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This Text is written by Shri Madhusudhana Sarasvati (Madusudhana Bhagavan or
Author, from here). Not much is known about him, as is the way of the tradition,
which is not about individual glory. It is general accepted; he was from Bengal,
belonging to Gauda Saraswat branch of Brahmins. His father’'s name -
Purandaracharya. And he was a very learned man. Madhusudhana Bhagavan leart
all the shastras from him. And even at a very young age, after seeing his father
being humiliated by the king of Bengaladesh, who was a good friend of his father.
MB got dispassionate, and understood, good at one time need not be same in
another. And good for one does not necessarily mean good for the others too.
Thus, was interested a lot in the devotion. And thus was attracted towards the
teaching of Shri Chaitanya Mahaprabu, a great devotee of that time. Desiring to
meet him and study from him, MB left for Navadweep, the place where
Mahaprabhu was staying. On reaching the place, found that Mahaprabhu had left
from that place, thus entered the famed school of logic in Navadweep. After
fininshing the study of Nyaya he went to study Vedanta from a great vedanti of
that time, Shri Rama teertha. After finishing the study of Vedanta, MB asked his
Guru for pardon and a method of repentance for the sin he had committed, of
studying the Vedanta with a view of condemning it, from the standpoint of Bhakti.
His Guru told him that Sannyasa is the only repentance karma for this. Even a
simple slight towards the Guru is accepted to be a great sin, then cheating him
through-out the study was a sin. When he requested Sannyasa from his Guru, he
guided him to another person in Kashi, Shri Vishveswara Saraswati, who is disciple
of Shri Rama Saraswati. On Reaching Kashi, found the abode of Shri Vishveswara
Saraswati, requested him to initiate him into the order of Sannyasa. Shri
Vishveswara wanted to test the calibre of the disciple and thus asked him to write
a text on Gita. In a very short time, MB wrote a commentary calle ‘GitaNibandha’
on Gita, and thus received Sannyasa from him.

He wrote numerous individual texts and commentaries. The Famous ones other
than the current commentary being — Advaita Siddhi, Siddhanta Bindhu, Advaita
Raksha Rakshana, Vedanta Kalpalatika, Bhakti Rasayana. His knowledge knew no
bounds, which was encapsulated by his disciple Shri Brahmananda Swaraswati
‘The limit of knowledge of Godess Saraswati, only MB knew. And the limit of the
knowledge of MB, only Saraswati could comprehend’.

There is a controversy, in the conclusion of this current text he declares
‘krsnatparam kimapi tattvamaham na jane’ — | know not a greater Truth other
than Shri Krishna. And has written the text called Bhagavat Bhakti Rasayana — the



Alchemy of devotion to God. Now, the very same person writes Advaita Siddhi
etc. Which can be trusted here, the former devotion or the latter Vedanta. For
this we need to know which was written first, if the Bhakti book was written first,
then there is no trouble in explaining the superiority of the other text, Advaita
Siddhi. If Advaita Siddhi be the first text, we may have a problem, but this can be
easily rectified by explaining, that the book on devotion was written to show his
mastery over the devotion aspects too. And for devotion towards Krishna, it is a
kind of weakness of the childhood!! But, it can be explained as the devotion to
the Self in the form of Krishna.
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Will write something about the title later...
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om namam paramahamsasvaditacaranakamalacinmakarandaya
bhaktajanamanasanivasaya srimadramacandraya I

| salute the pollen dust of the lotus feet of Shri Ramachandra, which is
worshipped by the Paramahansa Sannyasis and who resides in the hearts of the
devotees.

Here, this is accepted to be the first Mangalacharana — Invocation. Here the
salutation, as always is not done to the lotus feet, but the pollen dust of the lotus



like feet. Instead of saying ‘rajata’ or ‘dhali’— dust, he refers to pollen grans
because, here the reference is not for the lotus feet of the Guru, but for the lotus.
And pollens are good for fructification.

Sannyasa is of four types — 1) Kutichaka 2) Bahoodaka 3) Hamsa and 4)
Paramahamsa. What is Sannyasa? According to Sanskrit expansion, right
renounciation (samyag nyasa - renouncing according to the shastric injunctions).
But, according to tradition ‘jianam sannyasa laksanam’ — knowledge is the sign of
Sannyasa; ‘esanatraya tyaga sannyasa’ — renouncing the three attachments of
progeny, wealth and world. It is said ‘sannyasya sravanam kuryat’ — one should
study Shastra after sannyasa.

This lotus feet is refuge to the Parahamsa-Sannyasis. Paramahamsa Sannyasa is
the highest order of Sannyasa. In this there are two types — 1) Vividhisha —
Renunciation for the desire for gaining the knowledge and 2) Vidvat — Renouncing
after gaining the knowledge. As the Guru should be always worshipped, before
and after the knowledge, this Guru is worshipped by one and all. Worship of Guru
is done before, seeking the knowledge and after gaining the knowledge for
gratitude and showing the disciples the tradition.

This lotus feet is not only for the renunciates, but also for the other disciples who
belong to the other lifestyle. He resides in the heart of all the disciples.

If it were of the Acharya’s invocation, it should be of Krishna, therefore this is not
of the Acharya --- for this doubt, this salutation is to the Guru of the Author Shri
Madhusudhana Bhagavan (Shri Madhusudhana Sarasvati), Shri Rama Tirtha. Shri
Rama Tirtha is the Vidya Guru — the Guru who taught the Author, Vedanta. And
Shri Vishvesara Saraswathi is the Sannyasa Guru — the Guru who initiated the
Author into Sannyasa. Then, why is not Shri Rama, instead of Shri Ramachandra?
This is the tradition, of respecting the elders. Elders can be of Age, Caste, Lifestyle,
Penance and Knowledge. The latter is respected by the former. Elders are never
called by their names, there is always a sub-name (not a nickname), that is used.
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bhagavatpadabhasyarthamalocyatiprayatnatah |

prayah pratyaksaram kurve gitagtudharthadipikam 12|

After inquiring into the Bhashya of BhagavatPada Sri Shankarachrya, for every
word of Bhagavad Gita, will write a commentary Dipika, on the Guda-artha — the
secret message.



Here the commentary on Gita is called as glidharthadipika. If we accept the name
as such, then it will mean that Bhagavan Bhashyakara has left some meanings in
secret codes (gldhartha) in his bhashya, for which a decoder is necessary.
Therefore, we will interpret the gidhartha as a reference to the Bhashya, and
dipika — illuminor (lamp), as the name of the commentary. This idea can be easily
understood from the respect the Author, through the invocation starting with a
remembrance of the great Acharya. The commentary is not a sub-commentary for
the Bhsahya, but mostly follows the Bhashya.

Or, gudharthadipika can be interpreted as a commentary that is based on the
commentary of Bhagavan Bhashyakara. Upanishad knowledge is called as ‘guhya’
or ‘gidha’ for the knowledge is received under the feet of the Guru, only by the
eligible disciples. Eligibility will be discussed in the final chapter.

pratyaksaram - for each word. True to this declaration, even the single syllabled
words like ‘ca’ - and, ‘tu’ — but / definitely, ‘va’ — or etc. in the Moola (Gita Shloka)
are given a different meaning. Normally, according to the Panini Sutra, these
words are called as ‘nipata’ — a word with single vowel (nipata ekajanann - except
ann, the other words with single vowel is called nipata), and thus are said mostly
as meaningless words.

Tegohe TARERTAAAHATHER |
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sahetukasya samsarasyatyantoparamatmakam |

param nihsreyasam gitasastrasyoktam prayojanam I3

The Absolute greatness of removal of Samsara along with its cause is the result of
Gita Shastra.

Knowledge of the Self completely removes, ‘sahetukasya samsarasya
atyantoparamatmakam’ - Samsara along with its cause Ignorance. And this
Knowledge can only gained from the Pramana — Means of Right Knowledge. And
the only Pramana for that is Vedanta. When we mean Vedanta, only Advaitic view
is referred and not dvaita-vedanta, vidhishtadvaita etc.

And the Knowledge removes the ignorance along with the effect (Samsara), once
for all. The removal of effect does not remove the cause. But the removal of cause
can remove the effect? No. ‘karana’ Cause is of two types, ‘nimitta’ Instrumental
and ‘upadhana’ Material. If the Instrumental cause is removed, the effect does



not get removed. Nor does the effect merge in the instrumental cause. Ex. Pot
does not get destroyed when potter dies nor does it merge in the potter. But, if
the material cause is removed, the effect is as well removed, as the effect merges
in the material cause. Ex. Clay is removed, Pot is destroyed, and Pot merges in
the Clay.

Is there no other way, other than Vedanta? No. Medicine etc. removes the
disease only for a time period, thus there is a possibility of relapse or for different
type of disease. Karma prescribed in Veda, definitely gives Heaven, where there is
no sorrow of any kind, still it is not an eternal state, and thus we have to come
back to this world. And also, Heaven too is Samsara, as there are defects like it
being lost through extinguishing the Punya karmas ‘ksine punye martyaloke
visanti’, and gradation in the experience, which are seen in the Heaven. This is
avoided in the knowledge gained through Vedanta, this is said ‘param
nihsreyasam’ — The Absolute State. The Cause and Effect are removed, once for
all. Shruti makes it clear ‘nanyahpantha vidyate ayanaya’ — there is no other path
to know the Truth.

param is Absolute. The term nihsreyasam should be understood properly.
nihsreyasam - niscitam sreya yasmat — that which definitely gives greatness. But,
a better way to understand is, nirgato Sreya yasmat — from where greatness is
negated. Other Vedantin’s who accept the Iswara accept Him to be endowed with
Absolute Greatness, which still is a different level of Samsara, albeit the sorrow.
Therefore, we Vedantins accept the Self as devoid of any kind of attributes, even
that of greatness.

Here Gita is referred to as $astra. What is sastra? ‘sasanat sastram’ That which
guides us in the world, for our wellbeing is Shastra. And this gita is nothing but the
words of Iswara, Jagadguru Shri Krishna, therefore too it is shastra. Shastra is that
which teaches us to follow the good karmas and avoid the bad karmas. Gita too
teaches us to follow one’s own Dharma and avoid the other’s Dharma. The daivi-
sampat — divine qualities, asuri-sampat — demonic qualities are explained as to be
accepted and rejected, respectively. In the end of each chapter we do say
‘Srimadbhagavadgitasu upanisadsu’ — where bhagavat Gita is equated with
Upanishad.

asyoktam prayojanam — The Absolute is the result gained through Gita. Whatever
result that is said to be achieved through the Vedas, are achieved through Gita.
Not only the Absloute result, even the other results (Dharma - Dharma, Artha —
Wealth and Kama - Desire) too are gained through Gita.



Day 2

The reason Gita is called as Shastra is explained by the Author.
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saccidanandarupam tatptrnam visnoh param padam |

yatpraptaye samarabdha vedah kandatrayatmakah 114 I

That Absolute is of the inherent nature of Existence, Knowledge, Bliss, is all-
pervading, only for understanding this, the Vedas of three Cantos are begun.

The definition of the inherent nature of the Self is said as saccidanandarltpam. sat
- Existence, cid — Knowledge and ananda — Bliss. ripam - of the form (inherent
nature of). And this Self whose definition (svaripa laksana — definition of inherent
nature) is said. The other type of definition being tatastha laksana — indirect
definition, a definition based on something. All the definitions are only for
understanding this inherent nature. And not only this, tatplrnam - the Self is
Absolute.

This is a very important aspect, visnoh param padam — it is of the nature of all-
pervading. When interpreted as Vishnu’s ultimate abode, though the direct
meaning will be this, it should be understood properly. Because the term visnoh is
in sixth case; Sixth case is normally understood as relation, as in ‘Rama’s pen,
Sita’s book’ etc. But here, it is used in the sense of identity, ‘abhede sastr'.
Therefore the term visnoh and param padam are not different. To explain this we
have ‘rahoh sdirah’ — Rahu’s head. Though it is like the above example of Rama’s
pen and Sita’s book, the only difference here is the head is not different from
Rahu, as it is not the case with rama and pen and sita and book. Rahu is the head
portion of the mythological character (the tail portion, belo the neck, is called as
Ketu). Thus Rahu and Head are identical, similarly visnoh - Vishnu’s and param
padam — ultimate abode, are identical. Otherwise, it will lead to the school of
duality.

yatpraptaye kandatrayatmakah vedah samarabdha — to gain which the Vedas of
three portion (cantos) is begun. There is an important Vedanta secret said
through this word vedah samarabdha — vedas have begun. According to the
Purva-mimamsa people, the vedas are eternal, and according to Vedanta, there is
nothing other than the Self that is eternal. This does not mean, we accept the
vedas to be written during a certain period as the current academicians say. We
accept the Veda to be in the realm of creation, illusory. How can the illusory Veda



be valid proof and give us liberation? Like the illusory dream object like tiger etc.
give us a waking state experience, so to the illusory Guru, Veda etc. can give the
illusory liberation to the illusory disciple.

What are these three cantos (portions) of Veda?

FHHTATRIEAT JHTHIT IS AT |
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karmopastistatha jhianamiti kandatrayam kramat |
tadripastadasadhyayairgita kandatrayatmika 15|l

The three cantos are Karma, Upasana and jiiana, respectively. Since Gita is of the
form of the Vedas, therefore it is also of three cantos.

But since there are eighteen chapters, how to understand which is Karma,
Upasana and jiiana? Is the odd numbers and even numbers to be understood as
one or other or is each chapter denotes each of the canto respectively? This
doubt is answered.
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ekamekena satkena kandamatropalaksayetal

karmanisthajfiananisthe kathite prathamantyayo: |6l

With each of the six chapters each canto is referred. Through the first and the
final six chapters, the Karma and jiana portion.
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yatah samuccayo nasti tayorativirodhatah |

bhagavadbhaktinistha tu madhyame parikirtita 171l

Being completely contradictory, there is no combination of Karma and jiana
portion. Therefore the middle six is accepted to be devotion to Iswara.

The Vedanta secret is again clearly established, yatah samuccayo nasti
tayorativirodhatah - Since there is no combination. Vedanta does not accept the
combination of Karma and jiana.



After explaining the first six chapters to be Karma and the final six chapters to be
jnana. The logic generally, is a gradual transformation from karma to jnana. Thus,
first 6 Karma -> next 3 Karma primary + jnana secondary -> following 3 chapters
karma secondary + jnana primary -> final 6 chapters are jnana. Like the river when
merges in the ocean, we see sweat water, predominant sweat + salt water, sweat
+ predominant salt water and finally salt water. But this logic will not be correct in
Vedanta. Though some teachers like Sri Mandana Mishra in his Brahma Siddhi
text, accepted this combination, Bhagavan Bhashyakara is against it and given a
chance he condemns this too. The reason for negating this combination is, if
liberation (realization) is a result of this combination, it will be something that is
achieved through action, thus will become non-eternal. And, time and again, we
reiterate, there is no other way than knowledge for gaining liberation.

This bhagavadbhaktinistha — devotion to Iswara is nothing but Upasana.

But there can be a doubt of calling the combination of karma and jnana in
different name or of losing the gradual approach; this is answered with the next
Shloka.
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ubhayanugata sa hi sarvavighnapanodinr |
karmamisra ca suddha ca jiianamisra ca sa tridha I8l

Devotion is something which exists in both karma and jnana, and which destroys
all the obstacles for liberation. It is of three types as 1) mixed with karma, 2) pure
and 3) mixed with jnana.

Since the Upasana is associated with both, there is a gradual movement from
karma to jnana. Karma - > karma + Upasana -> Pure Upasana -> Upasana + jnana -
> jnana. Upasana is mental mode of performing the same action. In some karmas
there is a kind of meditation prescribed as a part of the oblation. And in Vedanta
too, the Upasana of different kinds known as Vidya are prescribed. And
meditation, not related to karma or jnana is pure form, like the mental worship of
the deity.

This is not the only reason for accepting Gita to be Shastra, it is explained.
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tatra tu prathame kande karma tattyagavartmana |

tvampadartho visuddhatma sopapattirnirtpyate 19|

Among them, the first canto explains the implied meaning of the term ‘tvam’ —
you, viz. the Absolute Self, through the Karma and renunciation of karma.

tatra tu - Among the three cantos. prathame kande — the first canto deals with
the karma. tvampadartho — the meaning of the term ‘tvam’ of the Ultimate
statement ‘tat tvam asi’ — that you are, which is visSuddhatma — the Absolute Self.
The word meaning of the term ‘tvam’ is the Jiva, and the implied meaning is the
Consiousness (visuddhatma) that is the substratum. The method of guiding us to
understand this is through the, karma tattyagavartmana — making us perform us
the prescribed karma and renouncing the karmas that are negated. This is said in
the 13" Shloka. This tvam to be Self, is not said as something to be accepted in
blind faith, as faith something without any valid proof is will be blind tradition,
cult. Therefore, it is said sopapattirnirtpyate — it will be explained through logic.
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dvitiye bhagavadbhaktinisthavarnanavartmana |

bhagavanparamanandastatpadartho'vadharyate 1101l

In the second canto, through the path of devotion to Iswara, the Absolute self i.e.
the Iswara, to be of the inherent nature of Bliss, is explained as the meaning of
the term ‘tat’.

dvitiye bhagavadbhaktinisthavarnanavartmana - Through the path of the

devotion of Iswara. It is said in Yoga Sutra ‘I1Svarapranidhanat va’ — even through
the devotion towards Iswara, Samadhi is gained. Therefore, this is the easiest
method of gaining the Self. But, this devotion does not give the knowledge of Self
directly, if so, then it will be non-eternal, as it is gained through some karma.
Therefore, proper devotion leads to the Shastra, Gita, which leada to the Self,
through the negation of ignorance.

The word meaning of the term ‘tat’ is Iswara, the consciousness that is embodied
by Maya. And, the implied meaning is the Absolute Self, that is verily Absolute
Bliss. As the Shruti clearly declares ‘anandam brahma’ — Self is Bliss.
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trtiye tu tayoraikyam vakyartho varnyate sphutam |

evamapyatra kandanam sambandho'sti parasparam [[111|

In the third Canto, the identity (non-duality) of the Jiva and Iswara is established
clearly. Thus, the three Cantos are related to each other too.

As said in the other texts like vaiyasika-nyaya-mala, after explaining the topic
discussed in the chapters, the sub-chapters topic were explained too. Similarly,
here too what is the topic discussed in each of the Chapters? This is answered.
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pratyadhyayam visesastu tatra tatraiva vaksyate |

muktisadhanaparvedam sastrarthatvena kathyate 1112 ||

The speciality of each chapter will be discussed in their right place, that chapter
itself. The method for gaining the liberation is said as Shastra (with reference to
Gita).

As said earlier, and in the Bashya too it is said ‘dvividha hi vaidhiko dharmah
pravrttilaksana nivrttilaksanah ca’ — there are only two types of vadic dharma, one
is injunction and the other is negation.
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niskamakarmanusthanam tyagatkamyanisiddhayoh |

tatrapi paramo dharmo japastutyadikam hareh [113 1|

Firstly one should perform the karmas that are not desire propelled, and
renouncing the karmas that are desire propelled and negated. And even there,
chanting the name and singing the praise of Hari (Vishnu) is foremost.

There can be no karma performed without attachment for desire, so saying
without attachment to desire is absurd. Therefore we should understand
niskamakarmanusthanam - Performing the karmas that are not desire propelled.



The karmas are always said along with the results. Like, ‘jyotistomena
svargakamo yajeta’ — a person desiring Heaven should perform the fire oblation
of Jyotishtoma. ‘putrakamestya putrakamo yajeta’ — a person desiring a son
should perform putrakameshti etc. And, the karmas that have no result enjoined,
have heaven as the result according the rule in poorva-mimamsa ‘visvajin nyaya’“.
It is said ‘visvajita yajeta’ without any result, during the inquiry into this
statement, it was declared, a karma for which there is no result specified, heaven
is the result. This was accepted so, because, in the absence of result none will
perform it, and thus the karma specified in the veda will become useless (as no
one performs it).

Though sandhyavandana etc. the daily ritual karmas, have no result except to
help us avoid the sin called ‘pratyavaya’, which is said through ‘akarane
pratyavaya’ — If not performed one will incur the sin. Though this may be so,
making use of the above mentioned rule, some accept heaven as the result for
sandhyavandana etc. too, this is not correct as they are not desire propelled, but
a daily routine karma.

And karmas like ‘pitr sraddha’ — the ancestoral rites, need to be performed on the
specifed days, failing which one incurs sin.

The above fall in the category of the karmas that should be done by the seeker,
and the karmas that are to be avoided by the seeker is tyagatkamyanisiddhayoh -
one should renounce the desire propelled and negated karmas. The karmas for
heave etc. as said are to be definitely avoided, even though they are gained as
injunctions of the Veda. And the karma that are negated like, 'suram na pibeta’ —
don’t drink alcohol, should be rightly followed by not doing the act.

Though this is so, tatrapi paramo dharmo - the primary and supreme karma is,
japastutyadikam hareh - chanting and singing in praise of Hari. Though it is said as
Hari, we can worship the Iswara of choice. Though it has been declared as
supreme dharma, it cannot be performed in lieu of the daily rituals. There is no
choice in the daily rituals.

Performing the aforesaid will lead to the attaining of pre-requisites and not
knowledge is explained.

Day 3
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ksinapapasya cittasya viveke yogyata yada |



nityanityavivekastu jayate sudrdhastada 1114 1|

When the impurities of the mind are removed, one becomes qualified for
discrimination, then the discrimination of eternal and no-eternal (Self and non-
self) become clear.

ksinapapasya — When the impurities are removed. Impurities of what? cittasya —
of the mind. The impurities are removed only by the above prescribed karmas.
Other than giving cittasuddhi — purity of mind, the karmas don’t have any use.
And this cittasuddhi, brings one to Shastra, if it does not, then the cittasuddhi is
not complete. What happens if cittasuddhi is gained? viveke yogyata yada — one
becomes qualified for discrimination. What is discrimination? nityanityavivekastu
- discrimination of eternal and non-eternal. That is, the Self is eternal, and all the
rest is non-eternal, this general knowledge is gained. If it is special knowledge, it is
Self-knowledge, and now being a seeker of Self-knowledge, the discrimination is
only general. jayate sudrdhastada — this discrimination gained is very strong.

TETHATIRT AR A |
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ihamutrarthavairagyam vasikarabhidham kramat |

tatah Samadisampattya samnyaso nisthito bhavet || 15|

The dispassion called vasikara, for the object of experience here and hereafter is
gained in that order. Thereafter, gaining Shama (mind control) etc. will be
established in Sannyasa (knowledge).

ihamutrarthavairagyam - dispassion for the objects of experience of here and
hereafter. But this vairagya is of four types as explained in the Yoga Sutra
yatamana — restraining the sense organs. vyatireka — diverting the mind into other
things. ekendriya — except mind, all the sense-organs are controlled and vasikara
— complete control of mind. And this, vasikarabhidham - vairagya called as
vasikara is gained. kramat — this is gained in the order. Only after gaining the
discrimination one can be able to understand the futility of the efforts in the
world, which leads to dispassion. There is another level of vairagya called para.
And this is the ultimate vairagya, and this is only attained in the state of
knowledge. This is why it is said ‘carama vairagyam moksalaksanam’ — the
ultimate dispassion is the sign of knowledge.



tatah samadisampattya — Thereafter, i.e. in the list of pre-requisites, one attains
the sama (mind control) etc., and thus this becomes reason for samnyaso nisthito
bhavet — being established in the Sannyasa (renounciation). As said earlier,
‘iAidanam samnyasa laksanam’ — knowledge is the sign of Sannyasa. And as
Bhagavan Bhashyakara says ‘esanatraya tyaga eva samnyasa’ — renouncing the
three desires of son (progeny), wealth and world (name and fame) is called as
Sannyasa.
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evam sarvaparityaganmumuksa jayate drdha |
tato gurlipasadanamupadesagrahastatah [1161|

Thus after renouncing everything, the desire for realization becomes strong.
Thereafter, approaching a Guru and then receive the teaching from him.

evam sarvaparityagat — Thus after by renouncing everything, mumuksa jayate
drdha — the desire for liberation becomes strong. Though if we have all the other
pre-requisites in a good measure, if there is no desire for knowledge they will be
either wasted on the worldly achievements or will lead to the state of inertia
called prakrtibhava. Therefore, this final pre-requisite is of very important.
mumuksa is the strong desire for attaining liberation.

Again, even if one has all the pre-requisites it is of nouse until one approaches the
Guru. It is said in the Shruti ‘acaryavan puruso veda’ — only the one with a
preceptor will gain the knowledge, ‘acaryadeva vidita vidya sadhistham prapat’ —
only the knowledge gained from the preceptor will become established etc.
Therefore the logical step is, tato gurlpasadanam — approaching a Guru. In
Mundaka Upanidha it is said ‘pariksyalokan karmacitan brahmanan nirvedam ayat
nasti akrta krtena sa gurumevabhigacchet samitpanih san srotriyam
brahmanistham’ — A person who has been performing the karmas properly, after
inquiring this world gains the dispassion and clarity that the Self that is not an
effect cannot be gained through any effort. Therefore with twigs (not empty
handed) in hands he should take refuge in a Guru, who is a traditional person and
is established in the Self. Here the words $rotriyam brahmanistham’ are definition
for a Guru. He should be $rotriyam — a person whi has studied the scriptures
under his Guru, traditional and brahmanistham — should be established in the
Truth. And from that Guru, upadesagrahastatah - one should receive the



teachings. Since he is a traditional teacher, it is evident he will only be giving the
scriptural knowledge.
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tatah sandehahanaya vedantasravanadikam |

sarvamuttaramimamsasastramatropayujyate 117l

Thereafter, to get rid of the doubts should perform the Shravana etc of Vedantic
texts. In this all the text belonging to Uttara-mimamsa (Vedanta) is useful.

There will generally be an ignorant approach of thinking, since the teaching is
gained from the traditional Guru, one should do the practical of meditating etc.
This is removed immediately, tatah sandehahanaya vedantasravanadikam -
Afterwards, to get rid of the doubts one should perform listening to Vedanta etc.
Earlier the general knowledge about the Self is given by the Guru. Previously since
there is no knowledge about the Self, there is no doubt, and likewise, after
gaining the complete knowledge there will not be any doubt. This person has just
heard about the individual self to be identical with the Absolute Self. Therefore
will be many a doubt regarding this. Till there are doubts and erroneous
knowledge, one cannot be established in the Self.

vedantasravanadikam — Shravana etc. of Vedanta. With ‘etc.” we should also
understand $ravana - listening, manana — reflecting and nididhyasana —
contemplating / meditating.

The doubts can either be regarding the Self or the Pramana, both of them need to
be rectified. Doubt regarding the Self, 1) Is Self the body — sense-organ complex
or something else 2) Is Self - small, medium or big sized 3) Does Self exist or not
etc. and regarding the Pramana - Is Vedanta the only Pramana to the Self or not
etc.

sarvamuttaramimamsasastramatropayujyate — For the removal of all the doubts
uttaramimamsa is useful. Since the discussion regarding the karma portion is
referred to as purvamimamsa, Vedanta is called as uttaramimamsa. This study of
all the other texts is said because, some doubts are removed from different books
and there are different methodologies in establishing the Self in Vedanta. Some
may find a methodology easy and approachable then the other methodology.



And another reason to say to study other texts too is, people due to the lethargy
or for lack of wit, will start misusing the statements like ‘nanudhyayat bahin
sabdan vaco viglapanam hi tat’ — don’t keep studying too many things, it is only
waste of energy, for Vedanta, when it is for refraining from studying the other
philosophies.
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tatastatparipakena nididhyasananisthata |

yogasastram tu sampurnamupaksinam bhavediha 11181l

Because of the fructification of the Shravana, one becomes capable of being
established in Meditation. Usefulness of Yoga Shastra comes to a conclusion here.

tatastatparipakena nididhyasananisthata — Thereafter, after performing listening
etc., because of its fructification one becomes established in the Mediataion. The
nididhyasana - meditation is, there is absence of other disturbing thoughts and a
uninterrupted flow of the thought of the attributed Self. This is the final Samadhi
one can gain in Yoga Samadhi which is called as DharmaMegha Samadhi. There is
clarity only on the meaning of the word ‘tvam’ — you. Therefore, yogasastram tu
sampurnamupaksinam bhavediha — the Yoga philosophy comes to an end here.
Yoga as known generally consists only of Asana. But, this is only a part of the
practice to achieve the goal of Yoga, i.e Samadhi; as said in the aphorism
‘vogascittavrtti nirodhah’ — Samadhi is cessation of thought function; this will be
discussed in detail in 6™ Chapter.
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ksinadose tatascitte vakyattattvamatirbhavet |

saksatkaro nirvikalpah sabdadevopajayate [1191|

When the defects of the mind are removed, the knowledge of the Self is gained
through the statement. This Nirvikalpa Samadhi (of Vedanta) is gained only
through the verbal testimony.

ksinadose tatascitte — When the defects of the mind is completely removed. In
the Shloka 14 ksinapapasya cittasya — the obstacles for gaining the pre-requisites



are removed. Here the obstacles for the liberation are removed. For gain the
knowledge of the Self, there is nothing to be done other than removing the
obstacles of erroneous knowledge and doubts. And the knowledge of Self is not
gained through any other means, as said ‘nanyah pantha vidyate ayanaya’ — there
is no other path to know this Self. Here all the other means other than verbal
testimony is negated. And even in the verbal testimony, vakyattattvamatirbhavet
— the knowledge is gained only from the statement. Here the mahavakya -
Ultimate statement, is the only Pramana. And this why the knowledge of Self
gained through this is called as Pramana-janita- jAanam.

saksatkaro — vision. Here by vision, we mean the immediate knowledge of the
Self. There is no seer — seen relationship, in the Self-knowledge, as it will lead to
duality. nirvikalpah - without attributes. Here the term vikalpa can be understood
as 1) choice — The Self does not exist in choice, as this is choceless, one without
second. 2) attributes — the Self is devoid of any attributes of quality, attribute,
character, action etc. and 3) as accepted in Yoga Sutra ‘Sabda jiananupaati
vastustinyo vikalpah’ — that which is objectified (understood) by words, but does
not have any existence is vikalpa. Though the knowledge of the Self is gained
through the words, it is not an object; still it is one’s inherent nature which cannot
be negated like mare’s horn etc.

This is another secret of Vedanta. Sabdadevopajayate — it is gained only through
the words. The other means of knowledge, like pratyaksa — perception, anumana
— inference etc. is negated. And the next important point is, there is nothing that
needs to be done after hearing the words ‘tat tvam asi’. The clarity of this
statement (ultimate statement) gives the immediate knowledge. Some may
doubt, the words only give mediate knowledge and not immediate knowledge?
No. This is the secret, with respect to the mediate objects, the words produce
mediate knowledge, like the heaven etc. and with respect to the immediate
objects the words produce immediate knowledge, as in the case of the missing
tenth-man. After gaining the knowledge through the words, the tenth man does
not need to perform anything, like meditation for the knowledge, that he is infact
the tenth-man.
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tata avarane ksine ksiyete bhramasamsayau [1201|



The removal of ignorance takes place with the dawn of knowledge of Self.
Thereafter, when the power of veiling is destroyed, the doubt and erroneous
knowledge are removed.

avidyavinivrttistu — the removal of ignorance, happens the moment,
tattvajianodaye bhavet — the knowledge of Self dawns. The knowledge and
ignorance are contradictory like light and darkness. If it be so, why can the
ignorance not negate the knowledge, after the dawn of knowledge? No, if it
happens so, then there is no use of realization. Absence of light is darkness, and
not the other way round. Similarly here too, Absence of knowledge is ignorance,
and not the other way round. There is no time lag between the knowledge and
removal of ignorance; as time and space is only an effect of ignorance.

If the ignorance is removed, the body will disappear, thus negating the possibility
of tradition. Because, the body is part of creation of the ignorance. To answer
this, another secret of Vedanta is revealed, tata avarane ksine — then, when the
power of veiling is removed. There are two powers of Ignorance — 1) avarana— the
power of veiling and 2) viksepa — the power of projection. With the removal of
ignorance only the former is removed and the latter gets removed after the body
drops. Another secret is, even if we accept the body to disappear, the body seen
will be a projection of an ignorant, and like the illusory Veda, illusory Guru too can
give the teaching.

When the ignorance (avarana) is removed, ksiyete bhramasamsayau — the doubt
and erroneous knowledge are removed. The shruti says ‘bhidyate hrdayagranthi
cchidyante sarva samsayah | ksiyante casya karmani tasmin drste paravare’ — the
knots of the heart is removed, all the doubts are destroyed, all the karmas are
wiped-off, when the paravara Self is cognized. The knots of the heart — cid-jada-
granthi — the knot of inert and consciousness, as the wrong association of body
and Self. paravara — the Self, from which even the supreme entity is considered
very weak.

Day 4

In Gita itself Bhagavan says ‘jiianagni sarvakarmani bhasmasat kurute’ [4.37] — All
the karmas are destroyed to ashes by the fire of knowledge.

In both the places the word ‘karmani’ is used, which is plural for karma. And in
Gita an adjective of ‘sarva’ — all, is used too. Thus, if all the karmas are removed,
we are in the same boat as the previous situation, of the body dropping dead, or
dissapearing; i.e. in the earlier Shloka if the cause Ignorance is removed the effect



body etc. are removed and here if the cause for body which is Karma is removed
then body is removed. This is answered in the next Shloka.
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anarabdhani karmani nasyantyeva samantatah |

natvagamini jayante tattvajianaprabhavatah [1211

All the karmas that are yet to begin to give fruits will definitely be destroyed. The
future Karmas too will not bear fruits, because of the power of knowledge.

anarabdhani karmani - the karmas that have not begun to give results. The
karmas are of three kinds, 11) saficita - the collective karmas from the beginning.
2) agami - the karmas that are togive results in the near future. and 3) prarabdha
— the karma that is cause for this body, life span and the expereince therein.
Among this prarabdha has already started to bear fruit, and cannot be destroyed
without experiencing, but saficita and agami are completely destroyed.
nasyantyeva samantatah - competely destroyed.

Prarabdha will be destroyed by experiencing them ‘bhogena tvitare ksapayitva
sampadyate’ [ve.su. 4.1.19] — the other prarabdha karma will be destroyed only
through experience., but the karmas that are created while experiencing the
prarabdha, may become the cause for the future birth? This doubt is negated
with the second line, natvagamini jayante — the karmas produced by the
prarabdha wont bear fruit. How can a karma without bearing fruit be possible?
tattvajfianaprabhavatah - due to the power of the knowledge of the Self. And he
being not tainted by the future karmas while experiencing the prarabdha karma is
said —‘tadadhigama uttaraplrvardhayoraslesavinasau tadvyapadesat’ [ve.sQ.
4.1.13] — His past karmas will be destroyed, and the future karmas don’t taint
him, as it is said so in the Shruti.

This prarabdha will become extinct through experience, this is said ‘tasya
tavadeva ciram yavanna vimokse’ [cha.up. 6.14.2] — He will only have to wait till
that (his extinction of prarabdha karma), then he will become one with that
Absolute (without even this embodiment duality);

stay with embodiment, only till the extinction of prarabdha karma.

If prarabdha karma does not disturb us, then it is fine to leave it as it is, but if
causes trouble, it should be negated. Then, how to negate it? is explained.



TREIRHAETRIEAT g = 794 |
T AT TATAT HIHATTRTRT 113 11

prarabdhakarmaviksepadvasana tu na nasyati |

sa sarvato balavata samyamenopasamyati 1122 1|

Because of the disturbance of prarabdha karma, vasana is not destroyed. And it is
destroyed through the practice of powerful samyama.

prarabdhakarmaviksepad — because of the disturbance created by the prarabdha
karma. vasana tu na nasyati — the thought imprints are not destroyed. Earlier the
power of veiling (avarana) was explained as to be destroyed through the
knowledge of the Self. Now, what prarabdha is said to be the cause for vikshepa —
the power of projection. Vasana is the thought imprints we have acquired
through the experiences in the past births. It is like the smell in the powerful
smelling perfume bottle, though there is no more perfume in the bottle, the smell
lingers for some time, the thought imprints too exists though there is no thought
function (mind). As said, if it does not cause disturbance then why trouble
ourselves over its removal? This vasana produces the vikshepa, which becomes
the cause for pain. Before the realization, in the flow of sorrow there is a small
amount of experience of happiness and after the realization, there is experience
of sorrow in between the flow of happiness (Bliss).

This vikshepa may not bind us to samsara, but will cause disturb the experience of
inherent nature of Bliss. Before the knowledge of rope, the snake used to instil
fear, but after the knowledge of rope, it does not cause fear anymore. But, this
erroneous knowledge may come back later; again the knowledge will save us
from the fear. Between the saviour knowledge and erroneous knowledge there is
a disturbance, this is similar to the disturbance created by the vikshepa.

And how to negate vikshepa is said - sa sarvato balavata samyamenopasamyati —
this vikshepa is gained through powerful samyama.

What is samyama? Yoga sutra says ‘trayam ekatra samyama’ — all the three in one
place (object of meditation) is called as samyama. This samyama is explained.
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samyamo dharana dhyanam samadhiriti yattrikam |

yamadipaficakam purvam tadarthamupayujyate 1123 ||



The three limbs of yoga called dharana, dhyanam and samadhiriti is called as
samyamo. All the previous five limbs like yama etc. are useful for this samyama.

In the sutra the word trayam (three) is dharana (focusing), dhyanam (meditation)
and samadhi (Samadhi). Having the same object of meditation for all the three
practices is called as samyama. When we do this samyama on different external
objects, we will get many super natural accomplishments. And this power is
accepted by Shri Patanjali Maharshi as obstacle for Samadhi, and as
accomplishments in the Samsara. These three are accepted to be internal
practices for the ‘sabija-samadhi’ — Samadhi with object of meditation, and as
external practice ‘nirbija-samadhi’ — Due to the practice of supreme dispassion
(para-vairagya), when there is cessation of the Prajfia (Samadhi knowledge) and
its thought imprints, all the thought imprints are destroyed and this is nirbija
samadhi.

yamadipaficakam plrvam - the practice of yama, niyama, asana, pranayama and
pratyahara, that are practiced before these three (dharana, dhyanam and
samadhiriti). Tadarthamupayujyate — are only for this samyama. They are internal
practices for the samyama.

SRATOTYT g ety gaq |
Adl HIHARIT AFATET T A 1KY |

1svarapranidhanattu samadhih sidhyati drutam |

tato bhavenmanonaso vasanaksaya eva ca 1124 1|

Samadhi is attained very quickly, by the practice of worship of Iswara. And one
also gains manonaso — annihilation of mind and vasanaksaya — destruction of the
thought imprints too.

1Svarapranidhanattu — through the practice of worship of Iswara. Yoga Sutra says
‘ISvarapranidhanat va’ — also through the worship of Iswara. What happens?
samadhih sidhyati — Samadhi is gained. If the earlier practice too gives Samadhi,
what is the speciality in this? drutam — very quickly. So, this is very easy, sure shot
and quick way to gain the Samadhi.

But, this is not just it; there are more results that are gained through worship of
Iswara. tato bhavenmanonaso vasanaksaya eva ca — through this worship,
annihilation of mind and destruction of the thought imprints too take place.



What is the necessity of manonaso and vasanaksaya, is explained.
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tattvajfianam manonaso vasanaksaya ityapi |
yugapattritayabhyasajjivanmuktirdrdha bhavet 125 ||

Jivanmukti (liberation while alive) is gained through the simultaneous practice of
knowledge of the Self, annihilation of mind and destruction of thought imprints.

When one enters the path, one only wants to get rid of the trouble caused by
samsara. Upon achieving it through tattvajianam - the knowledge of the Self. He
understands, the prarabdha is coming in the way of experience of the Bliss of the
Self. For this manonaso — annihilation of mind and vasanaksaya ityapi —
destruction of the thought imprints too are necessary. If these three are
practiced, but is there an order of what should be practiced first, and what latter
or can they practiced in any order, or simultaneously? yugapattritayabhyasaj - by
simultaneous practice of all these three. jivanmuktirdrdha bhavet — the
experience of the state of being liberated while alive will become strong.

What is the necessity for this jivanmukti? As answered the experience of Bliss will
be disturbed. But, one will get liberated after death, so we can enjoy the world
too till then? If that is the case, one can enjoy the Samsara, why even strive for
knowledge. The ultimate goal is to gain the state of jivanmukti.

How to gain the aforesaid three is explained.
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vidvatsamnyasakathanametadartham srutau krtam |

pragasiddho ya evamso yatnah syattasya sadhane (1261l

Vidvatsamnyasa — Renounciation of knowledgeable is said for this reason in the
Shruti. Effort should be done for that part which is not gained earlier.

Earlier we saw about the two types of Sannyasa in the Paramahansa order 1)
vividisha — Renouncing for the knowledge and 2) vidvat — renounciation of the
knowledgeable. vidvatsamnyasakathanametadartham s$rutau krtam — This Vidvat
sannyasa is said in the shruti for this reason, to attain jivanmukti.



After gaining this renunciation, pragasiddho ya evamso yatnah syattasya sadhane
— effort should be made to that gain that part which is not gained earlier. In Yoga
there are five states accepted for the mind — 1) ksipta 2) mudha 3) viksipta 4)
ekagra and 5) niruddha. There are seven planes accepted in Vedanta. They are —
1) sSubheccha — After seeing the learned, endowed with dispassion desire to know
the Self. 2) vicarana — in the association of the learned, the inquiry into the Truth.
3) tanumanasa — attachment to the objects of expereince becoming very
insignificant. 4) satvapatti - knowledge of Self. 5) asamsakti — being established in
the Self due to non-attachment. 6) padarthabhavana — non-expereince of internal
and external world. and 7) turiya — being established in the Self due to absence of
duality. The first three are not capable of Samadhi in both. The difference being,
in Yoga they are not even capable of any Yoga, but in Vedanta the first three have
started to travel in the path of knowledge.

In ither words, the 4™ state is brahmavid 5™ brahmavidvara 6™ brahmavidvarenya
and 7" brahmavid varistha. Though the expereince of Self is same, there is
gradation in the Samadhi. By ‘pragasiddho ya evamso’ one among these states is
said.
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niruddhe cetasi pura savikalpasamadhina |

nirvikalpasamadhistu bhavedatra tribhGmikah 127 |

For whom the mind is completely controlled through the savikalpa Samadhi, to
him is attainment of the nirvikalpa Samadhi. And this is of three states.

In all the seven states, the necessity for the practice and control of the previous
state is a must. Thus, niruddhe cetasi - when the mind is completely controlled,
through the practice and dispassion pura savikalpasamadhina — earlier through
the savikalpa Samadhi. nirvikalpasamadhistu bhavedatra — one gains the
nirvikalpa Samadhi. And it is of tribhimikah - three states.

The state of knowledge of the Self (satvapatti) is referred savikalpa Samadhi. The
next three states are referred to as nirvikalpa Samadhi.
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vyuttisthate svatastvadye dvitiye parabodhitah |

ante vyuttisthate naiva sada bhavati tanmayah 11281

In the first one wakes up from the Samadhi by oneself, in the second when
someone wakes him up. In the last one he never wakes up, and is always
established in the Self.

vyuttisthate svatastvadye — in the first he wakes up (from Samadhi) by himself.
This is because, his prarabda will not allow him to be in Samadhi. Like a person
who wants to sleep for days, ends up waking after a couple of hours. dvitiye
parabodhitah - in the second he wakes up (from Samadhi) when woken up by
others. This again, due to one’s own prarabdha or due to the other’s prarabdha.
ante — in the final. vyuttisthate naiva — he never wakes up (from Samadhi). sada
bhavati tanmayah - always is established in it. He never wakes up, does not mean
he never opens his eyes, or does the worldly transactio, it just means he is never
disturbed from the state of Samadhi, whether he is awake or otherwise. Here
again, to be awake is not the state of waking, or otherwise does not mean dream
or sleep state, as they don’t exist for the one who is always awake.

Though there may be these difference, there is no difference in the experience of
the Self as it is said in Pancadashi ‘samvid ekarlpa na bhidyate’ — the knowledge is
of one form.
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evambhito brahmanah syadvaristho brahmavadinam |

gunatitah sthitaprajfio visnubhaktasca kathyate 1129 1|

For the person like this who is established in the Self, is accepted to be the
greatest among the knowers of the Self by the knowledgeable people. He is the
one who is referred to as beyond the qualities, established in the knowledge and
devotee of Vishnu.

In another place, it is said, ‘evambhiito brahmanah brahman svayambrahma na
brahmavid’ - O Brahmin, a person of this kind is verily the Self and not the knower
of the Self. And here, evambhito brahmanah syadvaristho brahmavadinam — This
kind of knower of the Self is the greatest among the knowers, as accepted by the
knowledgeable people. He is gunatitah - beyond the qualities of Sattva, Rajas and



Tamas. sthitaprajfio — established in the Self. Prajfia means knowledge.
visnubhaktasca kathyate — and said to be a devotee of Vishnu. Here by Vishnu, we
are not referring to the Iswara, but the all-pervading Self. From the root word
‘vislr vyaptau’ — to pervade, and this is Self. As it is said ‘yo vai bhima tat vai
sukham na alpe sukham asti’ — that which is all-pervading is Bliss, there is no Bliss
in the limited. And Bhakti is explained as ‘atmanusandhanam bhaktih’ — inquiry
into the Self is called as devotion.

Day 5
This is not all; he is also known as -
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ativarnasrami jivanmukta atmaratistatha |

etasya krtakrtyatvacchastramasmannivartate 11301

And he is also know as One who is beyond the Varna and Ashrama, liberated
while alive, involved in the Self. Since He is a person having performed what
needs to be, the Shastra refrains from him.

ativarnasrami — a person who has corssed the limits of Varna and Ashrama. What
is Varna? Caste distinction such as Brahmin — preistly class, Kshatriya — warrior
class, Vaishya — business class and Shudra — serving class. These are not created
by humans, Bhagavan in this very texts makes it clear ‘caturvarnyam maya srstam’
— the four class system is created by me. There is no idea if superior than though
preached here. This confusion of superior / inferior is because of not being able /
ready to understand the Sanathana Dharma. The class one is born is according to
the karmas. This changes in each birth, as we accept the Rebirth and we are
reborn until we correct ourself, i.e. understand the ignorance and our True Self.
Until then, due to our past karma a person born as Brahmin or other class, can be
born as a animal, bord or of other class, if one does not posses enough karma to
be born as a Brahmin. The Brahmin caste is accepted as superior, just because the
person who is born is born of more of Punya karmas, thus has more purity of
heart, and so is closer to the realization than the others. If one follows one’s own
dharma, there is no time for the other unnecessary gossips of superiority etc. As
in the service, a junior respects a senior of same class, or youger person of a



higher class, here too to have an order in the society there are some duties
prescribed.

Asrama is the life style, in general there are four — 1) Brahmacharya — celebate, 2)
Grhasta — householder, Vanaprastha — couple who has retired from family and
Sannyasa — the person who has renounced from all the duties. There is another
one termed as anasrami - One who does not perform a prescribed vedic practice
at the particular period.

The term here is ativarnasrami — one who is beyond the class and the lifestyle.
There is no injunction or negation of the Scriptures for him. As it is said ‘tatra
komohah kah sokah ekatvam anupasyatah’ — what is the delusion (of rules) or
sorrow (of negations) for one who sees the non-duality.

jivanmukta - one who is liberated while alive. This is the state one should desire
to attain, as explained in shloka 24.

And atmaratistatha - involved in the Self, similarly. Since there is nothing to be
involved in, it is said as one who is involved in Self.

What is the speacility of this person? etasya krtakrtyatvat — since he is one who
has done what needs to be done. What is that one needs to do? It is not dharma
or artha or kama, but only moksha. People search for the purpose for being born,
the only purpose of being born is to gain liberation. ‘atmalabhat paro labhah
nanya kascid vidyate’ - there is no greated purpose other than gaining realization.
And the other is denounced too, ‘yo etad atmanam aviditva asmat lokat praiti sa
krpanah’ - he who dies without realizing his Self, is mean.

Since there is nothing left to be gained, as there is nothing other than the Self.
And as it is said, ‘kasminnu bhagavo vijiiate sarvam vijiatam bhavati’ — what is
that, by knowing which everythng else is as well known. Therefore,
sastramasmannivartate — the scriptures refrains from him. As he understands the
whole creation to be illusory, the Vedas refrain from making rules for him.

IR T U ARRAAT < 9T [/ |
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yasya deve para bhaktiryatha deve tatha gurau |

tasyaite kathita hyarthah prakasante mahatmanah 1311l

One who has the Absolute devotion for Iswara, similarly to the Guru, only to him
the Self illumines all that is said.



yasya deve para bhaktih - One who has Absolute devotion for the Iswara. yatha
deve tatha gurau — as for the Iswara, for his Guru too. He does not see the Guru
to be different from Iswara. In fact, sees the Guru to be greater than Iswara.
tasyaite kathita hyarthah - only to him the teaching that was imparted.
prakasante mahatmanah - is illumined by the Self. Here if we read the kathita as
akathita — not said, we should interpret it as, only to him the Self will illumine the
implied meaning. And should not be translated as, Self will illumine that which is
not said. If this is how we understand, then there is no use of Guru or tradition.

AT A 99T TR |
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ityadisrutimanena kayena manasa gira |

sarvavasthasu bhagavadbhaktiratropayujyate 1132 |

With validity of the shruti like this, one should be devoted to Iswara in all the
situations,with body, mind and sense-organs.

ityadisrutimanena — with the validity of these shruti. kayena manasa gira —
through the body, mind and words. Gira thought directly translates as word, we
should understand as the sense-organs. Whatever peformed through whichever
sense-organ should only be a service to the Iswara. Here, complete surrender to
Iswara is said. Instead of when, how is answered too; sarvavasthasu - in all the
situations. This is to mean, it is not only when our prayers are answered, then it
will be pure business and not devotion. bhagavadbhaktiratropayujyate — the
devotion of Iswara will be useful. This is what is said in Yoga Sutra “$vara
pranidhanat va’ — or through the devotion to Iswara (Samadhi is gained).

What will such devotion be useful for, is answered.

TAYHT FAT AHed YA |
e fomeTgeareReala: YAAT 1133 I

purvabhtimau krta bhaktiruttaram bhimimanayetal |

anyatha vighnabahulyatphalasiddhih sudurlabha [133 I

the devotion done in the previous state, will take us to the next state. Otherwise,
because of the many obstacles, gaining the result (of next state) is very difficult.



plrvabhimau — in the previous state. We saw the seven states in the path of
realization. In these states, krta bhaktiruttaram - the devotion done in the
previoius state, will bhimimanayeta — take us to the next state. Devoition is the
simplest and easiest means for gaining the different states. anyatha
vighnabahulyat — if the devotion is not practiced, as there are many a obstacle.
phalasiddhih sudurlabha — gaining the result, of attaining the next state, is very
difficult. Mind here, it is not said durlabha — difficult, but sudurlabha — very
difficult. This emphasise the importance of devotion in the scheme of realization.

qatTen d4a fgad gasnsty 4@ |
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plrvabhyasena tenaiva hriyate hyavaso'pi sah |

anekajanmasamsiddha ityadi ca vaco hareh 134 ||

The words of Bhagavan - by the previous practice, will grab him even though one
is not interested (even though one is preoccupied in something else), and the
accomplishments acquired in many past births etc.

In sixth chapter when Bhagavan discusses about the yogabhrasta promices his
efforts in this life wont go futile. To establish this he says, plrvabhyasena tenaiva
hriyate hyavaso'pi sah - through the practice done in the past births, though he is
not interested in the path of knowledge will follow suit, without being in control
of the situation. His past karmas will lead him like a pied piper. The practice done
in this life for moksha too, will lead him towards liberation, though he is not
interested in liberation. anekajanmasamsiddha — the punya gained in many past
births. ityadi ca vaco hareh - etc. are words of the Bhagavan. Bhagavan is referred
to as Hari, from the root word ‘hrfii harane’ — to destroy, to attract, to show he
will destroy the obstacles and attract you towards the right path, to protect you.

We are discussing about the usefulness of Shastra, in this.
IS AR RN =~ AT e |
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yadi pragbhavasamskarasyacintyatvattu kascanal

prageva krtakrtyah syadakasaphalapatavatall35 ||

If one becomes liberated even before (the study of shastra) due to the
unthinkable ways of the past Karma, like the fruit falling from the sky (tree).



Knowledge of the Self cannot take place without proper pre-requisites. But there
are some, like Bhagavan Ramana, but we should remember, exceptions don’t
make rule. To make it clear, yadi pragbhavasamskarasyacintyatvattu kascana — if
for someone, due to the unthinkable ways of the thought imprints of the past
birth. prageva krtakrtyah syad — becomes liberated even before the study of the
shastra. Though the knowledge is gained he should strive for Jivanmukti. As we
see, there is no effect without a cause; here too we should infer the past karma.
Example give here is, akasaphalapatavata — like the fruit falling from the sky. Here
too, we can attribute the result to the external causes like, gravitational pull etc.
But in the case of the cucumber it gets separated the moment it fructifies, is a
good example, as said ‘urvarukamiva bandhanat’. But, the example here is to
show the accident of being liberated is because of the coincidence of
fructification of the past karmas and not mystical path for liberation.

T 9ld FAAESTHARH A |
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na tam prati krtarthatvacchastramarabdhumisyate |

praksiddhasadhanabhyasa durjineya bhagavatkrpa 11361l
Since he is one who has done what needs to be, shastra will not be applicable in

his case. He has gained the absolute by the practice for liberation in the past
births; it is difficult to understand the grace of Iswara.

na tam prati krtarthatvat — Not for him, as he is liberated. What is not for him is
said, sastramarabdhumisyate — we don’t accept the beginning of shastra. Shastra
is neither for the non-believer of Self nor for the one who knows the Self. It is for
the one who believes in the existence of Self, and does not know that it is his
inherent nature. There are two reasons given here for this liberation, without
study of the Shastra. Though he need not study all the shastras in proper order, it
is necessary even for him to listen about the identity of the Self from someone.
This need not be through a proper initiation from a Guru, but just a passer-by’s
comment is enough. praksiddhasadhanabhyasa — the accomplishments gained
because of the practice performed for the liberation. Practice is very necessary, as
Yoga sutra says ‘abhyasavairagyabhyam tannirodhah’ — only through practice and
dispassion, can one control the mind. The second reason is, durjfieya
bhagavatkrpa — it is difficult to understand the grace of the Iswara. It is said with



reference to the ways of karma ‘gaganam karmano gatih’ — it is difficult to
understand the functioning of the karma. Even Iswara cannot shower his grace on
us without the depending on our karma, as it will lead him to be partial.

Through the grace of the Iswara and the past karma, one may gain realization, but
to go the other states of the liberation, to gain the final state of Jivanmukti, one
should definitely depend upon the devotion, is said.

g IS Ta e |
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evam pragbhimisiddhavapyuttarottarabhimaye |

vidheya bhagavadbhaktistam vina sa na siddhyati 1137l

Even though one has gained the previous state (through the help of the past
karma); one should depend upon the devotion to Iswara for gaining the higher
states, which is difficult without it (devotion).

evam pragbhumisiddhavapi — though one has gained the previous states of
knowledge. It may even be the third state of being liberated. uttarottarabhimaye
— for the victory over the next higher states. vidheya bhagavadbhaktih -
oneshould resort to the devotion to Iswara. tam vina sa na siddhyati — as this
victory of the higher states will not be possible without that devotion.

How far should one pracice this devotion.
ST RRaRIE g - Hh: Helshed T |
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jivanmuktidasayam tu na bhakteh phalakalpana |

advestrtvadivattesam svabhavo bhajanam hareh 11381

There is no need to accept any result for devotion in the state of Jivanmukti. As
the devotion to Iswara will become natural like the qualities of not hating others
etc. (devoid of likes and dislikes).

jivanmuktidasayam tu — in the state of the Jivanmukti. This is the final state,
where the knowledgeable one was accepted to be the very Self and not the
knower of Self. na bhakteh phalakalpana — there is no need to attribute any result
for the devotion. advestrtvadivattesam - like the qualities of being devoid of



hatred etc. svabhavo bhajanam hareh - the devotion for Iswara will become his
inherent nature. After practicing devotion for all these period, from many past
births, it becomes his nature.

ATHRTHTY T T STeshd |
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atmaramasca munayo nirgrantha apyurukrame |

kurvantyahaitukim bhaktimitthambhdtaguno harih 11391

The Sage who dwells in the Self, is devoid of the powerful bondages, perform
unconditional devotion. This is the nature of the Iswara.

atmaramasca munayo — And this sage who dwells in the Self. Atmarama though
means, plays in the Self, this may be misconstrued therefore, it is proper to say
dwells in the Self. nirgrantha apyurukrame — is devoid of the powerful bondage of
the ignorance. kurvantyahaitukim bhaktim — perform unconditional devotion.
This is very important message for people who debate over the devotion shown
by great advaitic Gurus. Even this Author is not an exception. In the concluding
portion when he declares ‘krsnat param kimapi tattvam na aham jane’ - | know
not any greater Truth other than Krishna, is with respect to this current
statement. itthambhdtaguno harih - because, this is the nature of the Iswara.
Here the devotion to oneself is said, and the liberated is referred to as harih -
Iswara.

it T e wwERhiaRd |
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tesam jiant nityayukta ekabhaktirvisisyate |

ityadivacanatpremabhakto'yam mukhya ucyate (40|

Among them liberated who is always endowed is special because of the single
devotion, with the statements like this, the devotion of love is said as primary
devotion.

tesam jiant — among them, the liberated. Among whom? Among the artharthi —
the one who shows devotion for gains, 2) arta — devotion for some selfish gains
(who does not seen any other resort), 3) jijnasu — one desirous for knowledge and
jiani — one who is liberated. nityayukta — he is always endowed with devotion.



ekabhaktirvisisyate — his single devotion is exceptional. ekabhakti means eka
advitiye bhakti —devotion to one non-dual Self or eka jiiana eva bhakti — devotion
i.e. the knowledge. Ityadivacanat — with statement like this. premabhakto'yam
mukhya ucyate — the devotion of love (jivanmukti) is said to be primary form of
devotion.

TAEd HIEaT Taremel FeRieas |
AT ATATTHAH A ITed I 1162 |

etatsarvam bhagavata gitasastre prakasitam |

ato vyakhyatumetanme mana utsahate bhrsam 1141 [

All these are explained by Bhagavan in this Gita Shastra. Therefore my mind is
very enthusiastic to write a commentary in this.

etatsarvam - all these things, discussed above. bhagavata — by Bhagavan.
gitasastre — in this Gita that was established as Shastra. Prakasitam — is illumined,
is explained. ato vyakhyatumetan — therefore to write a commentary on this. me
mana utsahate bhrsam — my mind is very enthusiastic.

Day 6
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niskamakarmanusthanam malam moksasya kirtitam |

Sokadirasurah papma tasya ca pratibandhakah 1142 ||

The root cause for realization is to perform the Karmas without desire. And the
obstacle for it (realization) is the papa due to demonic (evil) karmas.

niskamakarmanusthanam - the karmas performed without desire. Here karma
cannot be peformed without the desire for result as some opine. Even an idiot
cannot be performing any karma without desire for result. What we mean by
niskamakarma karma performed without attachment to the results. And those
kinds of karmas are the nitya (daily rituals) and naimittika (occasional rituals)
karmas, that are prescribed by the Vedas. milam - the root cause. moksasya — for
the Realization. Kirtitam — it is said. Sokadirasurah - the sorrow etc demonic



qualities. papma — in the form of papa (sin / vice / demerit) tasya ca - and for that
realization. pratibandhakah - it is an obstacle.

Id: WHHAYRT AN I |
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yatah svadharmavibhramsam pratisiddhasya sevanam |

phalabhisandhipirva va sahamkara kriya bhavet 1143

Because of which, slipping from following one’s duties, performing that is
prohibited, performing karmas with attachment to the results or karama’s
performed with ego.

yatah - Because of which. i.e. because of this papa. What and all defects will occur
is shown. First of all, svadharmavibhramsam - falling from one’s prescribed duties.
This is the cause for all the other demonic qualities. As Bhagavan advices
‘svadharme nidhanam s$reya paradharmo bhayavaha’ — it is good to die
performing ones prescribed duty, even in a small amount performed to the
fullest effort, than to perform the other’s duty in a grand scale, as it will only bring
in fear (fearful results). pratisiddhasya sevanam — practising that which is
prohibited. phalabhisandhiptrva — with attachment to the results. va — or.
sahamkara kriya bhavet — the karmas performed with ego.

A GO TAHTHGRITHT: |
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avistah puruso nityamevamasurapapmabhih |

pumarthalabhayogyah sanlabhate duhkhasantatim 1144l

This person is completely grasped always by the demonic qualities. Therefore he
becomes non-eligible for gaining the pursuit of human being and thus gains a
great amount of sorrow.

avistah  puruso - this person who is completely grasped.
nityamevamasurapapmabhih - eternally by the demonic qualities.
pumarthalabhayogyah san — by becoming non-eligible for the pursuit of the
human beings. Pumartha is purushartha, normally it means all the four pursuits of
Dharma, Artha (wealth), Kama (desire) and Moksha (liberation). But here, it only
means the realization. Generally, realization is said as paramapurushatrtha —



ultimate pursuit, but here not so, as it is said ‘atmalabhat parolabhah nanya
kascid iha vidyate’ — there is no other purpose of human life other than gaining
the knowledge of the Self. labhate dumkhasantatim — therefore he gains torrent
of sorrow, i.e. Samsara.

58 R 3 A e
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duhkham svabhavato dvesyam sarvesam praninamiha |

atastatsadhanam tyajyam sokamohadikam sada 1145

Sorrow is naturally an object of hate for all the beings here. Therefore, we should
give-up its means the sorrow and delusion, always.

duhkham - Sorrow. Though both the words duhkham and Soka are synonymes,
here soka is used to refer to the causal sorrow and duhkham the effectual
sorrow. svabhavato — naturally. dvesyam - is object of hate. sarvesam
praninamiha — for all the beings here. No living being desires to gain sorrow, and
all the beings desire to be happy. atastatsadhanam tyajyam - therefore the cause
for that effectual sorrow should be given-up. Sokamohadikam sada — the sorrow
and delusion etc., always.

IS HATAHNEE G &R |
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anadibhavasantananiritdham duhkhakaranam |

dustyajam sokamohadi kenopayena hiyatam (146l

The cause for the sorrow that is established strongly in the beginning-less
Samsara, is very difficult to give up the sorrow, delusion etc. how to destroy it?

anadibhavasantananiridham - that which is very clearly established in the
beginning-less Samsara. duhkhakaranam — which is the cause of sorrow.
dustyajam - is very difficult to give up. It is not completely impossible, but
difficult. If it be difficult to remove, then this whole Gita Shastra will become
redundant. Sokamohadi — this sorrow, delusion etc. kenopayena — with what
method. hiyatam - can be removed / destroyed.

TAHTHRTZTAE QEUTATE T |




JAYRIYRe HErs] AT 1159 |
evamakanksyavistam purusarthonmukham naram |

bubodhayisurahedam bhagavan sastramuttamam 147 |

For a person who desires for liberation and so has this expectancy (for removal of
Samsara), desiring to give him the knowledge, Bhagavan has said this Greatest of
Shastra.

evamakanksyavistam - for a someone who is endowed with this expectancy.
purusarthonmukham naram — someone who has an interest for gaining the
pursuit of beings. bubodhayisuh - desiring to give him knowledge. ahedam
bhagavafl - Bhagavan says this. Sastramuttamam — greatest among Shastras.

(2-2)
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Here with 'asocyanvasocastvam' — you are worrying about things that need not be
worried about etc., with the teaching for the removal of soka, moha etc. all the
demonic qualities Bhagavan gives a general teaching that one can gain the
realization through the practice of one’s own Dharma. [Bhagavan ridicules Arjuna
by saying something as though he is praising him. The reason for saying, you
speak like a learned yet worry about a thing that needs no worrying, because, the
cause of worry — the friends and relatives — if they are non-eternal there is no
need for worrying, and if they are eternal, they are going to comeback in a new
body, and thus still there is nothing to worry about.

By svadharmanusthanat whatever be the duty prescribed for one in a particular
varna (brahmana, ksatriya, vaisya and stdra) or asrama (brahmacari, grhastha,
vanaprastha and sannyasi) is specified.]

This teaching in the form of a dialog between Bhagavan and Arjuna is to extol the
knowledge, like the one in the Upanishad between janaka and yajhavalkya etc.




How so? Though Arjuna is a person of great valour, still due to the knowledge
with the kingdom, Guru, Son, friends etc. in the form of ahamesam - ‘I belong to
them’ mamaita - ‘they are mine’ becoming the cause for the attachment and due
to this, the Soka and moha (sorrow and delusion) which overpowers the power of
discrimination. Arjuna is involved in the ksatradharma — the Dharma of ksatria, i.e.
yuddhe — to wage war. [Here one should understand that Arjuna is not engaging
in the War because of someone’s compulsion, but on his own accord. But still,
due to this attachment, he backs-off from this war, i.e. his dharma.] Not only this,
he also desires to practice the dharma of others like taking alms etc. which is
prohibited for ksatriya.

[Here one should note, firstly, practicing one’s dharma is accepted to be great
however incomplete, than a complete practice of others dharma and secondly in
the discussion regarding the Sannyasa in Brihadaranyaka Upanishad Bhagavan
Bhashyakara clearly says only Brahmins are eligible for Sannyasa (bhiksa). But in
the discussion on this, in Vartika, Sri Sureshwaracharya says, as Brahmin,
Kshatriya and Vaishya are eligible for the study and practice of the karmas
therein, they all should be eligible to renounce too, thus take to alms, bhiksa. This
is not acceptable to Bhagava in Gita and to Sri MB too, as he clearly negates the
eligibility for bhiksa for Arjuna. ]

Thus he is immersed in a great trouble. And thus, after gaining this Vidya
(knowledge) through the teaching of Bhagavan, getting rid of the sorrow and
delusion, again practicing his own Dharma and he finally becomes krtakrtya —
having gained what needs to be gained, thus this vidya is greater than other vidya,
and should be extolled over others.

[Another thing to remember is, Bhagavan did not compel Arjuna to wage a war,
and thus this Gita is not a War book, neither is Bhagavan a war monger. Bhagavan
only guides him to perform his duty, in this case, that of waging a war. Practicing
one’s own dharma helps to keep the society in equilibrium. If this dharma of one’s
Ashrama or Varna is followed there is no competition and there is more expertise
gained in a particular field, where the knowledge not only flows through the gene,
but also from father — son relationship.]
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By teaching Arjuna, he being eligible for this knowledge is shown. [And what is
expected of a person to be eligible is shown. Arjuna is one who had great focus,
which can be seen from him seeing only the target of parrot’s eye when his
colleagues were seeing the whole forest, tree, branch or the bird. And this will be
explained so later.] Though Arjuna is following his own dharma, the reason for
falling from dharma i.e. the sorrow and delusion is shown in him with ‘katham
bhismamaham samkhye’ —how can | kill worship-able bhishma in the battle.

And for the doubt; in the absence of the discrimination how was Arjuna able to
perform his svadharma of waging a war? Is explained as to be caused by the
activity of the opponent party in the war, and is shown with ‘drstva tu
pandavanikam’ — after seeing the battalion of the Pandavas etc. As an
introduction to all this, dhrtarastra is questioning sanjaya with dharmaksetra etc.
[Though they both are sitting in the comfort of the palace, because of the super
power of seeing the happening in the war bestowed to him, sanjaya becomes the
commentator for dhrtarastra.]

PRNEASEIRE

dhrtarastra uvaca

dhrtarastra uvaca - dhrtarastra says. [dhrtarastra means one who is holding
(ruling) this kingdom. For one who is blind and thus lost the right to rule the
kingdom, this name will not fit. But, by giving a good name, knowing well he
definitely will not be ruling the country, is to psychologically pacify. This is a
traditional method like calling a blind person as ‘jfiana-caksu’ — knowledge eye,
which the world follows now after a lot of trial and error from blind ->
handicapped -> differently abled etc.]

gHeER FEET THATT JIH: |
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dharmaksetre kuruksetre samaveta yuyutsavah |

mamakah pandavascaiva kimakurvata sanjayall1-11]

T 93! gHe, FRe, I qHAAT: HIFET: UTvedT: o U {ohH Fad ?
O Safjaya, my own men and sons of Pandu, who have gathered desiring to wage a
war in the holy place of kuruksetra, what did they do?
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[This whole discussion is to establish the validity of the question of dhrtarastra.]
Here with ‘dhrtarastra says’, is conveyed by Vaishampayana to Janamejaya.
dhrtarastra being afraid, after hearing in numerous ways about the definite
victory of Pandavas, and his son losing the kingdom, asked desiring some reason
for the victory of his son. [Though there are great warriors on both sides,
Pandavas are supported by Krishna. Pandu is younger brother of dhrtarastra, and
Pandu’s sons are called as Pandavas]. Previously the people who are yuyutsavah —
though desirous of a war, after gathering in kuruksetre, mamakah - my own
people Duryodhana etc. and pandavasca — also the Pandavas, kimakurvata — what
did they do. Did they wage a war as desired by them or have they backed off from
the war due to some reason. [But why will they back off after declaring war, and
gathered for a fight?]. The fear of the known like the fear caused by the great
warriors like Bhishma, Arjuna etc. is known, but to show the unknown fear (non-
perceivable fear) it is said - dharmaksetre iti.
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kuruksetra is famous in all the Shruti and Smrti for being the cause of gaining the
Dharma that was not there earlier, or growth of Dharma that was already there,
like the cultivation land for the grains. It is said in Jabala Upanishad, by Brihaspati
to Yagnavalkya ‘that which is kuruksetra is a sacrificial place for the deities and is




the place for gaining the Brahman for all the beings’ and Shatapata Brahmana too
says ‘kuruksetra is definitely a sacrificial place for the deities’. [Now the greatness
about the place Kurukshetra is established. Kurukshetra is close from Delhi. Why
this sudden discussion about the greatness of kuruksetra? Because of the
discussion about the unknown fear]. Pandavas who are there in kuruksetra are
already people with Dharma, and if they back off from the fight for the fear of
Adharma that arises due to the killing (violence) that will happen to both the
parties in the war, then my sons will retain the kingdom gained. Otherwise, due to
the greatness of the kuruksetra, though my sons are people with great vice
(Papa), gain change of heart because of some grace, and thus they repent what
they did, and give back the kingdom to pandavas, that was gained through
cunning means earlier; then, even without the war beginning, they have lost.
Thus, not seeing a clear means, for his sons gaining the kingdom and pandavas
losing the kingdom, the great duress is the seed of the question.
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The reason for calling as safijaya is to remind him his character of having
completely conquered the desire and hatred, and thus should explain things
without any bias. [safijaya is a great devotee of Krishna. And being a person of
Dharma is naturally inclined towards the Pandavas. Like a commentator who
though is of one country that is playing due to love for the players in the other
side, will naturally tend to praise them. Similarly, safijaya may interpret it all from
the viewpoint of Pandavas. Fearing this, dhrtarastra reminds him about his
character. This is a common way to convey things, in other places of Gita too this
technique is used — When Krishna calls Arjuna Gudakesha — one who has
complete control of sense-organs, Partha — son of prthu (Kunti), Mahabahu —
great shoulder (valour) etc.]. When mamakah kimakurvata — what did my people
do, is itself enough to complete the sentence of question, separately including
pandavascaiva — the pandavas too, is to show the non-attachment and thus
conveys his betrayal towards them.
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Thus understanding the purport of dhrtarastra who, being devoid of the eyes of
compassion as well as the general behaviour of the world, is completely blind and
is only attached to the love of son; safijaya one who is very righteous, his words
are presented by Vaishampayana. Here there is no possibility of known fear for
the Pandavas and though the unknown fear manifested in Arjuna due to
erroneous knowledge, it was destroyed by Krishna. Here, the greatness of
Pandavas is signified with the word ‘tu’. To keep the King dhrtarastra in good
humour and away from the sorrow caused by the doubt of his son losing the
kingdom, safijaya begins by first showing the meanness of Duryodhana.
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Sanjaya says.
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acaryamupasamgamya raja vacanamabravit Il 1-2 I

T  UTUSd-3TehH SgeH SaTEH: qal AT SUGF= TS F=H 35E |1 8-R |l
The King, after seeing the strategic position of Pandavas battalion Duryodhana

thereafter went close to Acharya and said these words.
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drstva - After gaining the knowledge through seeing the, anitkam - battalion of the
Pandu’s sons (Military) and the strategic arrangement made by Drishtadyumna
etc. [This (Military array) is an art in itself, to create a strategic field placement
where the opponent cannot enter or when enters cannot exit. There are counter
placements too that are done. Example — Chakra Vyuha, Oormi Vyuha, Garuda



Vyuha, Naga Vyuha, Vajra Vyuha etc.]. tada — at the time of the beginning of the
battle. Acaryam — by the name of dronacharya. [There is a code which is followed
‘atmanama gurornama namatikrpanasya ca | Sreyaskamo na grhniyat
jyestaputrakalatrasya ca|’ — A person desiring to attain greatness should refrain
from saying one’s own name, name of the Guru, name of a mean person, eldest
son and that of the spouse. This is the reason it is said ‘the one with the name of
Drona’ and not directly said in the original]. This Acharya, is promoter of the
tradition of Dhanur-Vidya. [Generally speaking, Dhanur — Archery and Vidya -
knowledge, i.e. knowledge of archery. And this may suit him here, as he was the
direct teacher of the great archer Arjuna and indirect teacher to another great
archer Karna. But, he taught the others too, the techniques of handling different
weapons. There are broadly two types of weapons Astra and Shastra, the one
which leaves the hand while attacking and the other does not. Dhanur-vidya
means the knowledge of warfare]. upasamgamya — going closely to him, and did
not summon him. [Though Dronacharya is the teacher, Duryodhana normally
would have summoned him, out of his Ego. The reason for not doing so is]. With
this (approaching the Guru) the fear in him after seeing the battalion of the
Pandavas is shown.

Day 8
T @R TEHT A ST RRTRARTSH {0 TSR GATs - it |

FER gATTTSTTECAarEada Hate aemue Siemegdaneag Uaie arsaierey ¥y
FATHEHATSTETA =G T |

Though he approached the Guru due to fear, and for self-protection; since he is
an expert in politics hid his fear therefore is referred to as raja. [A person who is
afraid of the enemy cannot even be respected as a Kshatriya, but here he is
referred to as King, because of this quality. Being afraid is no sin, but letting
others know it is. And in the text Artha-Shastra [the science of administration]
Shri Chanakya cleary says ‘atma cchidram na vyapadisyet’ — one should not reveal
one’s weakness. Even to someone who is very dear or close, for anyone and
especially a king, should not reveal the weakness, lest in some situation it will
come back to haunt him]. Though it was enough to say ‘acaryam
duryodhano'bravid’, inserting the term ‘vacana’ is to show, there are many
hidden messages in these statements or to say that he only said some dialogues
without any meaning. [vacana means ‘ucyate uccaryate va’ — that which is said or
pronounced].
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That statement is explained — beginning from 'pasyaitam' until 'tasya
samjanayanharsam'. Thinking about the possibility of the Guru to not fight the
Pandavas who are very dear disciples, because of the attachment; by reminding
him of the disrespect meted out to him by the others, to generate in him the
anger, Duryodhana says.
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They — who are standing very close on the other side, the sons of Pandu who are
standing without any fear on the other side, and thus disrespecting great men like
you. See their army which consists of many battalions that is difficult to defeat.
[Here, the opponents are given due respect. Without the understanding of the
opponents strength one cannot win a war. By saying ‘durnivaram’ — difficult to
defeat, he clearly shown they can be defeated, but with a little more effort and
they are not completely non-defeatable]. The term ‘pasya’ — see, is said in ‘lot’.
[This is @ mood used in the meaning of command, invitation (of both forms
compulsion and no compulsion to attend), request etc. And here this request is
used]. Since | am your disciple, | request you, my Guru, to see. If you see them,
you will yourself remember (or understand) the disrespect they show to you.
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But, we should tolerate their disrespect, as we are not capable of confronting
them? Doubting thus, it is easy for us to negate them. [When Duryodhana tries to
instigate Dronacharya by showing the other’s disrespect, and if he doubts the
victory and accepts the disrespect; then there will be no possibility of winning

therefore, he shows the weakness of the opponent]. By saying ‘vylidham tava
Sisyena’ — the defence formation is by you disciple. It is everyone’s common




knowledge that the Guru possesses more knowledge than the disciple. By saying
drupadaputra instead of dhrstadyumna, is to remind of the enmity between them
and thus instigate the anger. Dhimata (intelligent) is to show that he is not to be
disregarded. The request of ‘see’ is to remind him to dismiss all the other pre-
occupations and give importance to this.
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There is another meaning possible; o Guru of sons of Pandu, and not ours is to
show the great love for them. [The term panduputranamacarya was broken as
panduputranam, acarya — Oh Acharya; see the sons of Pandu, now here without
breaking the word it is accepted as it is which means the Guru to the sons of
Pandu]. By saying ‘drupadaputrena tava Sisyeneti’ — Son of drupada who is your
disciple, he implies, knowing well that he is born to kill you, you taught him and it
shown your stupidity, which is the cause for my difficult situation. [Both drupada
and Drona were friends and later became enemies, and due to the insult meted
out to him, drupada did penance to get a progeny to destroy Drona. And Drona
being a Brahmin taught all the secrets to dhrstadyumna without hiding or holding
anything from him; knowing very well that it may prove to be fatal]. Since the
enemy received the techniques to kill you, from you, shows his intelligence. For
this reason, by seeing the arrangement of the battalion, because of you being
confused person only you will be happy, and no one else to whom | show this
army, therefore you see all these. Thus showing the enemies army to the Guru,
Duryodhana displays his anger. Thus, even after entering the holy place of
Dharma, if one has this kind of deceitful nature even to the Guru, what remorse
can you expect from him. His mind is completely polluted due to being distrustful
about everyone and everything.
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If there be a doubt, this army arrangement which is headed by one insignificant
(unknown) drupada’s son and can be easily defeated by any one among us,
therefore why are you agitated so much? For this it is said, in the next three
shloka.
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In this opponents army there are great archers, who are equal to the might of
Bhima and Arjuna. For example - yuyudhano - Satyaki, virat, and drupada are
maharathah (commanders of army); dhrstaketuh, cekitanah and kasirajah are
viryavan (men of valour); purujit, kuntibhojah and saibyah are nara-pungavah
(extraordinary men); yudhamanyuh is vikranta (victorious) uttamauja is viryavan
(man of valour); saubhadro (son of subhadra) and draupadeyah (sons of draupadi)
are all maharathah (commanders of army).
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It is not just dhrstadyumna who is only valorous person, thus can be disregarded.
But there are many in the opponents army who are valorous, thus we should

work hard to defeat them. Those valorous persons are explained - mahesvasa.
Great archers who are undefeatable in the controlled (confronted). They are




people who are experts in defeating the opponent’s army from far-off. They may
be great archers, but they may not possess the knowledge of the art of war,
doubting thus it is said — in the war, they are equal to the might of Bhima and
Arjuna. This is said, from ‘yuyudhano ’ till ‘maharathah’.
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yuyudhano is Satyaki, virat, and there are others like drupada and maharathah
(name of person). Or else, maharathah (commander of army) can be an adjective
for all three Satyaki, virat, and drupada. The adjective for dhrstaketuh, cekitanah
and kasirajah is viryavan (men of valour). The adjective for purujit, kuntibhojah
and saibyah is nara-pungavah (extraordinary men). And there are two,
yudhamanyuh who is vikranta (victorious) and uttamauja who is viryavan (man of
valour). Otherwise, all the adjectives can be combined and accepted for everyone.
saubhadro - son of subhadra — Abhimanyu and draupadeyah - five sons of
draupadi — prativindhya etc. (prativindhya srutasena srutakeerti $atantka and
Srutakarma). And with ‘ca’ all the others like pandyaraja and ghatotkaca are
included too. The five Pandavas are very famous, thus are not counted here.
[pandyaraja is a king from south (current tamilnadu) and ghatotkaca is the son of
Bhima, the other sons of the other pandavas too were there, and are great
warriors].
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Along with the seventeen valorous people who are said here, there are other

people too who all are maharathah, and not even one is ratho or ardharatho.
maharathah also signifies atirathah. The definition is -
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On person fighting ten thousand archers and an expert in both with the weapons
and the art and science of war is called a maharathah. If one fights innumerable
(more than ten thousand) he is called as atiratha. A Ratha is a person fighting one
thousand men and ardharatha is a person fighting even less number of persons.
[These warriors should be experts not just in the art of warfare but also in both
asastra — weapons that don’t leave the hand and Sastra — weapons that leave the
hand. Here the order is ardha-rathah is a person who commands a small
battalion, rathah is one who commands a battalion, maharathah is one who
commands a platoon and atirathah is one who commands a group of platoons].
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If you are thus afraid on seeing the powerful army of the enemies, then you
should make a deal with them, why should you be stuck with the idea of waging a
war? Doubting this may be a question in the mind of Guru, he (Duryodhana) says.
[The term ‘sandhi’ in a ritual is used for Sandhyavandana. In Sanskrit, it is
conjugation of two vowels or consonants. Generally, sandhi means meeting. Here,
it may mean friendship or deal].
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O Dvijottama! Hear from me the speacilists warriors among us. | will count them
for your knowledge. And | will also tell you about the leaders in my army.

REATTEATAY 1Y RIS Eame-l Iadid | T8 99w 7ed I ARmn 99w
TS IRATHATAAMTAE Y M2 AgeFTeaei Hiatewe TeEuieHT g8 €99 |

Here the term ‘tu’ shows, though he is afraid hiding it he displays his tolerance
(intolerance) in hiding the fear. [The root word ‘dhrs’ is used in both ‘tolerance’
and ‘intolerance’]. Among all of us, those who are special, i.e. all the warriors




those who are greater in comparison with others, | am going to tell you about
them. nibodha - Clearly understand them to be so, from my word. This word
‘nibodha’ is from the root word ‘budha’ (to know) belonging to the ‘bhd’ group of
words (first conjugation), and parasmaipadi form. [Each conjugation is declined in
diiferent forms in all the ten moods and tense in Sanskrit. And the first
conjugation starts with ‘bhu’ therefore the whole group is called as ‘bhuvadi’. A
root word can either be atmanepadi or parasmaipadi or ubhayapadi. Atmanepadi
— the result is enjoyed by oneself and parasmaipadi — the result is enjoyed by
others. Ubhayapadi is both atmanepadi and parasmaipadi].
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Those are the leaders in my army, the important people, and not the others.
Them for namesake, among the innumerable people, by naming a few people, to
imply the others too. | am telling you. [Earlier it was, our army, now he is showing
his true colour by saying my army]. And | am not reminding you of anyone whom
you don’t know. By the invocation of the Guru as dvijottama, he is trying to grab
his attention on the job at hand. [There are two ways to grab the attention of a
person, either by condemning or by praising. But the latter is always better, as it
will keep the others attention spam for a longer period, and in the former there is
always a dow side of the other stopping to listen completely. And dvijottama
means the best among the twice-born. No one can physically be twice-born. Here
the Brahmin, Kshatriya and Vaishya are referred to as dvijottama, because of the
second birth of being initiated into the sacred thread, other than the first birth
from the womb. Only a person invested with sacred thread is qualified for all the
vedic rituals. If a person is not initiated in this, in case of death, he will only be
buried and nor creamated. And this dvijottama means Brahmin]. From the stand
point of his meanness — by the invocation of dvijottama, one is not an expert in
the warfare because of being a Brahmin, therfore even if you runaway from the
battle field, there is not much of loss to us, as we have the great kshatria warriors
like Bhishma etc. [He is showing, though you are my teacher of weapons and
warfare, participating in an actual war is a different. As it need a different
psycological fitness].
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By saying samjiartham — for namesake, after seeing the army arrangements of

the Pandavas, your dearest disciples, you should not be carried away, thus forget
about our own army prowess, therefore | am saying this.

RERCINEIERILR -

The speacial people are enumerated.
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(Speacial warriors are) Yourself, bhismah, karnah and krpah - the victor of battles.
(And the leaders) asvatthama, vikarnah and also saumadattih and jayadrathah.
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bhavan — yourself. [In Sanskrit tvam means you and bhavan means you with
respect, thou]. bhismah [grandfather], karnah [a dear freind], and krpah
[krpacharya]. The one who wins all the battles is called samitifijayah and this
adjective is given to krpah, to pacfy him in-case he is hurt seeing his name being
said after karnah. [karnah is not a person from warrior class. Thoug he is the first
son of Kunti, thus the senior pandava, neither karnah nor others knows this. And
karnah himself knows this truth only a couple of days before his death]. These
four are special wariiors with respect to everyone. Now the leaders are
enumerated. asvatthama is son of Drona. Similar to enumerating the Guru first
with respect to Bhishma, here too enumerating his son before vikarnah etc. is to
make the Guru happy. vikarnah is durodhana’s younger brother. saumadattih is
somadatta’s son bhurishrava, he is called so, as he is great like his father.




jayadrathah is the king of Sindhu. And there is another reading -
'sindhurajastathaiva ca'.
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Are there only this many leaders? The answer is No.

I ¥ q8d: Y AEY IS |
THARIEIEON: ¥d JSTORET: 11 2-% |l
I T TEd: I, T9 AEd IAh-Siiadr:, THI-3T6-Te0N: JF-ORTRar: [ai=] |

There are many other valorous men, who have laid their life for me. They are
experts in different weapons and are experts in the warfare.
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There are many others like salya, krtavarma etc. For me, my sake, tyaktajivita -
they are people who have decided to lay their life, i.e. they have great affection
(respect) for me is said. Thus the abundance of people in one’s army, their
devotion, their valour, their readiness for battle and experts in the warfare is said
with the adjectives of ‘Sura’ etc. [Though tyaktajivita means who have laid their
life, here it is shown in the sense of people who have decided to live and die for
Duryodhanal].
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Again the king, doubting the thought of the Guru, about the equal state of both
the armies, is replying by saying about the enormity of one’s army. [Like the coins
of the chess board, which is equal in number on both sides, the army of both
sides too are equal in number].
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Our army is limitless and is completely protected by Bhishma. And their army is
limited, protected by Bhima.
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aparyaptam - unlimited, consisting of eleven Akshauhini armies. [aparyaptam
means not enough. Here this should be understood in the sense of priceless.
Akshauhini is a group of army consisting of 21,870 chariots, 21,870 elephants,
65,610 horses and 109, 350 infantry]. Protected by Bhima, who is well known and
is a person with sharp intellect, and thus our army is protected by him in all the
sides. [prathitamahimna — a person whose name and fame is undisputed.
suksmabuddhi literally means, subtle intellect, but it shows his capacity to think
very subtly, thus sharp intellect]. Our strength is that our army is commanded by
a person of this great stature. But theirs, pandava’s strength is paryaptam -
limited, as they only have seven Akshauhini of army, and thus is small. And it is
protected by Bhima, one with very fickle mind. Therefore, the victory will be ours.
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Otherwise, Pandava’s strength is not enough for overpowering us. How is it so?
Because, to avoid this (overpowering), we have the protection of Bhishma.
Therefore the Pandava’s army is protected (prevented) by Bhishma. And our army
is enough for overpowering the Pandava’s army, which is protected by Bhima,
one with a very weak heart. Therefore our strength is that it is protected by

Bhima, as Bhima is very ineligible (non-qualified) to avoid our army. Therefore
there is no reason for us to fear about.
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If that is so, then you are free from fear, in that case, why are you talking too
much? is said.
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Whoever is placed wherever, staying steadfastly in those positions, all of you
should only protect Bhishma.
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Here the term ‘tu’ is to show what should especially be done. Ayana is the field
placement of the warriors according to their importance that is given to them to
hold in the Warfield before the beginning of the war, like the left, right, front etc.
[like the field placements in cricket, long-on, slip, long-off, mid-on etc. or in
football forward, midfielder, striker etc.]. The Commander will have control the
entire army by staying in the middle. In this case, everyone wherever they are
positioned, without quitting the Warfield should only concentrate on protecting
the commander, without being distracted by seeing things in the back, to the left
or to the right. The idea is, only if Bhishma who is the commander is well
protected, through his blessings everything will be protected.
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‘Whether he praises or condemns me, because of this fellow | will definitely fall
dead’, with this in mind, to make him happy, Bhishma made sound like a line’s
roar and blew his conch, is said.
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The elder one in the Kuru lineage, grandfather the mighty Bhishma, bringing
happiness in his (Duryodhana) mind, made the roaring sound and blew his conch.
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Thus, becoming very afraid after seeing the Pandava’s army, for the sake of
removing the fear one who has cunningly taken refuge in the Guru, sees that
‘even now he will not save me’ (even now he will cheat me), thus unhappy, seeing
the Guru not even encouraging with some words, and knowing that Guru is
completely ignoring him. With ayanesu etc. the King starts to praise Bhishma, to
remove his fear and to bring him joy, i.e. a transformation of mind. To sow in his
mind some encouragement, that shows the signs of victory, makes a sound like a
roaring lion, blew the conch. Or, this word simhanada is a word with namul affix.
[namul affix gives the freedom to use the same dhatu (root word) again. And this
is used to give the meaning of ‘as though’. Here the root word repeatedly used is
‘nada’. Therefore, here the meaning is ‘made a sound as though of the roar of a
lion’]. As seen in the statement ‘raiposam pusyati’ — he protects it as though it is
rai (wealth), there is repeated use of the root word. He blew the conch.
[simhanada can be interpreted as the name of the conch. As all the other of
name, have a conch which has a name. This name can be a name given according
to the character of the conch, to produce a sound akin to the lion’s roar].
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As he is eldest in the family of the Kuru lineage (Kaurava), he completely
understood the intentions of Guru Drona and Duryodhana. Since he is
grandfather was unable to ignore, and did not ignore him like Guru Drona. And
since he is mighty blew the conch loudly after roaring like a lion, to instil the fear




in the others. [In martial arts like Karate, though there is no use in making the
sound before hitting somebody, it is made to instil fear in the minds of the
opponents, it is psychological warfare technique].

Since making the roaring and blowing the conch is for creating joy, it should be
said first and then latter the joy. [There is a cause — effect relationship here for
making of sound and joy, therefore they should be said in two different tense,
either past and present or present and future, but both are said in the same
present tense]. This is because of the usage like “abicharan yajeta” [Abhicara is a
karma to bring evil upon others. Though it is in cause - effect relation too, it is said
in the meaning, for the sake of abhicara, do the fire oblation]. Similarly here too,
the term ‘safijanayanharsam’ is with the affix of ‘shatru’, which shows the effect
of joy as a compulsory result for the action, therefore is said in present tense.
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Thereafter, immediately conch, drums, trumpet, horn etc. were played. And that
sound was terrifying.
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Thereafter, after the action of Bhishma, The commander; the other musical
instruments like trumpet, horn etc. were immediately played. This term is used in
karmakartari sense. [karmakartari is when the action itself is used in the sense of
doer, the Accusative case in the sense of Nominative]. And that sound was very
big; though it was humungous it did not bring any disturbance in the minds of the
Pandavas.

Day 11
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Thereafter, Madhava (Shri Krishna) and Pandava (Arjuna) sitting in the huge
chariot attached to white horses, blew their diving conch.




[The word tatah in the previous sloka is to show after Bhishma blew the conch,
here it is to show, after the opponents played conch, drums etc.]
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Though the others too are sitting in their own chariots, here to show the
speciality of the chariot, it is said as ‘tatah Svetairhayairyukta’ etc. to be sitting in
the chariot. [Each one of the aforesaid people are sitting in their own chariots,
including the king Duryodhana. They are not grouped in a corner of the battle
field, as this is makes the opponents task easier. It was already said, they all
should protect Bhishma from their respective positions. Moreover, when they are
commanders they cannot and should not stay on the ground. When Duryodhana
addressed Dronacharya and later Bhishma, he should have moved quite a bit, as
they were commanding atleast one Akshauhini (approximately 2 lakh people).
And what is the speacility of the chariot, other than it being tied to white horse
and being huge?]. It is gifted by Agni (the lord of fire) and is difficult to control, in
that they are seated. That is, they (Krishna and Arjuna) are difficult to be
conquered. [This is a gift of Agni, and at the end of the war, it is consumed by fire.
Krishna breaks the protocol here, he asks Arjuna to leave the chariot; the custom
being the charioteer should leave the chariot first. After Krishna gets out of the
chariot, it is engulfed by the fire. The reason for Krishna breaking the protocol is,
he was not just holding the reins of the chariot all along, but was protecting it
from all the missiles (arrows)].
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Sri Krishna blew the conch paficajanya, Arjuna blew devadattah. And the one who
does daring acts (is the protector), the pot-bellied (Bhima) blew the big conch




paundra. The son of Kunti, King Yodhishtira blew anantavijayah. And both nakula
and sahadeva blew sudhosa and manipuspakah respectively.
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The reason for taking the names of the conch paicajanyah, devadattah,
paundrah, anantavijayah, sudhosah and manipuspakah is to show the one
upmanship (greatness) with respect to the others, that in the opponent’s army
(Pandavas) has conch that are famous by its names. But in your own army, none
of them have a conch that is famous by its name. [This is the reason; the word
simhanadam was explained as referring to the roaring sound made by Bhishma,
by bringing in the Sanskrit affix ‘namul’, before blowing the conch. Otherwise,
simhanadam can also be explained as the name of the conch of Bhishma, a man
of extraordinary accomplishments].
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The term hrsikesa — the one who prods the sense-organs, the indweller, is to
show that he is aiding the Pandavas. [The term hrsikesa can also be interpreted as
the one who has complete control of the sense-organs. There is another
interesting interpretation backed by a story — Shir Vidyaranya Muni, the author of
Pancadashi, wrote a commentary of ‘Shir Rudra - Cakama’. In this there is a
statement ‘hrsikesaya ca’. While interpreting it, he broke it as ‘hrsi-ka-1sa’, and
gave the meaning hrsi — Vishnu, ka — Brahma (as it is said in the Vedas ‘kam
brahma, kham brahma) and 1$sa — Shiva, and translated it as the one who is of the
form of Brahma, Vishnu and Shiva. When he invited learned scholars for a
discussion on the commentary, as is his practice, one questioned if Veda has
become his father’s property, and Shir Vidyaranya Bhagavan struck the line. The
reason for the objection is, it is read in ‘pada patha’ — the chanting method of
breaking each word of a sentence, as hrsikesa, single word. And since the one
who is the indweller is aiding Pandavas, their victory is definitive].
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In the ‘digvijaya’ — victory march, Arjuna conquered all the kings and took their
wealth, thus to show that he is one who can never be conquered, he is said as
dhanamjaya. [When Yudhishtira was performing Rajasuya yaga — a fire oblation
called Rajasuya. It is an injunction in the Vedas ‘raja rajasuyena yajeta’ — a
Kshatriya (raja) should perform rajastya fire ritual. This is a specific karma for




Kshatriya. During this, a horse with the countries flag is sent out in different
directions, when it reaches the other state, the king of the state should either tie
the horse and invite for a fight, or should surrender. Eitherway, he should pay
some money, as tax. To bring this money, Arjuna fought with a lot of kings, and
remained unconqured].

Y Remaaicey 1 a9 e Jhadd JgaUrheaacTs] He 3 Hidad |
Bhima is called as; bhimam - daring, one who is performer of such action like
killing the demon Hidimba etc. And since he is pot-bellied, as he powerful because
of digesting a lot of food. [Bhima also means insurance, one who is the protector
of all. And vrkodara means, one who has the huge digestive fire called vrka. Here
the term paka is to mean digestion and not cooking, though Bhima is a very good
cook].
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yudhisthira is called as kuntiputra, because he was born after his mother
performed a great penance towards Dharma. [Though Pandu and Kunti did not
have a progeny, as Pandu was cursed by a seer called Srngi (in the form of deer)
who got killed by his arrow while copulating — ‘If he copulates he will die’. And,
Kunti was blessed with a Mantra (incantation) by ever-angry Rishi durvasa, whose
curse too is a blessing. It happened like this - When durvasa visited Kunti’s father,
as the Rishi was a hot tempered person, Kunti’s father appointed Kunti for his
service. Finally, while leaving durvasa gave her the mantra, by which she can
invite any deity. After durvasa left, the young and naive Kunti, wanted to test the
mantra, and invited Sun god (surya). When he appeared, since she had no
request, he blessed her with a son (Karna). Since, she was not married at that
time, she left the baby boy in a river, putting him in a basket with jewels etc. After
Marriage to Pandu, when they were not able to get a progeny, Kunti explained to
Pandu about her mantra. Pandu urged her to use the Mantra, which she did and
invited the deity of Dharma. And thus was born yudhisthira]. As he had performed
the rajasuya ritual, he is raja — a king. He is called as yudhisthira because, he is
sthira — stable (undefeated) in the yudhi (battle), and his enemies are always
unstable (defeated by him). nakula blew sudhosa and sahadeva blew
manipuspakah.
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And the king of kasi is a great archer and Sikhandi a great commander.
dhrstadyumnah and viratah and satyakih who is undefeatable. drupadah and sons

of draupadi, subhadra’s son (Abhimanyu) who is broad shouldered, o King!, blew
their own conch.
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parama-isu-asah kasyah ca - And king of kasi who is a great archer. [though isu
measn arrow, as it is said parama-isu-asah - one who is great with the knowledge
of arrows, the archery skill. maharathah can be accepted as a name too]. one who
is not parajitah - conquered, during the conquest of bringing the Parijata flower,
killing the demon called Bana etc. he is not defeated, that satyakih. prthivi-pate! —
O lord of earth, listen to me carefully. [The reason for calling dhrtarastra as
prthivi-pate, will be explained later].
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That sound (Pandavas of blowing of conch), tore the hearts of dhrtarastra’s
people. That sound reverberated between earth and sky.
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When army of people belonging to dhrtarastra made sound with conch, drums
etc. that sound did not disturb the Pandavas even a little bit. But, the sound of




conch made by the Pandavas, the sound tore the hearts of dhrtarastranam — all
the people related to dhrtarastra, you, like the Bhishma, Drona etc. [Though the
pronoun of ‘sarvesam’ — everybody, is used; the names right from the topmost
commander Bhishma, drona etc. are taken to get rid of any doubt about their
exclusion]. By saying tore the heart, what is meant is, it gave so much pain, as that
of tearing open of the heart. As the sound was very great, it reverberated through
the earth and the sky.

Day 12
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After showing the fear attained by the people belonging to dhrtarastra, the
contrary state of the Pandavas is shown.
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O Lord of earth! After seeing the people of dhrtarastra (durodhana’s army) in
proper arrangement for a fight, ready for using the weapons at the time of fight,
Arjuna, who is the one with monkey flag (Sri Hanuman), after picking up his Bow
told this statement to hrsikesa.

Arjuna Said

O Achyuta! Place my chariot between both the armies.
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Though after gaining fear, in contrary to the natural reaction of running away
from the battle field, seeing the others readily waiting for fighting the war, ‘tada’
at the time of the using the weapons (beginning of the war). Here the affix ‘ktah’
is used in the present tense. [Here the affix ktah is used with the word pravrtta,
which has an adverb of pra and root word vrt]. kapi-dhvajah pandavah, Arjuna
who is blessed by the great warrior Hanuman, in the form of a flag. [Arjuna is
protected by, other than his own prowess, Krishna, the chariot gifted by lord of
fire and Hanuman sitting in the flag hoisted atop the flag post in the chariot].
Arjuna who is ever fearless, lifting his dhanuh - bow called gandivam, for the war,
to hrsikesa the one who by prodding the sense-organs, is the knower of
everybody’s thought functions, to srikrsna, he told the statement that is going to
be said. And he did not act without thinking it through properly. Thus after
showing, they (Pandavas) are people who think properly, their expertise in
following the law and Dharma is established. And you have grasped other’s
kingdom without thinking it through, thus having not followed the law and
dharma, you will not gain victory is indicated through the word mahipate.
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Now the very statement of Arjuna is presented — senayorubhayor — inbetween
our army and the opponent’s army which is standing facing each other. Me
(mama) ratham sthapaya — place my chariot, park it there. In this way Arjuna
orders the Iswara of all. What is difficult for the decotees, when Bhagavan himself
is obeying their orders, therefore the victory for Pandavas is definite. [This also
shows how far Iswara can accommodate the devotees, no limit].
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But, if | place the chariot as said, these enemies will fall-off from the chariot, thus
expecting the doubt of Bhagavan srikrsna. You, one who is not affected by the




place, time or objects (causation), who is capable to making you fall? No one.
Thus the possible anger of Bhagavan due to being ordered, who is ever without
any transformation, is averted too. [Victory for Pandavas is established through
three reasons — following law and Dharma, being supported by Bhagavan and
ever fearless Valour of Arjuna. Since Bhagavan $rikrsna is the embodiment of the
Self, He is not limited by anything. Even the form which is seen cannot be a
limitation, as it is only a seeming existence. Moreover, the form of lJiva is
something which is caused by the Karmas and therefore five elements (elemental)
but the Avatar is not caused by the karmas and thus is not elemental. Thus, he is
not limited — acyuta. And another meaning for acyuta is that which does not fall,
thus there is no possibility for Iswara to fall off. Since, Bhagavan is without any
transformation, there cannot be the transformation of anger in him (mind
transforms into thought function, and anger is a thought function].

A YURATIAASATS —

The usefulness of placing the chariot in the middle of the battle field is said.
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Until | see all the people who are standing here with the desire to fight, and will
decide whom should | fight with, at the beginning of the battle.
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Yoddhukaman - They desire for a war and not interested in peace with us.
Avasthitan — people who are standing, and have not run away from the battle
field. Until I will be able to see these Bhishma, Drona etc., place in that position.
Or yavad can be be understood with reference to time. [yavad — in a place from
where one can see Bhishma, Drona etc. or until | see Bhishma, Drona etc.].
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But you are a warrior and not one who has come to see the war, therefore what is
the use of seeing them? - is said. In this battle field, since the fight is only between
the relatives, whom should | fight with? l.e. who should | choose to be my
opponent in this fight? And with whom and all | should fight? l.e. for whom
should | become an opponent in this war? This is greatest curiosity. This
knowledge is the fruit for placing the chariot in-between the armies.

T TE T TR 918 SRR hal JSHATIEATE —

But, they are relatives, if they make peace then where is the war? Doubting thus,
it is explained. [In case there is a doubt in the mind of Bhagavan regarding this
war, Arjuna in his delusion forgets that Bhagavan is the indweller. It is not that he
does not understand Bhagavan, for he used the term acyuta for Bhagavan, in
sloka 1.21].
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| will see them, who are assembled here in the war desiring for a fight, the well-
wishers of the evil minded Duryodhana.
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These Bhishma, Drona etc. who are dhartarastrasya — people of dhrtarastra,
duryodhana’s, durbuddheh — evil minded, the one who does not know the means
for his own protection. priyacikirsavah - the well-wishers, they are his well-
wishers for the war, and not in advicing him in getting rid of the evil mind. | will
see those who desire to fight, and not for peace [sandhi — friendship or meeting
or talk, to make a deal for peace]. Therefore, seeing the opponents for the sake of
war is appropriate.
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Thus when is goaded by Arjuna, Bhagavan who, based on the philosophy of
Ahimsa (non-violence), will prevent him from fighting this war — Sanjaya
foreseeing this kind of idea in the mind of dhrtarastra, said to him — thus
vaiSampayanah says. [Here there are too many people thinking what the other
will think - vaiSampayanah sees Sanjaya -> dhrtarastra -> Bhagavan. Ahimsa is the
inherent nature of Iswara, as he does not trouble any being, whatever the Jiva
experiences is due to its Karma. In another Avatar (to remove people distrusting
Vedas) Bhagavan said ‘ahimsa paramo dharma’ — non-violence is the ultimate
Dharma, and this teaching is based on the vedic statement ‘ma himsyat
sarvabhatani’ — never trouble any being. Therefore, it is but natural for
dhrtarastra to expect this nature of Bhagavan to come to fore. And it is said
‘praksalanat pankasya dirat asparsanam varam’ — than cleaning later, it | better
to avoid coming in contact with filth.].
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Sanjaya said —

O bharata (belonging to the scion of bharata) - dhrtarastra, After gudakesa
(conquerer of sleep) — Arjuna said thus to hrsikesa (controller of thought function)
— Bhagavan, Bhagavan placed the chariot inbetween both the armies in front of
Bhishma, Drona and all the other kings and said this — O partha (son of prthu -
kunti) — Arjuna, see the Kauravas assembled here for the war.

[Before entering the text, we need to understand the basic thing — This Gita is not
a book of / on war, it is a Book of / on knowledge. Here Bhagavan is not teaching
Arjuna to wage a war, but is giving him the knowledge of the Self. All the Purana —
mythological text, teach the very Self explained in Upanishad in abstract way,



through stories. Thus, whether this is real war or a myth, the book is of
knowledge. As said earlier Arjuna is just a medium for teaching the truth, to us.
Here each person studying this text is Arjuna. But we are not facing the crisis of
war? Yes we do. The war that is shown in Gita begins as external war, which
metamorphes into an internal war, from here. The war is between right and
wrong, Dharma and Adharma.

What is Dharma and what is Adharma? Following the path of one’s lifestyle and
laws of the world is Dharma and the rest are Adharma. This is a simple definition
to understand the difference between the Dharma and Adharma. But this is not
all. The basic Dharma for any being is to know the Self, as to know the Self (to be
blissful or be eternal etc.) is a non-ending desire for every being. So, in this sense,
the pursuit to know the Self is Dharma and the rest is Adharma.

What is the method to follow? As said here waging warl!ll i.e. to follow one’s
duty.

Day 13

All these confusions of accepting this book as war book etc. are because of people
writing about this text, a majority of them; from Jail (I doubt it maybe because the
Teacher Krishna was born in a jail!ll). Because of their non-linear thinking, and
because of not basing the commentary upon Tradition, they write all that which
comes to their confused mind.

The link with a Sadhaka (seeker of the Self) and Arjuna is —

Arjuna

Seeker

Is facing the opponent’s army

Is equipped with the knowledge of
weapons and art and science of war

Forgets they are enemies and thus
obstacle for his victory and gaining the
kingdom

Becomes confused with the scriptural
statement ‘na himsyat sarva bhatani’
thinks  non-violence as ultimate
Dharma, forgetting his duty as a
Kshatriya to fight. (samsaya bhavana)

The world is the opponent

Is equipped with sadhana-catustaya

Forgets the world is an illusion and is
the obstacle to our Self-realization

Becomes confused about his inherent
nature, and forgets the scriptural
statement ‘atma labhat paro labha
nanyah kascana vidyate’ and that to
realize is parama-purusartha — ultimate




Because of this confusion thinks the
enemies to be one’s friends and
relatives (viparita bhavana)

Drops his weapons and becomes
immersed in sorrow

Forgets the enemies are either eternal
or non-eternal, either way there is no
cause for worry.

Surrenders to Krishna.
Gets his doubts and

knowledge negated and gains
knowledge of the Self.

erroneous
the

Fights the War, thinking it as a duty
(Dharma). And kills the one who are
already killed by their fate.

pursuit (sams$aya bhavana)

Because of this confusion thinks the
body — sense-organ as the Self (viparita
bhavana)

Drops his self-vigilance (inquiry into the
Self) and becomes immersed in the
experience of the world, sorrow and
happiness (illusory).

Forgets the world is non-eternal and
the Self is eternal, and thus there is no
cause for worry.

Surrenders to the Guru.
Gets his doubts and

knowledge negated and gains
knowledge of the Self.

erroneous
the

Remains as a Jivanmukta (liberated
while alive), and gives the knowledge of
the Self to the disciples thinking it as his
‘duty’ (Dharma), and dispels their
ignorance, which is ever-negated.

All the spiritual practices should lead one to Shastra (Guru). And once it leads one
to the Guru, those practices have fructified. Then there are only two things the
seeker has to do, doing Japa to keep the mind single-pointed and to listen to the
Shastra. It is said ‘tad cintanam tad kathanam tad anyonyaprabodanam | etad eka
paratvam brahmabhyasam vidurbudhah ||’ — meditating on it, talking about it
and discussing about it is called as brahmabhyasam (practice of Self) by the

knowledgeable.

There are some things to be noted, when the Hero of this text is introduced, and
not to mention Bhagavan, different musical instruments are played. When




Duryodhana, Drona or Bhishma were introduced there were no adjectives were
included to their name. Similarly in Pandava’s side, when Arjuna or Krishna were
introduced they were mentioned with a different name, and not with adjectives.
But, this is not the case with the introduction of Yudhistra or Bhima, because, we
do not extoll those who are in exalted position or those who are none, but only
the in-between ones].
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O bharata, (of the scion of Bharata), dhrtarastra, the reason for calling him so is,
thinking about the respect for the lineage of Bharata, giveup the deceit with the
relatives. gudakaya — sleep, one who is the lord, i.e. one who has gained victory
over the sleep, one who is ever vigilant, by that kind of Arjuna when Bhagavan
was said, Bhagavan was not angry over him by finding fault for commanding him
as a charioteer nor did he remove Arjuna from the war; but,
senayorubhayormadhye - in between both the armies, bhismadronapramukhatah
- in front of Bhishma and Drona, facing them and also the other kings. Since it
belongs to the adyadi group of words, we have ‘tas’ affix. And with the term ‘ca’
though this word is compound word pramukhata, it is included (in this meaning).
bhisma and drona are distinguished from the group to show them as important.
Rathottamam — the great chariot, the divine chariot gifted by lord of fire, and is
steered by Bhagavan himself, that kind of great chariot, after placing (in between
the armies). hrsikesa — indweller, the one who knows the hidden thoughts of
every being, that Bhagavan, knowing that the sorrow and delusion have taken
hold of Arjuna, said these ridiculing words. [Even a broken chariot will gain the
status of being a great chariot and divine chariot due to it being steered by
Bhagavan, what to say of the chariot which was gifted by Agni].
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O partha — son of prthu (kunti), the feminine in nature prthu that is always
grasped by sorrow and delusion, you being related to her also is of the similar
nature, is indicated. [Earlier, when Yudhistira was referred to as son of Kunti, it
was with great respect, the respect for the penance she did. Here the same word,
albeit as prthu, is referred in a deriding nature]. Bhagavan is pacifying him by
saying his relation to him, prtha is my father’s sister, and you are her son.
[Marrying maternal uncle’s son is a very common thing in south of India, and the
north Indian’s always ridicule this custom of marrying one’s own cousin. But, here
the proof for such an act is seen in Arjuna and Krishna’s sister Shubadra. And it
was Krishna himself who aided Arjuna in the kidnap of his own sister]. Be
doubtless about my steering the chariot, and see all the people standing in the
Kaurava’s army, with a desire to fight; this is the idea behind Bhagavan’s
injunction for seeing. [Earlier Arjuna had a doubt about the doubt in the mind of
Krishna about being dethroned from the chariot, Bhagavan after knowing that
idea behind Arjuna calling him ‘Acyuta’, Answers that very doubt]. | will be very
careful in steering the chariot, but you will very soon give up being rathi (one with
chariot or deputy commander). Thus, what is the use of seeing the opponent’s
army, with these words Bhagavan says this injunction ‘see’, to give Arjuna some
courage. Otherwise Bhagavan would have only said, | have placed the chariot in-
between the armies.
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Arjuna saw father, grandfather, Guru, Maternal Uncle, Brother, Son, Grandson,
Friends, Father-in-law, well-wishers, standing there in both the armies.
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There, when Bhagavan ordered Arjuna to see the aries with an idea of beginning
the war, Partha saw people standing in both the armies, is the syntax. Here the
term ‘atha’ — thereafter, is a synonym to the word ‘tatha’ — so too. In the
opponent’s army pitrn — fathers, father’s younger brothers (uncles) like
Bhurishrava etc., pitamahan — grandfather, like Bhishma, Somadutta etc., acaryan
— Gurus, like Dronacharya, Krupacharya etc., matulan — maternal uncles, Shalya,
Shakuni etc., bhratrn — brothers, like duryodhana etc., putran — sons, like
Lakshamana (duryodhana’s son) etc., pautran — grandsons, like sons’ of
Lakshamana etc., sakhin — friends of same age group, like Ashvattama, Jayadratha
etc., Svasuran — father-in-law, fathers of wifes, suhrda — friends, like Krtavarma,
Bhagadutta etc. By the term ‘suhrda’ all those people who helped (well-wishers)
should be accepted, like maternal grandfather etc. Similarly, it should be seen in
one’s own army too.

Day 14
19 o wemam! el Aadagsan Aeredn Aedieday A TiereehT =
eRMET Frdeedd @Ay YA e TR TS Igu !

AEHYTHIaETRIHT Tgitd aeiid —

In this situation, because of the erroneous knowledge ‘violence is greatest
Adharma (sin)’ which is called as ‘moha’ — delusion, thinks that because it is an
injunction of the Shastra it is Dharma, and because of the identification of ‘mine’,
that is an obstacle for knowledge, ‘shoka’ — sorrow, that is a mental disturbance
(transformation), the discriminative power of Arjuna is overpowered, and thus,
desires to abstain himself from the war that was begun by him earlier, that which
is his Dharma, which only brings great misfortune, is shown — [Here as said earlier,
Arjuna misinterprets the Shastra, due to his confusion. First raises Ignorance of
him being a Kshatriya (as for the jiva about his real nature), then we have the
doubt of what is right and what is wrong (samsaya — doubt, as in the jiva the
doubt about the proof and existence of Self) and now the erroneous knowledge




about violence (viparita — contradictory knowledge, in the form of the ‘I am the
body — sense-organ complex’).

The shastra says ‘na himsyat sarva bhatani’ — should not trouble any living being,
is a general rule. This is negated by the rule for killing the cow, horse, sparrow etc.
in a Vedic ritual. The idea is, the karma of killing performed inside the ‘vedi’ — the
perimeter in which the Karma is performed, is not accepted as violence. Here for
the Kshatriya, the ‘vedi’ is the battle field. The karma of killing performed there
does not incur any sin, even though one kills people one loves or hates. But in
confusion, Arjuna accepts the general rule as Pramana (valid proof) and not the
exception for the Kshatriya].
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O Son of Kunti, on clearly seeing the relatives who are assembled for the battle,
engulfed by compassion, in grief says these words.
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With this vocative of Kaunteya (born of Kunti), he being born from a woman is to
be seen as said with respect to the word ‘partha’ (son of prtha), to show their
basic nature of being confused. [To worry is accepted as the basic nature of
women, this is the reason she is called as ‘cancald’ — disturbed etc. There is no
reason to take offence, worry for things that exist and that does not exist, though
will think of some other way to resolve, and therefore thinking is worry]. By
compassion that is the doer, engulfs him through its own action, he did not engulf
compassion through some act, as to be compassionate is his nature. To express
this, it is given the adjective of ‘paraya’ — greatest. Or this word can be broken

(understood) as ‘aparaya’ — weaker. [krpaparaya = krpa + paraya or krpa +
aparaya). Earlier he was compassionate about his own army, now he becomes
compassionate about the kauravas army too. visidan — in grief, i.e. being

disturbed, idam abravit — said these words. Here both speaking and being



disturbed is in the same period, by this the effects of grief, like quivering of voice,
horripilation etc. are shown during speaking. [From this word, visidan — grief, this
chapter gets the name - Arjuna visada yogal.
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These very words of Arjuna to Bhagavan are presented by Sanjaya from the text
‘arjuna uvaca’ until the text 'evamuktvarjunah samkhye'. [From here till the end
of the chapter, Arjuna is expressing his grief and thus elaborately showing his
stupidity]. That which is the obstacle for the knowledge of Truth to perform one’s
duty, for the ignorant Arjuna with the identification of ‘I’ with one’s body and as
‘mine’ in other’s body, because of seeing the destruction of one’s own and others
body through the battle, became very much afflicted by grief, is shown through
the pointers for that in the next three shloka. [For an individual the ignorance is
the cause for the Samsara. And that is negated by the knowledge of the Truth.
And for this knowledge exists the obstacle in the form of the identification with
the body — sense-organ complex and thus becomes engulfed by sorrow
anticipating the destruction of one’s body — sense-organ complex].
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Arjuna said —




O Krishna! Seeing one’s own people assembled desiring here to fight a battle, my
limbs are paining, my throat is completely parched, my body is shivering, | am
having horripilation, Gandiva (name of the bow) slips from my hand, my body
(skin) is burning, | am not able to stand, my mind seem to be disturbed.
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Seeing imam — this, svajanam — one’s own people, my own relatives, standing
with a desire to fight, for me who is standing here. i.e. for the me one who is
seeing this. My body parts (limbs) are paining. My mouth is completely dry
(parched), to show the magnanimity of it (both dryness and sorrow) from the
sorrow arising due to being work etc. the word ‘pari’ which explains, in all
spheres, is used.
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vepathuh - shivering. roma-harsah - horripilation. Slipping of Gandiva (the bow) is
to show his loss of bravery, i.e. weakness. And the burning of the skin is to show
the inner turmoil. [Psychologist opines that the pain or burning sensation is
mostly related to some mental illness]. By not being able to, Avasthatum — to
stand, to hold the body in standing position, the state of unconsciousness is
implied. The reason for that is, my mind is as though wandering, like a person

roaming around, i.e. it is some state of mind before becoming unconscious. Here
the term ‘ca’ is used in the sense of reason. Since it is so, | am not able to stand.

TRATAHHS HROTHTE —

Again, the reason for not being able to stand is explained.
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O Keshava! | am seeing omens (signs) that are contradictory. And | don’t see any
greatness befalling us by killing our own people.
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nimittani - the omens (signs) are implications for the approaching sorrow.
viparitani - contradictory, like the twitching of the left eye. Therefore | am not
able to stand. [There are different omens which are gained like concomitance,
and therefore cannot be negated as superstitious. Black cat crossing, widowed
woman coming opposite, when someone inquires the reason for going etc. are
bad signs for beginning anything. Even sighting a odd numbered Brahmin is not
accepted as auspicious. Whereas, seeing a dead body, a woman with pot filled
with water etc. is accepted as good sign]. Since | am an ignorant, being sorrowful,
| am experiencing the troubles caused by the sorrow. But you are of the form of
Absolute bliss, therefore not tainted by the sorrow; this is implied with the word
krsna (in sloka 1.28). Therefore, though seeing our men, is common between us,
there is a speciality in you of not tainted by the sorrow, therefore please make me
sorrow-less, is the idea. [As only a person who is not tainted by sorrow can make
us free from sorrow. Here krsna is established as sorrow-less. The idea of he being
disturbed by the loss of shyamantaka jewel etc. is only for the other view. Like, Sri
Rama experiencing grief due to being separated from Sita, is only from our view.
Sri Rama studied Vedanta from Sri Vashishta and got established in that Truth,
even if we don’t accept him to be an avatar. Similarly krsna too studied under shri
Sandipani. Here krsna is not the one with the form but the attribute-less Self. As
this is not a text of Shravana (listening) but of Manana (reflecting)].
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And the term kesava shows the ability to make it happen (sorrow-less). (In
kesava) ‘ka’ means brahma the creator and ‘1$a’ is rudra, the destroyer. One who
‘vati’ - goes towards them due to compassion, is the expansion. And krsna may
mean the one who attracts the sorrow (pain) from the hearts of the devotees.




Through the term ‘kesava’ it is implied, that you are the one who always protects
the devotees by destroying the evil demons like kesi etc., therefore you will
protect me too by removing my sorrow. [As said earlier, it is said kesava is one
who protects Brahma and Rudra, but how can the one born later protect the one
who exists prior to him? Therefore it is clear, kesava does not mean attributed
self but non-attributed Self].
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Thus through these pointers, after explaining the sorrow, that is obstacle to the
right knowledge, and thus prevents us from doing the right action, now the effect
of that (sorrow) that which guides us in the contradictory path, the erroneous
knowledge is shown. | don’t see any sreyah - the greatness, any pursuit of beings,
of both seen and unseen, even after a very thorough inquiry. Even in the killing of
others (who are not our men), | don’t see any greatness. [purlisartham means
“purusena arthyate prarthyate iti” - that which is desired by the humans. It can be
any among the four pursuits of human being - Dharma (Punya), Artha (wealth),
Kama (desired object) and Moksha (realization). It may either be of drsta — seen
like son, rain etc., or adrsta — unseen variety, like heaven etc.].

There are only two types of men who break and enter the solar atmosphere (the
path of Heaven), a Mendicant who is a Yogi and a warrior who died fighting in the
war.

Through these only the one who is killed is said to be qualified for greatness. The
kiler does not gain any greatness. [A normal mendicant who has not
accomplished the Yoga or the warrior who is killed while trying to escape does not
qualify for this state]. The term ‘svajana’ is to show, when this is the case while
killing the others who are not related, definitely there is no possibility of such
state while killing one’s own men. Similarly, to remove the redundancy of




establishing that which is already established, of absence of greatness in killing in
other places, the term ‘ahave’ - in battle field, is said.

Day 15
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Let there be no unseen (results hereafter), but there is definitely, without any
doubt the seen results like victory, kingdom and happiness etc. [Maybe only the
person who died in the battle field will gain heaven, therefore there may not be
any unseen results. But definitely there are more than one seen results that can
be enjoined in this world. This may be doubt in Bhagavan’s mind, thus doubting
Arjuna counters it].
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O Krishna,! | don’t desire victory, kingdom or happiness. O Govinda! What is the
use of kingdom, experiences and life [This statement is continued in the next
shlokal].
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Desire for result is the reason for treading the path of means. [People
misunderstand Gita’s statement. Bhagavan never said ‘perform your work
without desire for result’, as “prayojanam apasyan na mando'pi pravartate” -
even an idiot cannot / will not do anything without desire for result. What
Bhagavan said is, work to your maximum limit for the result, but don’t be
attached to the result. After doing the needful, whether the result is good or bad,
leave it to Iswara’s will]. Therefore, since there is no desire for a result, effort for
the means i.e. the war is impossible, like the absence of effort for cooking in the
absence of the desire for eating. But then, when the others desire for that
(result), why is it not for you.
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bhogaih - The experiences, jivitena - happiness and life, i.e. the means for the
happy living, which is the victory. Without the kingdom, experiences, victory over
the Kauravas, for us, we lived praise worthy life in the forest, therefore what is
the use of having such desires. Bhagavan is referred with the invocation of
Govinda, because the term ‘go’ (in govinda), implies the sense organs, and you
being the substratum for all of them definitely understand my dispassion for all
the objects here. [There are two schools of thought in Vedanta — one accepting
the mind as the sense-organ and the other not accepting so. In Gita itself
Bhagavan declares ‘manah sasthani indriyani’ — mind is the sixth sense-organ.
People who don’t accept mind as sense-organ accpt this to complete the number.
Thus accepting Bhagavan as the substratum of sense-organs, i.e. mind here, is not
wrong].

TS &qATE —

The reason for negating the kingdom etc. is explained.
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For whom we desire this kingdom, (means of) expereinces and happiness, are
standing here after renouncing their life and wealth.
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Therefore the idea, though one has dispassion, one should put effort for one’s
own people; is negated too. for one who is alone, there is no expectancy for




kingdom etc. And those things that are desired for the relatives, ‘ta’ — they,
pranan — the desire for life, and dhanani — the desire for wealth, tyaktva — after
renouncing, yuddhe — in the battle field, avasthita — are standing, thus there is no
need for effort for oneself or for one’s people. Earlier the term bhoga was
explained as happiness, as it is expressed separately, this term bhoga should be
interpreted as the objects of happiness (means for happiness). The terms prana
and dhana refer to the desire for them. Though one dies, there is a possibility of
desiring wealth for one’s relatives, thus to negate it, dhana is accepted separately.
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They, Gurus, Fathers (step fathers), Sons (step sons), similarly grandfathers,

maternal uncles, father-in-laws, cousins, grand-sons, brother-in-law and other
relatives.

e |
Clear. [This was explained in 1.26-27 shlokal].

T A FUAT GHAR E dAle A TTATHA gHdd Taaradiedl T YEdd
HTe —
But, if you don’t kill them because of your compassion, they will definitely kill you

due to the greed for the kingdom, therefore kill them and enjoy the kingdom, is
answered. [Arjuna again couters, a possible doubt].
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O madhusiidana! Even though they kill me, even for the sake of the three worlds,
| won’t desire to kill them, why would | for the sake of this kingdom.
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trailokya-rajyasya hetoh - even for the sake of the three worlds, even to achieve
them, ghnatah api — even though we are killed, etan na hantum icchami — | wont
even desire to kill them, when it is so, how can | kill. Should | even say, the just for
the sake of the kingdom, | will definitely not kill. By the invocation of
madhusudana, it is implied that Bhagavan is the one who guides everyone in the
Vedic path. [Since, you guide everyone in the Vedic path, how can you guide me
against it by asking me to kill them. Here Arjuna, is his confusion infers, all his
ideas as the though of Bhagavan. And against the Vedic path, as the Veda says ‘na
himsyat’ — don’t trouble any living being, asking to kill others is against the Veda.
This books is part of Mahabharata, not just an epic but an encyclopedea of
Psycology].
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But, leaving the others, atleast kill only the people of dhrtarastra, because there
were the people who due to their cruel gave all sorts of troubles, thus killing them
will only bring joy, is answered.
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O janardana! What joy will it bring us by killing these people of dhrtarastra, we
will only gain sin, by killing these atatayinah.
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dhartarastran - duryodhana etc. brothers, nihatya — by killing them, these people
who are standing in front of us, nah ka pritih syat - what joy will we experience,




nothing. But the one who are idiots due to their greed think of the momentous
shadow of happiness (to be eternal), tread the path to eternal hell, which is not
proper for us. [The ignorant people are called as idiots, because they think the
object in itself brings joy. The object can be the source of joy, if it be so it should
give joy without failure at all the place and all the time. This kind of object does
not exist in all the three worlds. A sweetmeat becomes source of pain after a
limit. Even objects in the heaven become source of pain, in comparison with the
other greater happiness experienced by another there. Therefore the object in
itself cannot be the source of joy. Another thing, the happiness which it, any
object, gives is not eternal too. Therefore the joy experienced through the object
is momentous and shadowy and not eternal and real]. By the invocation of
janardana, if they are to be definitely killed, then you please kill them, since
during the time of dissolution you kill everyone in the fire of inferno, and still are
not associated with any form of sin thereof. [janardana means janam ardayati
mardayati — one who protects the people and destroys them, according to their
karma. If we don’t bring the equation of karma, then Iswara will look like
dictator].
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But, ‘These six, one who burns, poisons, approaches holding a weapon (for
destruction), swindles the wealth, steals the property and wife, are called as
atatayinah (atatayi)’ according to the smriti, when this is the case, they are atatayi
in all the respects. [This is a quote from Vashistha Smriti. They tried to kill
Pandavas in the wax palace with fire, pushed Bhima in a pond infested with
snakes, are in front of Pandavas wielding the weapon to destroy, stole their
wealth through gambling, stole their kingdom, and moreover abducted their wife
Pancali. Thus the Kauravas, men of dhrtarastra are atatayinah in every manner].
atatayinah (atatayi) who is front of us should be killed without any thought. And
by killing an atatayinah (atatayi), the killer does not incur any sin. [Manu Smriti
clearly declares there is no sin for killing the atatayinah (atatayi)]. Through this
statement the absence of sin is clearly seen. Therefore these Duryodhana etc.
atatayinah (atatayi) should definitely be killed, doubting this (idea of Bhagavan,
Arjuna answers with ‘papameva’). Even if we survive after killing these atatayinah
(atatayi), we will only incur sin, is how the words should be connected.
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Otherwise (another interpretation), we will only incur sin, and not any other seen
or unseen result. And the Dharma shastra statement “ — do not trouble any living
being is powerful with respect to killing of atatayi, that is said in Artha Shastra.
[Shastra deals with every sphere of life — from Dharma, Artha, Kama and Moksha,
and whatever in-between. Dharma deals with what is good and also what is bad,
Artha is not shastra dealing with economics, but deals with politics, a book on
how to rule a kingdom. For, if there is a contradiction with Shruti (Veda) and
Smrriti (text written based on Veda), then Shruti should be accepted. If there is a
contradiction in-between two Smriti, like here, then we should see which is most
powerful, and accept it as Valid]. It (powerful — weak Smriti) is said by
Yagnavalkya — ‘if there is a contradiction between the Smriti, then the logic that
which is accepted in the world should be accepted, if there is contradiction
between Dharma and Artha Shastra, then Dharma should be accepted to be
powerful. [In the Smriti texts, it is said, if there is a contradiction between what is
said there and what we practice traditionally, it is advised to follow the tradition].
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Another interpretation for the above Shloka is — But, though you may not enjoy
killing dhrtarastra’s people, but they will enjoy killing all you people, therefore
they will definitely kill you, is answered. These dhrtarastra’s men, atatayi who are
standing here, are already great sinners, now by killing us will definitely incur
more sin, and not even a little bit of joy. Therefore, by killing us, who do not fight
the war, they will become sinners, thus there is no loss for us as there is no
association with any kind of sin.
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Since there is no result and it only brings misfortune, therefore one should not
trouble the other beings, what was said beginning with ‘naca sreyo'nupasyami’ is
concluded here.
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O madhava! Therefore, we are not capable of killing our relatives, the people of
dhrtarastra. As, how can we be happy by killing our own people.
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Here with the word ‘tat’ [represented with fifth case ‘tasmat’], both the absence
of result and possibility of misfortune is said. Absence of seen result is said with
‘svajanam hi’ — definitely our own people. With madhava, since you are husband
of Lakshmi (auspiciousness), how can you make us be involved in inauspicious
act? [madhava — ma — Lakshimi and dhava — husband. Though Bhagavan is not
instigating anyone to wage a war, in his confusion, Arjuna accuses Bhagavan. And
another way of interpreting is — In Kathopanishad, when Nachiketa (disciple) asks
Lord Yama (Guru) about the secret of life ‘is there life after death or no?’, Yama
asks him to choose something else as his third boon ‘ask for these celestial
damsels, these jewels, these vehicles, and you can keep them as long as you
wish’. Nachiketa not only answers in negative, but also tells him, ‘you are not
going to let me go from here empty handed, and so | will not waste my boon on
these things’. Similarly here too, by calling Bhagavan madhava, Arjuna informs,
even if we leave this battle field, you being the husband of Lakshmi are going to
take care of us].

%Y Ale I FAGT T a9 TFraeree —
Then how the others are involved in destroying other’s family and troubling their
own people, is answered.
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These people, whose mind is filled with greed, though don’t see the defect due to
destroying the family and sin on cheating one’s friend.
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Their involvement in the war is possible because, their mind is under the grip of
greed, and so they are not able to properly cognize the defects due to destruction
of the family. Thus the doubt, though Bhisma etc. are sista, and they are involved
in the act of war, the doubt regarding it being practiced by the Sista and this being
based on the Veda is negated. [Sista is one who follows the tradition, and what is
prescribed in the Vedas. Whatever they perform is accepted to be valid too. And
whatever is said in the Veda, too are accepted as powerful proof. Here, both of
them are negated as being a proof for killing the relatives and destroying their
family]. And because of this Nyaya - ‘'hetudar$anacca' [Nyaya in general is
understood as logic. But here it is to be understood as topic ‘Adhikarana’. In the
Sutra (aphorisms) of Vedanta or Poorva Mimamsa this is how it is understood - An
Adhikarana is that which has five parts - visaya - Subject matter, visaya — doubt,
plrvapaksa — opponent’s view, siddhantapaksa — the conclusion and phala —
result. And an Adhikarana can have any number of sutra to establish these, even
one sutra. In this aphorism of poorva Mimamsa 'hetudarsanacca’, the doubt is
with regard to a statement ‘vaisarjana homiyam vaso'dhvaryu grhnati’ — in the fire
oblation called Visarjana, the cloth worn by the one who is the performer is
received as donation by the Adhvaryu. Adhvaryu is the person belonging to Yajur
Veda. Now here, the doubt is should it be given / received as donation or not. The
opponent says, it should be given as it is an accepted rule. The conclusion is read
through this aphorism 'hetudarsanacca’ — since there is a reason (of greed) seen
here. Since this kind of statement for making the owner pay the donation is based
on the greed of the performer it should not be accepted as validity]. In this place
since there is an evidence of greed etc., there is no need for imagining a Vedic
base for this. [In some places, with reference to the Smriti statement, a Vedic




statement is imagined to be the base for such a statement. Like ‘svadhyayo
adhyetavya’ — one should study one’s own Vedic Branch, though there is no such
statement, this is accepted to be the base statement for studying the Veda]. This
should be (syntactically) connected with the next statement, as though they don’t
see it, still why should we not think about it.
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[As a counter to this, if there is a doubt] But, though they are indulging due to
greed, still ‘if challenged one should not runaway from gambling and war’ and
‘whatever are the spoils of victory belongs to the victorious Kshatriya’ etc.
Shastra, establishes battle and the wealth which is gained as spoils of war as
righteous, for the Kshatriya, and since you are challenged by them, it is proper for
you to engage in the war. [Gambling and war are accepted to be similar for a
Kshatriya. This is the reason, Yudhistra, accepted the challenge of gambling in
which he lost everything to Duryodhana.

Another thing to be understood is, Yudhistira as an object for gambling (bet) used
his wife. Some discuss about the validity of this act, if he lost himself in the
gambling then he has lost his rights already and cannot place his wife as a bet, if
he has not lost then again how can he place as bet his wife, as though she is an
object? All these are useless discussions. We should remember only one thing,
Yudhishtira also known as Dharamaraja (king of Dharma) is son of Lord Dharma
(as said earlier), cannot make any error on Dharmal].
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O janardana! Still, why we should not, we who understand the defects of
destroying the family, think about the solution to remove this sin.
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From this sin, of the form of war, that which culminates with the destruction of
relatives. This is the meaning — the knowledge about the greatness is the means
for being involved in something. And ‘shreya’ — greatness, is that which is not
associated with non-greatness. Otherwise, even the Syena yaga will become
Dharma. [Dharma is defined as ‘prayojanavad artha’ — that which has a result and
the result is conducive (for well-being). If we accept the other definition
‘vagadireva dharma’ only fire oblation etc. is Dharma, then it will over pervade in
shyena Yaga. There is an oblation called Seyana (falcon) in Vedas. This is not in the
negation (niseda) of Veda, like ‘sura na pibeta’ — do not drink alcohol, but in the
injunction (vidhi). The statement is ‘Syenana abhicaran yajeta’ — perform the
Abhicara oblation called syena. Abicara is a like a black magic or voodoo, to
destroy the opponent. This fire oblation destroys the opponent like the falcon
hunts its prey in the ground. This oblation though will destroy the enemy, but will
incur a great sin. This is why, even though this is an injunction in the Veda, we are
asked to avoid it. If it needs to be avoided, then why did Veda prescribe it? This is
because, not all will listen to reasoning, and for the one who does not mind his
destruction (in the form of eternal hell), but want his enemy to be destroyed
here, this Yaga said. Therefore, though shyena Yaga produces the result
(arthavad), is not conducive (anartha), thus it is not dharma]. This is said — ‘That
karma which is not associated with anartha (non-conducive) at any stage, and
only is cause of happiness, is called as Dharma’. Thus, since it is associated with
the non-greatness, though being an injunction of Veda, as with the shyena Yaga, it
is correct for us to refrain from this war.
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So thus, victory etc. only brings non-greatness, and therefore it is not desired, and
so there is no use in putting our efforts for it, to establish this idea that since it is
endowed with non-conducive result, it is not for greatness, is explained.
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If the family is destroyed, then the traditional practices of the family are
destroyed. If the Dharma is destroyed then the family is overpowered by the
Adharma.
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sanatanah - the traditional values. kula-dharmah - the practices that are proper
for the family. kula-ksaye — in the absence of the family, they (the practices)
become destroyed, due to the absence of the practitioner. uta - also, when there
is no one to perform the Agnihotra (fire oblation) etc. thus the Dharma is
destroyed. Here the word ‘dharma’ is in singular owing to it referring to a class.
The rest, in the form of kids etc., will all be abhibhavati - overpowered by the
adharma, ie. It will completely engulf them under its control. The term ‘uta’ —
also, should be syntactically associated with the term ‘krtsnam’ — everyone. [The
practices of fire oblation, if are given up as superstitious, then the tradition of that
act will be lost forever. Even if something similar replaces that, it is not the same.
Dharma is in singular, otherwise it should be said as dharmani, and here it is said
in singular owing to the Sanskrit grammar rule ‘jatau ekavacana’ — in class always
singular number is used].
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adharmabhibhavatkrsna pradusyanti kulastriyah |

strisu dustasu varsneya jayate varnasankarah |l 1-41 1l
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O krsna! Because of the overpowering of the Adharma, the family woman will

become corrupt. And O varsneya! if the woman are corrupt it will lead to mix-up
of the caste.
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Our own husbands having crossed the line of Dharma have destroyed the
tradition. If so, if we too let loose some of the values, what is the mistake?
Thinking thus due to being affected by illogical thinking, the family woman will
become corrupt. [Destroying the man with values leads to a dominoes effect of
destroying the woman and thus everything]. Otherwise, due to the association
with the husband who is a destroyer of the tradition the woman too become
corrupt, as it is said ‘till a person gets rid of the great sins through purification act
(of repentance), he should not be mingled with’. [It should be understood that
this is the reason Bhagavan is referred to as varsneya — a person belonging to the
family of vrsni. sankarah is mix-up of any two different things with totally
different attributes, here, grossly, we are talking about the different castes
getting mixed-up. But subtly we are talking about the mix-up of the non-
traditional approach with the traditional approach, which cannot lead on to
liberation].
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sankaro narakayaiva kulaghnanam kulasya ca |

patanti pitaro hyesam luptapindodakakriyah 1l 1-42 1
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The mix-up of traditions only leads to hell, for both the destroyer of the family
and their family. Their ancestors will definitely rot in hell without food and water.

P YY FAAHT THHT  Wad@ad: | 9 hadl  FAREHE AU fohq
AT — "Ja=iiie | fevreais@d gat a1 | Gl hauiHAEed rsRese
=1 FoRdT AW O AT Fera= U Jaf<i TRRaAIE: |

The mix-up of the tradition becomes the cause for the destroyer of the tradiotion
to rot in hell. It not only becomes cause for rotting in hell for the destroyer of




tradition, but also the ancestors. The term ‘hi’ can either be understood as also or
in reason (cause). Since there if no doer in the form of the son etc. thus the
ancestors become someone who is devoid of the water and food, and thus the
ancestors of the destroyer of tradition will fall in the hell. [It is a custom to
practice the ancestral rites, which starts immediately on death of a parent. The
thirteen days following the death of a parent, they are send to different worlds
using Mantras, and finally to the world of ancestors. And after the ritual to be
performed in third month, sixth month and first year, one is required to perform
some rites which are occasional duty, on the new calendar month, and new moon
day, apart from the day of eclipse. On this day, they will be provided with food
and water. In the case of a cross marriage, one loses the right to perform these
rites, and thus the ancestors become the sufferers too].
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utsadyante jatidharmah kuladharmasca $asvatah 1l 1-43 1l
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Because of these defects due to the mix-up of the castes by the destroyer of the

tradition, the eternal Dharma (duty / rites) of the caste and the family become
destroyed.
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jatidharmah - the Dharma pertaining to the caste, like the duty of the Kshatriya
etc. and kuladharma — the special duties pertaining to the particular family (in
that caste). [Every caste has sub-caste, which is differentiated by the way they do
the rituals for the same function. And each family has a different family deity etc.
this also gets disturbed]. Their defects uproots them, destroys them (the
traditional practices).
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utsannakuladharmanam manusyanam janardana |

narake niyatam vaso bhavatityanususruma |l 1-44 ||

7 ST ! Sd-F- FHTOTH A SATUIH ¥eh -aaH ard: ward, i SRIgH |
O janardana! For the people for whom the traditional practices are lost, will
eternally rot in the hell, so | hear.
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And thus, since there is no way to escape the state of being ghost, therefore
surely will eternally rot in the hell. This is what I, anususruma - hear from the
mouth of the teachers, and did not imagine this all by myself, thus reiterates what
was said earlier.
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Even the thinking about the destruction of the relatives is very sinful, what to say

about the war (that will kill them), thus by grieving over the decision of killing,
says.
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Oh please tell me, what kind of great sinful act we have decided to perform; due
to the greed of gaining the kingdom, we are here to kill our own relatives.
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Don’t say, If this is your thinking, then why did you ceome here with a desire to

fight. [As always, Arjuna is anticipating Bhagavan’s question] (I am here) because
of not thinking it properly and due to my stubbornness.




[We should understand something more important here — This chapter is not just
to show the grief of Arjuna, but to show the pain a Jiva (we) feel by being caught
in the Samsara. For Arjuna it is caused by thinking about the sin, due to both
thinking about the destruction of relatives and destroying them. For a lJiva, it is
because of the association with the thinking about the duality and being
associated with it. Even an iota of duality ties us up in Samsara, as it is said
‘udaram antaram kurute ata tasya bhayam bhavati’ and ‘sa mrtyor mrtyum apnot
ya iha naneva pasyati’ — he travels from death to death (in samsara) one who sees
even a semblance of duality. Thus it is talking about the grief of We the Arjunal.
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But, even though you are dispassionate, Bhima etc. are desirous for a fight, and
thus there will be killing of relatives, and thus now what you are going to do, is
explained. [Though Arjuna may retract from fighting the war due to this
newfound dispassion; still Bhima who has taken vow to kill, and wash Draupadi’s
hair with his blood, will definitely fight. Since, Draupadi has taken a vow of not
tying her hair (in plaits), till Duryodhana is killed, due to the disrespect she was
meted out in the palace (of stripping her cloth). It is a proper act for a married
woman to tie the hair and not let it loose].

gie ATHYATSRHTS IS0 |

TATET T TIH SFHA Waq || 8-¥E ||

yadi mamapratikaramasastram $astrapanayah |

dhartarastra rane hanyustanme ksemataram bhavet 1l 1-46 ||
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If they kill dhrtarastra’s men who are wielding weapon, kill me in this battle field,
who is not holding any weapon, | will consider it to be my great blessing.
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Even greater than the life is Dharma, and non-violance is the great Dharma for
any living being, as it will not lead to any sin. Therefore, | will prefer death over
living as great blessing, great fortune. Even in the case of the word ‘priyataram]




(instead of ksemataram), the meaning is same. Apratikaram — without reacting,
without putting any effort to protect one’s life. Or, even by not performing any
act of repentance for thinking about killing the relatives. Thus, my death itself will
become an act of repentance to purify me (of the sin). [It is accepted to be a
cowardly act to kill a person who is not wielding any weapon. But, people of
dhrtarastra do not worry about such nuances of Dharma, so they will seize the
opportunity to kill me. Thus, it will be a great misfortune. As there will be no
shame of getting killed during the war, while fighting, even if that is the case. He is
blabbering this way, because he thinks, as was said before, thinking is as worst as
acting].
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After seeing all this drama, Sanjaya - the reporter, tells this.
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evamuktvarjunah sankhye rathopastha upavisat |

visrjya sasaram capam Sokasamvignamanasah 1l 1-47 |l
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After saying thus in the battle field, Arjuna sat upon the Chariot, dropping his
arrow and quiver, with a mind filled with grief.
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When there is an expectancy of, what happened after that? sankhye — in the
battle field, in the war, rathopasthe — sat on the chariot. Earlier, for the sake of

fighting the war, to see the battle field was standing, and now because of being
person whose mind is troubled by grief, Arjuna (sat on the chariot).
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