dvaitavivekah RK? d:

I ey

cuturtham dvaitavivekaprakaranam

Before starting we will understand the reason for keeping this Prakaran (text) in this place
as fourth chapter. Though the Second and Third chapters don’t talk about anything new,
they discuss whatever was done in the First chapter, from a different point of view. This
though can be explained as a methodology for teaching the secker; the more valid reason
is to show different reason. In the Second Chapter the creation is from the standpoint of
Iswara and in the Third Chapter it was from the standpoint of Jiva. This very result is
what this Fourth chapter is based on.

1. Jiva and Iswara being creators.
2. Iswara creation, entering the creation.
a. Jiva’s inherent nature.
b. Maya’s relationship with creation.
1. Reason for sorrow, delusion, not being the Iswara etc.
3. Jiva Creation
a. Based on Saptanna Brahmana
b. Creation by multiple Jivas.
c. Object of knowledge is based on Manomaya. Established through
Bhashya and Vartika.
4. Jiva’s creation 1s cause for Bondage and not Iswara’s creation. Iswara’s
creation will not be obstacle for Liberation.
5. Negation of Jiva’s creation.
a. Shastric creation —
1. How much can we accept, and what is to be negated.
1. Can be negated only after Knowledge.
b. Ashastric creation.
1. Should be negated even before Knowledge, as a seeker and after
the Knowledge too.
1. Mandha (Dull) - day-dreaming and Tivra (Strong) — desire etc.
6. There can be obstacles even for a person who does not care about the world.
a. How to remove the obstacle.
b. In the absence of obstacle he remains as Brahman.
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If the creation 1s not troubling us, we don’t need to know about them. We do live, even
without knowing the existence of XYZ123 planet somewhere in the cosmos. But, we
very clearly see they trouble us.
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natvd sribharatitirthavidydranyamunisvarau |
mayd dvaitavivekasya kriyate padayojana ff

Saluting Shri Bharati Teertha Swamiji and Shri Vidyaranya Swamiji, who are great
among mendicants, a brief commentary is written by me on the book DvaitaViveka.

natvda Sribharatitirthavidy aranyamuni$varau — Shri Bharati Teertha Swamiji and Shri
Vidyaranya Swamiji who are great among the Sannyasis. mayda dvaitavivekasya — by me
for the DvaitaViveka text. kriyate — is done. padayojand — ashort commentary.
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cikirsitasya granthasya nispratyithaparipiirandya
abhilasitadevatatattvanusmaranalaksanam mangalamicaran asya
vedantaprakaranatviacchastriyamevianubandhacatusthayam siddhavatkrtya

granthdarambham pratijanite —

cikirsitasya granthasya - The Text, that 1s desired to be written.
nispratyithaparipiirandya — for 1t to be completed without any obstacle.
abhilasitadevatatattvanusmaranalaksanam - through remembering the inherent nature
of Iswara, one who 1s the most desired. masnigalamdcaran - by writing an invocation. In
the Invocation itself, the four pre-requisites of the Text Adhikari, Prayojanam, Vishaya
and Phalam are included. Here 1t is not done so, the reason being - asya
vedantaprakaranatvacchastriyamevanubandhacatusthayam siddhavatkrtya - since this
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is a text belonging to Vedanta, the pre-requisites accepted there is taken for granted here
too. grantharambham pratijanife - and thus the Text proper is begun.
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ISvarendpi jivena srstam dvaitam vivicyate [
viveke sati jivena heyo bandhaly sphutibhavet [ 1 J

The world of duality created by both Iswara and Jiva is distinguished here. When we
understand this clearly, the bondage that is to be givenup by the Jiva will become clear.

ISvarendpi jivena - Both by Iswara and Jiva. Here there is no invocation on the deity of
preference Shloka as promised. Though so, instead of puuting Jiva first, by placing
Iswara first in the Shloka, the desired goal of taking the lords name is achieved. The
term ‘api’ — also, is placed right next to Iswara, to signify the main cause of creation is
Jiva {his Karma}. And if we accept the creation only from Iswara, the defects we saw in
the Previous Chater of Partiality cannot be avoided. And Jiva individually cannot create
this, because there are multiple Jivas and this creation needs an intelligent cause. And
another reason is, by appending ‘api’, Acharya is making a point clear, that though there
is the creation of Iswara, it is not problematic. srsfam dvaitam - the world of duality
that is created. vivicyate — is explained in detail. In the Second Chapter we said, only
when we get the knowledge that the creation is Illlusory, one can get Moksha. Here, we
are establishing the Creation. The reason is, themethodology adopted there is
AjataVada — complete negation of creation and here we are accepting the creation for
transactional purpose. The other Second Chapter is for the Uttama Adhikara (Best
Seeker), Third Chapter is for Madhyama Adhikari {Mediocre Seeker} and this Chapter is
for the Mandha Adhikari {Dull Seeker). viveke sati — when we understand this clearly.
jivena heyo bandhall - the bondage that is to be givenup by Jiva. sphutibhavet — will
become clear.
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ISvarena iti / Svarena karanopadhikendantaryanina  jivenapi
karyopadhikenahampratyayind ca srstam utpaditam dvaitam jagat vivicyate vibhajya

pradarsyate | asya dvaitavivecanasya kakadantapariksavannisprayojanatvam varayati

—viveka iti | viveke sati jivesvarasrstyordvaitayorvivecane krte sati jivena piirvoktena
heyal paritydjyo bandho bandhaheturdvaitam sphutibhavet spastatam gacchet
etavajjivena heyamiti nisciyate ityarthali f 1 f

iSvarena = karanopiadhikend = antarydmind - Iswara, the causal embodiment,
mdweller. jivendapi = karyopadhikend = ahampratyayind - Jiva, effectual embosiment,
the one who identifies with I (ego). In the commentary ‘ap1’ 1s appended to the Jiva. ca -
by both. srstam = utpdaditam - is created, produced. dvaitam = jagat - the world of
duality. vivicyate = vibhajya pradarsyate - we show them distinctly. asya
dvaitavivecanasya kakadantapariksavannisprayojanatvam varayati - Doubt about the
mquiry into the world of duality, 1s akin to inquiry into the number of teeth a crow has, 1s
negated. viveke sati = jivesvarasrstyordvaitayorvivecane krte sati - if one gets a clear
understanding of the world of duality created by Jiva and Iswara. jivena piirvoktena
heyah = paritydjyo bandho = bandhaheturdvaitam sphutibhavet = spastatim gacchet
- if the aforesaid creation of the Jiva 1s to be givenup, as it 1s the cause of Bondage, will
become clear. etavajjivena heyamiti nisciyate ityarthal - This 1s what 1s to be givenup is
made clear. This is to reiterate Acharya is not discussing the creation of Jiva and Iswara
to establish them to be real, but to make it easier for us to choose which should be
negated. Without clear understanding one cannot giveup completely. One need not

experience everything for this reason, sometimes others experience too comes handy. J§
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nanvaddrstadvara  jivanameva  jagaddhetutvam  viadino  varpayanti, atah
kathamisvarasrstatvamicyate Jagatah ? itydasankya, bahusrutivirodhiannedam
codyamutthapayitumarhati ityabhipretya, svetasvataraviakyam tavadarthatah pathati -

nanvaddrstadvard jivanameva jagaddhetutvam vadino varnayanti - But, the Vedantins
accept through the Jiva’s Adrshta (Punya and Papa), the creation comes into existence.
atal kathamiSvarasrstatvamucyate jagatah ? - Therefore, how do you sya Iswara to be
the creator for this world. ityd@sasnkya - doubting thus. bahusrutivirodhannedam
codyamutthapayitumarhati ityabhipretya - Since there will be contradiction with many
Shruti passages, this question is not eligible to be raised, desiring thus. Here Acharya
teaches another important thing, just the reason ‘bahusrutivirodha’ — contradiction with
many Shruti statements is enough, he adds ‘nedam codyamutthapayitumarhati® — this
question does not qualify to be asked. The teaching 1s ‘dustarkad suviramyatam
srutimatastarkonusandhiyatam’ — refrain from the wrong logic, always accept the logic
approved by the Shruti. svetdsvataravakyam tavadarthatah pathati - Shvetasvatara
Upanishas statement 1s literally given here. From here to the next nine Shlokas this 1s
explained. Almost all the Upanishads are presented as proof. This does not fit with the
other texts in this book; this should not make this book to be written by someone else.

AT ] S TR TR |
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mdaydam tu prakrtim vidyanmdyinam tu mahesvaram [

sa mayr srjatity@huh svetasvatarasakhinal f 2 f

People who study Shvetasvatara branch say, ‘know the Maya to be the primary cause
and the one endowed with Maya to be Iswara. This one who is endowed with Maya
creates everything’.

mdyam tu prakrtim vidyan — know the Maya to be the primary cause. mdyinam tu
mahesvaram — the one endowed with Maya to be the Iswara. One who has a Dharma is
Dharmi, a Karma is Karmi, following Yoga is Yogi; similarly a person one has Maya is
Mayi. HE is not bound by it, but has it as an embodiment. sa mayr srjatity - That one
endowed with Maya created everything. @huh svetdsvatarasakhinal - thus say, people
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belonging to the Shvetasvatara branch. There are Four Vedas, each Vedas have multiple
Shakas {branches).
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atmd iti | ‘@tmdi v idameka evagra asinnanyatkimcana misat sa tksata lokannu srja iti
sa imamllokdnasrjata® (a1 wu - 1.1) ifi tasyaivesvarasya jagatsrastrtvam

svetasvatarasakhino varnayanti ityarthah Frz20

‘atmd va idameka evagra dsinnanyatkimcana misat sa thsata lokdnnu srjd iti sa
imamllokdnasrjata’ (ai u — 1.1) iti - Aiteriya Upanishad says ‘There was nothing called
Maya earlier before the creation except the Self. It saw, let me create the world. And then
it created all these worlds’. Since there 1s no possibility for the Pure Absolute Self, since
he is devoid of action, attribute etc.; therefore we accept an inbetween Iswara for the
creation. tasyaivesvarasya jagatsrastrivam svetasvatarasiakhino varnayanti ityarthal -
Only this Iswara, is the creator of the world, thus people belonging to Shvetasvatara

Upanishad say. ff 2 f

O ErRRe STH -

aitareyopanisadvakyamarthato'nusamkramati -

aitareyopanisadvakyamarthato'nusamkramati - The Aiteriya Upanishad statement is
literally said here. The statement in the previous Commentary and this are same. That 1s
the Mantra that 1s presented here.

A 91 TS 34 G0 3 |

G ST Ui segar | 3
atma va idamagre'bhiitsa thsata syja iti |

samkalpenasrjallokdnsa etaniti bahvrcah f 3
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The Rig Veda people say - there was nothing called Maya earlier before the creation
except the Self. Just through its thought ‘let me create’, it created all these worlds.

atmd v idamagre'bhiit - Atma was the only thing that existed before the creation. sa
Tksata — it decided. sr7a ifti — let me create. samkalpendsrjallokan sa — just though the
thought it created. etd@n — all this. iti bahvrcdh - thus say Rig Veda people.

AT 30 | A A 3EHE T Ao e e a3 @ SHiveege (03 - 9.9)
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atmda it | ‘atmd vi idameka eviagra asimnanyatkificana misatsa tksata lokannu srja iti
sa imamllokanasrjata’ (ai u — 1.1) ityanena vakyenddvitiyasya paramidfmana eva

Jjagatsrastatvam bahvrca rksakhadhyayinah ahurityarthal ff 3 ff

‘@atma va idameka evigra dsinnanyatkificana misatsa iksata lokdnnu srjd@ iti sa
imamllokanasrjata’ (ai u — 1.1) - There was nothing called Maya earlier before the
creation except the Self. It saw, let me create the world. And then it created all these
worlds. ityanena vakyena - through this statement. advitiyasya paramatmana eva - only
by that non-dual Absolute Self. The thought or action cannot be accepted directly in the
Self, therefore for the creation, here and in other places where the creation 1s said to be
from the Self, we superimpose Iswara inbetween. jagatsrastatvam - the creation takes
place. bahvrca = rksakhadhydyinah ahurityarthali - thus say the people belonging to

Rig Veda. # 3 ¥

SR ST it ey SRR e ek am -

KBvarasya Jjagatkaranatve taittitariyasrutirapi pramanamityabhipretya
tadvakyamarthataly pathati dvabhyam -

ISvarasya jagatkaranatve — Iswara is the cause of the creation. taittitariyasrutirapi -
Taiteriya Upanishad too. pramdanamityabhipretya - 1s Pramana, with this in mind.
tadvakyamarthataly pathati dvabhyam - the statement from there 1s literally presented in
next two Shlokas.

§ rafeeeamaIcE HaCH |
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kham vayvagnijalorvyosadhyannadehah kramadamr [

sambhiitd@ brahmanastasmadetasmddatmano'khilah § 4

bahu syamahameviatah prajayeyeti kamatah /[

tapastaptvd'srjatsarvam jagadityaha tittirih 5 /f

Taiteriya Upanishad says, from the Self all these — Ether, Air, Fire, Water, Earth, Plants,
Food, Body — were created in that order. With the desire of Oneself becoming manifold,
it created all these through the Penance.

kham vayvagnijalorvyosadhyannadehah - Ether, Air, Fire, Water, Earth, Plants, Food,
Body. kramad - in repective order. ami sambhiitd — all these were created. brahmanas —
from the Brahman. tasmadetasmadatmano — Therefore, from this Atma . akhilah -
everything.

bahu syamahameva — let me be manifold. atalt prajayeyeti kamatah - and then, let me
create people, with this desire. fapastaptva'srjatsarvam jagad- after doing Penance,
created all this creation. Tapas - Penance is not similar to the one we do, because it is
said ‘yasya jiianamayam tapah’ — his knowledge is the Penance. ity@ha tittirih - thus says
Titiri. People belonging to Taiteriya branch — Titiri. Titiri is a bird, turning into which the
disciples studied the Vedas.

B 3R | S s (T - 2.9.9) ST, TENET CTEIER TR BYE (43 - 2.9,
9) g AR (§ 3 - 2.9.9) 3N RN JEleddd  FENEESE SRR
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kham iti | ‘satyam jianamantam brahma’ (tai u — 2.1.1) ityupakramya, ‘tasmidva
etasmadatmana akasah sambhittal’ (fai u — 2.1.1) ityadind ‘anndtpurusal’ ( tai u —
2.1.1) ityantena vakyena guhdahitatvena pratyagabhinnadbrahmana
akasadidehaparyantam jagadutpannamityabhidhayoparistidapi ‘so'kamayata bahu
syam prajayeyeti | sa tapo'tapyata | sa tapastaptvd idam sarvamasrjata yadidam kifica
‘(tai u — 2.6) iti vakyena tasyaiva brahmano jagatsarjanecchapitirvakaparyilocanena

jatasrastrivam tittivirahetyarthah f 4-5 f

‘satyam jiianamantam brahma’ (tai u — 2.1.1) ityupakramya - Beginning with
‘Brahman 1s Existence, Knowledge and Bliss’. ‘tasmadva etasmadatmana akasah
sambhiitah’ (tai u — 2.1.1) ityadina - with “from this very Self, the Ether came into
existence’ etc. ‘anndtpurusalt’ (tai u — 2.1.1) ityantena - ‘from food body’ concluding
with this. vakyena - statement. guhdhitatvena - the one who i1s said to be hidden in the
cave of the Heart. pratyagabhinnadbrahmana - the Self identical with the individual
selt. akasadidehaparyantam - beginning with the Fther till the Body.
jagadutpannamityabhidhaya - this world came into existence, after saying this.

uparistadapi - later too. ‘so'kamayata bahu syam prajayeyeti | sa tapo'tapyata | sa

tapastaptva idam sarvamasrjata yadidam kifica * (tai u — 2.6) iti vakyena - with the
statemtn ‘He desired. Let me create manifold creation. It started to do Tapas (think).
After doing that Tapas, it created all that is seen here’. tasyaiva brahmano - from that
very Brahman. jagatsarjanecchapiirvakaparyilocanena - with the desire to create the
world, with this thought. Here, paryalocanena — thinking completely. As said in another
place ‘dhata yathapiirvam akalpayan’ — the creator created as before. He has to atleast
think about the way it was done earlier. Though Iswara is Free, he 1s dependent upon the
Karma of the Jiva. jatasrastrtvam - the creation of the world. Similar to a potter, who
before creating a pot, creates it in his mind, the Self too imagined the creation.

tittirirdhetyarthah - people belonging to Taiteriya branch say. § 4-5 f
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chandogye'pi brahmana jagatsrastrtvam srutamitydha —

chandogye'pi - In Chandogya Upanishad too. brahmana jagatsrastrivam Srutamityadha
- Brahman 1s the cause for creation is said, is explained.

3o Heawiigaged qea |
S NG | et [ e e e A 1 G B

idamagre sadevastdbahutviya tadaiksata [/
tejo'banndndajadini sasarjeti ca samagah 6 f

Sama veda people say — ‘before the creation only Sat existed. It desired to become
manifold. It created Fire, Water, Food, Andaja (that which is born out of egg) etc.

idamagre — Before the creation. sadevasid — only the Sat existed. Sat is Self ‘sat brahma’.
bahutviya tadaiksata — it desired to become manifold. tejo'bannindajadini sasarja —
Fire, Water, Food, begins orn out of egg etc. it created. Anda — egg, Ja — born — that
which is born out of egg. ifi ca samagdah - thus say people of Sama veda.

il | ‘Aed AR AR (81 8 - §.2.9) 3 WY e qo agd
WA (81 I - §.2.3) FOC TRV N SSTASEREE O g e e i
LEERLER IR ERL FUERLY (813 - 2.3.9) FEET AvSSIRSHITAIgE o AF aviwicre:
[

idamiti | ‘sadeva somyedamagra asidekamevadvitiyam’ (cha u - 6.2.1) ifi

sadriipamadvitiyam brahmopakramya ‘tadaiksata bahusyam prajayeyeti’ (cha u —
6.2.3) ityadina tasyaiveksanapiirvakam tejo'bannasrastrtvamabhidhaya  ‘tesam
khalvesam  bhittanam  trinyeva bfjani  bhavantyandajam  jvajamudbhijjam’

(chda u — 2.3.1) ityadind andajadisariranirmdtrtvam ca samagd varnayantityarthah f 6
/
‘sadeva somyedamagra asidekameviadvitivam’ (chd u — 6.2.1) ifi - Before the creation

only Sat existed, as one only and non-dual sadripamadvitivam brahmopakramya -
beginning with the Sat, 1.e. non-dual Brahman. ‘tadaiksata bahusyam prajayeyeti’ (cha u

Page
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- 6.23) ityadina - with ‘it saw, let me manifest manifold creations’ etc.
tasyaiveksanapiirvakam  -The  Brahman  through the desire /  thought.
tejo'bannasrastrivamabhidhiya - explaining the creation of Fire, Water and Food. Here
a different method of creation called Trivrtkarana — the creation from three elements. In
Taiteriya Upanishad Panchikarana — creation from five elements. But all the Shruti text
are in sync in accepting the creation from Self and it to be illusory. ‘tesam khalvesam
bhitanam trinyeva bijani bhavantyandajam jivajamudbhijjam’ (cha u — 2.3.1)
ityadina - for all these beings there are only three seeds (cause of birth) — Andajam —
born of egg, Jivajam — born of womb and Udbijjam — born of sprout, etc. The fourth one
which we see in other places Svetajam — born of sweat, also should be included in this
list. andajadisariranirmditrtvam ca — and the creation of the bodies from the egg etc.

samagd varnayantityarthah - people belonging to Sama veda explan. § 6 J

USRI ‘Tedcred T PO G e Ferd T A | GSERIET 9 9 e
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mundakopanisadyapi ‘tadetatsatyam yatha sudiptapavakadvisphulingah sahasrasal
prabhavante saripiah | tathd'ksaradvividhah somya bhavalh prajayante tatra
caivapiyanti’ (mu u — 2.2.1) iti aksarasabdavacyadbrahmano jagadutpattili Sriiyata
itydha —

mundakopanisadyapi - Even in Mundaka Upanishad. ‘tadetatsatyam yatha
sudiptapavakadvisphulingah sahasrasah prabhavante sariipah | tatha'ksaradvividhah

somya bhavah prajayante tatra caivapiyanti’ (mu u — 2.2.1) - This 1s the Truth. Like,
from the fire burning bringtly, similar sparks fly in thousands. Similarly, from the
Akshara (Self) multitude things are created and merge in that Self. i
aksarasabdavacyiadbrahmano - in this way, from the Brahman referred to as Akshara.
Jjagadutpattily Sriiyata ity@ha - the creation of world 1s said by the Shruti, 1s explained.

Terpfere 7 e SR |
fefdensaester i semdtE gk 09 |
visphulinga yathd vahnirjayante'ksaratastatha /
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vividhascijjada bhava ityatharvanika srutih f 7 f

Like the sparks fly from the fire, similarly from the Akshara different types of sentient
and inert things are born, thus say people of Atharva veda.

visphulinga yatha - like the sparks. vahnirjgyante — are born from the fire.

aksaratastathd — similarly, from the Akshara (Self). vividhascijjada bhava — different
types of sentient and inert things. ityd@tharvanika srutih - thus the people of Atharva
veda say.

TaERfere T 36T 11O I

visphulinga iti ff 7 J

0d JEaT oIS SHATG A rGaE THEUD: S JAiee A -

evam brhadaranyake'pyavyakrtasabdavicyadbrahano namaripatmakam
Jagadutpannamiti Srutamitydha dvabhyam-

evam  brhadiranyake'pi - Similarly, 1in Brihadaranyaka Upanishad too.
avyakrtasabdaviacyadbrahmano - from the Brahman, called here as Avyakrta.
namariipdtmakam jagadutpannamiti - the world of name and form is created.

Srutamity@ha dvabhydam - 1s heard, this is explained in two Shlokas.
EUCRIET gdq SIEVIBRI g |
gy A ey § e Il o

TeRTORT T e |
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jagadavyadkrtam piarvamastdvyakriyatadhuna /
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drsyabhyam namaripabhyam viradadisu te sphute f 8 f

viranmanurnard gavah kharasvajavayastatha

piptlikavadhidvandvamiti vajasaneyinah f 9 /

The creation was unmanifest earlier, it has become manifest as name and form. It is
clearly seen in Virat etc.

Virat, Manu, Human beings, Cow, Ass, Horse, Goat, Sheep, till the Ant is the worldof
duality so say people belonging to Vajasaneya Branch of veda.

Jjagadavydkrtam piirvamdsid — the creation was unmanifest earlier. vyakriyatddhuna —
now it is manifest. drsyabhyam namaridpabhyam - as the name and form. viradadisu te

sphute - itis seen clearly in Virat etc.

virapmanurnard — Viratm Manu, Human. gavah kharasvajavayastatha — Cow, Ass,
Horse, Goat and Sheep. pipilikavadhidvandvamiti — till the Ant, is the world of duality.
vdjasaneyinah - thus sau people belonging to Vajasaneya Branch of veda.

TR | TS TeAaAR TR ARG (§ 3 - 9.4.9) 3 aE g
T AT E G a AR W hGas]  THEGERCmeTT  ghest,  arAesaesey
Ry T 9 AReAdde TSI A SFFEEEY (§ 3 - 9.8.9) 3 qeE, 7
TTERY: ‘e RITENGE (3 3 - 9.4.9) ST ‘T ARE e PR S
[ 3 - 9.8.8) ZoF aRRT 3@ N o - € Il

jagaditi / ‘taddhedam tarhyavyiakrtamdasittannamaripabhyiameva

vydkriyatasaunamiyamidamriipalt’ (br u — 1.4.7) iti vakyena srstel pura
aspastandmaripatvenavydkrtasabdaviacyanmdayopadhikadbrahmano

namaripaspastikaranalaksand srstirukta, tayorn@maripayorviradadisu sthitlakaryesu
spastatd ca ‘tadidamapyetarhi namariipabhyameva vyidkriyate'saunamayamidamriipa’

(br u -— 147) iti vakyenabhihitd, te ca virddddayah ‘atmaivedamagra
asitpurusavidhalt’ (br u - 141) ityadina ‘evameva yadidam fkifica
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mithunamapipilikabhyah tatsarvamasrjata’ (br u — 1.4.4) ityanena darsitd ityarthah ff

8-9 ¥
‘taddhedam tarhyavyakrtamasittannamariipabhyameva
vydkriyatisaunamdyamidamriipal’ (br u — 1.4.7) iti vakyena - . In the

statement, ‘we know, creation was unmanifest earlier, now i1t has manifested as name and
form, as this is name and this i1s form’. srsteh purd - before the creation.
aspastandmaripatvenavyakrtasabdavicyanmdayopadhikadbrahmano - from the state of
being unmanifest name and form, from the Self that is referred to be Avyakrata, with the
embodiment of Maya. By Maya Upadi, the [Swara is the cause for the creation and not
the Pure Absolute Self is made clear. namaripaspastikaranalaksand srstirukta - the
creation in the form of manifesting name and form 1s said. tayorna@mariipayorviradadisu
sthitlakdryesu spastatd ca - and this name and form is clearly seen in the gross creation
like Virat etc. ‘tadidamapyetarhi namaripabhyameva
vydkriyate'saunamayamidamriipa’ (br u — 1.4.7) iti vakyenabhihitd — 1t 1s said with the
statement ‘now it has manifested as name and form, as this 1s name and this is form’. te
ca viradadayah - and that Virat etc. ‘@tmaivedamagra asttpurusavidhaly’ (br u — 1.4.1)
ityadind — beginning with ‘Atma is what was existent as the body’. ‘evameva yadidam
kifica mithunamapipilikabhyah tatsarvamasrjata’ (br u — 1.4.4) ityanena - ending with
‘similarly, whatever duality exists here, till the Ant, it created all that’. Mithuna — duality,

here the duality 1s of a male and female form. darsita ityarthal - 1tis shown. § 8-9 f

TR 2JfT: STgaEFT SEO ey o e SERET 3 -
udahrtabhih srutibhih dvaitasrstyabhidhananantaram brahmano jivariipena tatra

praveso'pyabhihita itydha —

uddhrtabhih  srutibhih - Through the Shruti statements shown here.
dvaitasrstyabhidhananantaram - after explaining the creation of the world of duality.
brahmano jivariipena tatra praveso'pyabhihita ityaha - the Self itself entering 1t as Jiva
1s said, that 1s explained here.

] EURTL o4 o¢ WidgEiay: |
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krtvad riipantaram jaivam dehe pravisadisvarah [/

iti tal srutayal prahurjivatvam pranadhdaranat f 10 f

Iswara taking the form of Jiva, enters the body — thus say the Shruti. It is named Jiva
because of its nature of breathing.

krtvd riipantaram - After taking a different form. A form similar to itself. jaivam - of
liva. dehe pravisadisvarah - \swara enters the body. ifi talh srutayah prahur — thus says
the Shrutis. The Shrutis ‘anena jivena atmaripena praviSya namaripe vyakaravani’ - by
entering into this jiva, | will create the name and form. ‘tad $rstva tadeva anupravisat’ -
after creating the Jiva, itself entered that Jiva etc. jivatvam pranadhdranat — on the
account of the nature of breathing it is called Jiva. The word lJiva is from the root word
‘jiva pranadharane’ — to hold on to the Prana.

gt | A o Sagaraeu AR e e | €8 ded Sied g 3o
e S | AT b S AR aeEed ® gl Wies 3 Nl 9o I

krtveti | Srutayah jaivam jivasambandhiriipantaram avikriyabrahmano vilaksanam

vikarirapamityarthalt | dehe dehajate jivatvam kuta ityata dha — jivatvamiti |
pranddinam svamitvena prerakatvam pranadhdranam tasmiajjaivam ripam kriva

pravisat ityuktam § 10 [

Srutayal jaivam = jivasambandhirdpantaram - The Shrutis when talking about the
transformation in the form of Jiva. avikriyabrahmano vilaksanam =
vikaririipamityarthali - talk about a different state, from the Brahman that is
transformationless. dele = dehajdte jivatvam kuta ityata dha - in the body how does the
state of being Jiva exist. [t was said the Iswara 1s the one who enters the Body. How does
He become liva.  pranddinam svamitvena prerakatvam = pranadhdranam
tasmdajjaivam riipam krtva pravisat ityuktam - since he is the lord / encourager of the

Prana, thus it is said *by taking the form of Jiva’. f 10 f

e -
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kim tadityapeksayamiaha —
kim tadityapeksayamaha — Expecting what? 1s explained.
oA FeRmer figTeesd 4 3 |
ferm TR e S J=Ad Il 99 ||

caitanyam yadadhisthanam lingadehasca yah punal /

cicchayd lingadehastha tatsangho jiva ucyate ff 11 f

The combination of the Consiousness that is the Substratum, that which is called as
Lingadeha (subtle body) and the reflection of consciousness in that Lingadeha is called as
Jiva.

caitanyam yadadhisthanam - the Consiousness that is the Substratum. lirigadehasca
yah punah - the LingaDeha. LingaDeha is the Subtle body which is the group of 5 Prana +
5 Sense-organ of Knowledge + 5 Sense-organ of Action + Mind + Intellect. cicchaya

lingadehastha — the reflection of the Self on the LingaDeha. tafsangho jiva ucyate —
their group is called as lJiva.

JAT | FERRH METReR I Ay S, 9 09 Sl (ogTee, 399 JR
[WgTRe ANEEREET,, d8 Fa0T A8 ‘fid’ s 3 99 |

caitanyamiti | yadadhisthanam lingadehakalpanadharabhiitam yaccaitanyam asti,

yasca tatra kalpito lingadehah, yasca tasmin lingadehe
vartamanascidabhdasastatsanghah, tesam ftrayanam samitho Yiva® Sabdenocyate

ityarthalh yiry

yad adhisthanam = lingadehakalpandadharabhiitam yaccaitanyam asti - the
Substratum, that which 1s the loci for the LingaDeha, that Consiousness. There are two
words used here with respect to Consiousness, adhisthanam - where there is no possibility
of any superimposition. adharam = where the superimposition is possible. Some use both
these terms as synonyms, but it should be understood in this light. yasca tatra kalpito
lingadehah - the Subtle body which 1s superimposed on that. yasca tasmin lingadehe
vartamianascidabhasas - and that reflection of consiousness in that subtle body.
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tatsanghah = tesam trayanam samitho - the combination of these three. jiva’

sabdenocyate ityarthall - is referred with the term Jiva. § 11 f

TeAIva TR SlaEu Hidse TR i et aa d SEngEe -

nanvisvarasyaiva Jivariipena pravistatve
tasyajiiatvadulkhitvadiviruddhadharmavatvam kuta ityasankyaha —

nanvisvarasyaiva jivariipena pravistatve - But, if Iswara hisself has entered in the Jiva.
tasyajiiatvadulhkhitvadivirnddhadharmavatvam kuta - how can there be contradictory
qualities of Ignorance, Sorrowful etc. n him. iya@sankyaha — doubting thus, it 1s
explained. The moment we say, [swara entered Jiva or Jiva is identical with Iswara, this
1s the first question one will have; can you create anything if you are Iswara?

AIese] AR A FE MR
e AieaRyd o o AeEEE | 92 ||

mahesvart tu mayd yd tasyd nirmanasaktivat [
vidyate mohasaktisca tam jivam mohayatyasau f 12 J

Like the Power in Iswara which creates the world, similarly there is another power of
veiling. With that power of veiling he deludes the Jiva.

mahesvarf tu mdayd — The power of Iswara called Mavya. ya tasyd nirmanasaktivat —
which is the power of creation. vidyate mohasaktisca — there also exists another, power
of veiling. tam jivam mohayatyasau — with that power, it deludes the Jiva. The two
Shaktis were explained in the 1% chapter.

Al fald | AReEd AR § MR (9 3 - 3.90) 3T T wewavEae a1 RIS,
e e SIRSAMEaHIehYE AleTamenei GedTs AEed ¢ (7 3 1 - €) 30 g0 |
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miahesvar? tviti | mahesvarT “mdyinam tu mahesvaram” (Sve u — 4.10) iti srutyukta
mahesvarasambandhint ya mayd'sti, tasyd nirmanasaktivat
jagatsarjanasamarthyavanmohasaktisca mohanasamarthyamapyasti; ‘tadetajjadam
mohdatmakam” (nr u ta — 9) iti Sruteh | tatah kimityata dha — tam jivamiti | asau
mohanasaktily tam piarvoktam jivam mohayati cidanandadisvariipajiianarahitam
karoti Jf 12 Jf

mahesvari - Belonging to Maheswara. “mdyinam tu mahesvaram” (Sve u — 4.10) iti
srutyuktd - as said in the Shruti text ‘Maheswara 1s the weilder of Maya’.
mahesvarasambandhint yd@ mayd'sti - the power of Maya, that which is associated with
Maheswara. tasyd nirmdnasaktivat = jagatsarjanasamarthyavan - like the power of
creation, capability of creating the world. meohasaktisca = mohanasamarthyamapyasti -
different power, the power of veiling too exists. ‘fadetajjadam mohatmakam” (nr u td —
9) iti srutelr - the shruti too says, ‘this Maya that is inert is that which deludes too’.
tatah kinutyata aha - So what? 1s explained. asau mohanasaktih - this power of veiling.
tam = pitrvoktam jivam mohayati - it deludes the aforesaid Jiva. In Devi Bhagavata it is
said ‘jianinam hi cetamsi devi bhagavati hi sa balad akrsya mohaya mahamaya
prayacchati” — Even the mind of the knowledgeable ones are completely deluded by the
MahaMaya — Dewvi Bhagavati. cidanandadisvaripajiianarahitam karoti - 1.e. it makes

the Jiva devoid of the knowledge of hisself to be the Existence, Knowledge and Bliss. f

12y

TS T oTe -

tato'pi kimityata aha —

tato'pi kimityata dha — Even then, so what? is explained.
AT 9 W g gl |
i & w4 w9

mohddanisatam prapya magno vapusi Socati |
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Sasrstamidam dvaitam sarvamuktam samasatah § 13§

Because of the delusion, gains the state of being not the Lord of his desires, attains
sorrow. The world of duality created by Iswara is explained in short.

mohddanisatam prapya - Because of this delusion, becomes not Lord of his own fate.
Anishatam — being not Lord of ones fate; i.e. Not able to avoid what is not good and not
being able to enjoy that is good. magnoe vapusi Socati — immersed in the body, he gains
sorrow. Immersed in the body means, being attached to the body as ‘I’ and ‘mine’.
Sasrstamidam dvaitam - the world of duality created by Iswara. sarvamutktam

samdsatah - is completely explained in short.

At | A GaR S geeimiauierl: damed e aq e o AR
To: ol g e U | e ge geN ST S e 9d - 3.9.2) 3k e |
ST ERE g et - g e, e 93 )

mohdaditi | mohat piirvoktat aniSatam istanistapraptiparihdrayol asamarthyam
prapya vapusi nimagnalt Sarire tadatmyabhimanam  gatal Socati

duhkhitvadyabhimanam karoti | ‘“samine vrkse puruso nimagno'niSayd Socati
muhyamanal” ( sve — 3.1.2) ifi Sruterityarthah | vaksyamianasambkaryapariharaya

vritam nigamayati — iSeti | samdasatah, samksepenetyarthah § 13

mohdat piirvoktat - Because of the aforesaid delusion. aniSatim =
iStanistapraptipariharayol asamarthyam - not able to enjoy the desired and ward-off
the undesired. prapya - gaining such a state. vapusi nimagnah = Sarire
tadatmyabhimanam gatah - being inmmersed in the body, 1.e. gaining the identification
with the body — sense-organ complex. Socati = dulkhitvadyabhimanam karoti - starts
identifying with the states of sorrow etc. “samdne vrkse puruso nimagno'nisayd Socati
muhyamdanall” ( sve — 3.1.2) iti sruterityarthal - in one and the same tree this Purusha
(being) 1s immersed (Stays), still because of being deluded attains the state of being Jiva
and gains sorrow etc. vaksyamanasambkaryaparihdrdya vrttam nigamayati - to resolve
the error of mixing, Acharya concludes the topic. samasatah, = samksepenetyarthall -

explained in brief. There are two ways to explain Samasa — brief and Vyasa — detailed.

i3 7
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nanu jivasya dvaitasrastrive kim manamityasankyaha -

nanu jivasya dvaitasrastrve — But, for the Jiva to be accepted to be tha creator of duality.
kim manamityasankydha - what is the Pramana? Doubting thus, it 1s explained.

HETaE §a Slaqe. JuRE |
I T SN FHOSATERG || 9% ]

saptannabrahmane dvaitam jivasrstam prapaficitam [
anndni sapta jiianena karmand'janayatpita ff 14

In Saptanna Brahmana (of Brihadaranyaka Upanishad), the creation of world of duality
by Jiva is explained. This Pita (Jiva), created seven foods through his knowledge and

karma.

saptannabrdhmane - In the Saptanna Brahmana. It is a portion of Brihadaranyaka
Upanishad describing the creation through seven foods. dvaitam jivasrstam - the world
of duality is created by liva. prapaificitam — is explained. anndni sapta — there are seven
foods. jiianena karmand'janayatpitd — the liva created through the knowledge and

karma.

I A e B S GG i e B I Bl 2 G e G e R I | S B
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saptianneti / katham tatra prapaficitam itydsankya
‘saptanna’sabdaviacyadvaitasrstipratipadakam “vatsaptannani medhaya

tapasd'janayatpita” (br u — 1.5.9) iti vakyamarthatah samgrhati — annaniti | pita

svadrstadvara jagadutpadanena sarvalokapalako jiva ityarthal § 14 ff

Page

20



dvaitavivekah RK? d:

katham tatra prapaficitam - How is it explained there? ifyasankya - doubting thus. It
starts with ‘aham upasaka upasyo devo anyah’ — [ am the worshipper and the worshipped
deity is different from me. ‘sapt@nna’sabdavicyadvaitasrstipratipadakam - The creation
of the world of duality through the words ‘saptanna’.  “yatsaptannani medhaya
tapasd'janayatpita” (br u — 1.5.9) iti vakyamarthatah samgrhiti — The statement is
presented literally is ‘that Saptanna (seven foods) which the Jiva created through the
knowledge and karma.The knowledge is the desire in the form of ‘jaya me syat’ — let me
have a wife ete. pita = svadrstadvard jagadutpadanena sarvalokapalako jiva ityarthalt -
the Meaning of Pita is, the Jiva who through ones own Punya-Papa, protects everything
by creating the world. Pita generally means Father, and in some context it is [swara, but

hereitis Jiva. § 14 f

TR TG, dEE S U qeR @ SameeRy A S W U T
5 - 1t

nanvannasaptakasarjanam  kimarthamitydasankya, tadviniyogo'pi “ekamasya
sadharanam dve devanabhdjayat trinyatmani'kuruta pasubhya eakam prayacchat” (br
u-159

nanvannasaptakasarjanam kimarthamitydsankya - But what is the reason for creating
the seven food, doubting thus. fadviniyogo'pt - their distribution too is explained.
“ekamasya sadhdaranam dve devanabhdjayat trinyatmani'kuruta pasubhya eakam
prayacchat” (br u — 1.5.9) One 1s the common food, two are distributed as the food for
the Deities, three are for ones own self, and one for the cattles (1 +2 +3 + 1 =7). This
will be discussed 1n the following Shlokas.

A=, Sa @ T gy |
] PR e 9y )

martyannamekam devianne dve pasvannam caturthakam [

anyat tritayamdatmdarthamanndndm viniyojanam f 15 f

The distribution of food is of this type — one for mortals, two for deities, the fourth one is

for the cattles and the rest three are for the self.
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martyannamekam - one for the mortals. devanne dve — two for the deities. pasvannam
caturthakam — fourth is for the cattles. anyat trifayamdatmartham — the rest three is for
oneself. anndndm viniyojanam — this the way of distribution {(of the seven} foods.

AT | Tt R S 9y

martyannamiti | viniyojanam uktamiti Sesah § 15

viniyojanam uktamiti Sesah - the way of distribution is explained. # 15

T & FETN O ARG TR AeeEd (3 9 - R.¢.2) JRIE "SR A
AL AR (§ 3 - 2.%.3) G Ao S HE TRl SRITHIEE -

tani ca saptannani ‘“ckamasya sadharanamitidamevasya tatsadharanamannam

yadidamadyate” (br u — 15.2) ityadind “ayamitmda vanmayo manomayal
pranamayah” (br u — 1.5.3) ityantena vakyasamdarbhenesadiinakandikiadvayariipena
darsitanityaha —

tani ca saptinnini - the seven food are. “ckamasya sadharanamitidamevasya

tatsadharanamannam yadidamadyate” (br u — 1.5.2) utyadind - trom ‘One 1s the
common food, the general food which one eats’ etc. “ayamatma vanmayo manomayalt
pranamayah” (br u — 1.5.3) ityantena - until ‘this Self 1s of the nature of speech, mind
and Prana’. vakyasamdarbhena Tisadiinakandikddvayaripena - in the form of,
something less than two chapters. darsitanitydha — it 1s shown, is explained.

s SAqUME &l qe A |

a, Al AT I 96 |

vrihyadikam darsapiirnamdsau ksiram tathd manah |
vak pranasceti saptatvamannanamavagamyatam [ 16 J

Know the Seven foods as — Wheat etc., Darsha and Poornamasa, Milk and Mind, Speech
and Prana.
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vrihyadikam - Wheat etc. darsapiirnamdasau — Darsha and Poornamasa. The oblation
material thrown in the fire sacrifice of the Darsha and Poornamasa oblation are the food
for the deities. ksiram - Milk. The food for the cattles. Though Pasu generally means
Cow, here it should be understood in its broader meaning of cattle. fatha - similarly.
manah vak pranasca — Mind, Speech and Prana. ifi saptatvamannandmavagamyatidm —
know these to be the seven foods.

e Il %€ |
vrihyadikamiti ff 16 Jf

veihyddikamiti § 16 f

In Shloka 13, it was said ‘vaksyamanasamkaryapariharaya’ — to remove the defect of
mixup, which 1s going to be explained later. This mixup 1s what is the topic for next
Shloka.

i 1 I U Rt MR G (TS I S 13 e BRI tien 2 MR e I R RS G R e i
WA ARFHIEFaETE —

nanitktasaptanandam Jagadantahpititvena ISvaranirmitatvat

Jivanirmitatvabhidhanamayuktam ityasankya, tatsvariipasyesvaranirmitatve'pi
bhogyatvikarasya jivanirmitatvanmaivamitydha —

nanitktasaptinanam jagadantahpdtitvena - But, the aforesaid Saptanna is in the realm
of the creation. Bvaranirmitatvit - and so, 1S a creation of Iswara.
Jivanirmitatvabhidhanamayuktam - therefore, saying 1t to be creation of Jiva is not
correct. ityasankya — doubting thus. The seed of doubt 1s Jiva 1s not capable of creating
this unimaginable world. tatsvaripasyesvaranirmitatve'pi - though the object itself 1s
created by the Iswara. bhogyatvakarasya - in the form of it being the object of
experience. jivanirmitatvanmaivamity@ha — since it 1s a creation of Jiva, should not
doubt thus, 1s explained.

29N JEA M o |
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iSena yadyapyetani nirmitani svaripatal /
tathapi jiianakarmabhyam jive'karstttadannatam [ 17 Jf

Though in its form as object it is created by Iswara, in the form of it being an object of
experience (food) is created by Jiva through his knowledge and karma.

iSena yadyapyetdani — By Iswara, though all these. nirmitini svariipatah - are created as
an object. tathapi - though. jiianakarmabhyam - through the knowledge and karma.

jivo'karsittadannatam — liva created as food.
WMt | A Rl oS 9 caauEne e w9 fdied aeieew, g
feqieay i | demd dn dRieTeTe TR eE e 99 )

iSeneti / Jlianakarmabhyam Jhanam vihitam pratisiddham ca
devatd@parayosidadivisayadhyanam karma ca vihitam yajfiadiripam, pratisiddham

himsadiriipam  tabhyamityrathah | tadannatam tesam vrihyadipranantinam

svabhogopakaranatvamityarthah ff 17 [

JjAanakarmabhyam - Through the knowledge and karma. jidnam vihitam pratisiddham
ca - knowledge is of two times, gained as injunction and prohibition.
devatd@parayosidadivisayadhydnam - meditation on Deities and other’s wife ete.
respectively. Here meditating on deity 1s accepted and on other’s wife 1s prohibited.
karma ca vihitam yajfiadiriipam, pratisiddham himsadiriapam tabhyamityrathah - And
the karma 1s, the one gained as injunction in the form of Yagna (fire sacrifice) etc. and
prohibition like torturing other beings. tadannatam = tesam vrihyadiprandantanam
svabhogopakaranatvamityarthalt - they becomes the food, 1.e. from the wheat etc. to the
Prana, that are for ones own experience. In Shloka 25 this will be discussed. God creates
stones, they are differentiated as valuable and invaluable by humans. And even among
them, the invaluable stones are used to make statues. And the valuable stones are placed
into ring or crown. God creates trees, Jiva makes chair etc., paper. From paper he makes
both books and money, some are more valuable then other. Jiva gives it a state of being
enjoyed, makes it useful for the enjoyment and enjoys it too. This is why, there 1s nothing
Good or Bad in the creation of Iswara (therefore everything is Good), but they (Good,

Bad) become part of life of Jiva. # 17 J
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R s I -
kimuktam bhavatiti tatraha —

kimuktam bhavatiti tatraha — What 1s established through it, is explained. The logic, the
object differs therefore knowledge differs is as true as the knowledge difters theretore the
object difters too 1s true.

S Stasy SEarl qHaay |
TOoTeaT Sjwimar e AR | 9 |

Sakaryam jivabhogyam jagaddvabhydam samanvitam [

pitrjanyd bhartrbhogya yathd yosittathesyatam J 18 Jf

The world is made of two things, the creation of Iswara and the enjoyment of Jiva. Like a
Lady, who is born to the father and is enjoyed by the husband, the world too is accepted
to be ina similar way.

Sakaryam - Creation of Iswara. jivabhogyam - enjoyment for liva. jagaddvabhyam
samanvitam - both make the Jagat. pifrjanyd - created by father. bhartrbhogya -
experienced by husband. yatha yosit — like seen in the woman. tathesyatam — accept
here too in a similar fashion.

AR | TG 3 ARy SERET AMUrRd 9 g Gegie: | TR
g e Il fo ]

Sakaryamiti |  jagatsaptannatvena  uktam  vrihyadirapam  Sakdaryatvena
jivabhogyatvena ca dvabhyam sambaddhamityarthah | ekasyobhayasambandhe
drstantamdaha — pitrjanyeti § 18

jagatsaptannatvena uktam - It was said, the world which 1s made of seven types of food.

vrihyadiripam BSakdryatvena jivabhogyatvena ca - the wheat etc. food, 1s created by
Iswara and 1s enjoyed by Jiva. dvabhyam sambaddhamityarthah - the worl 1s associated

Page

25



dvaitavivekah RK? d:

with both. ekasyobhayasambandhe drstantamdaha — one object is connected with both is

shown with an example. # 18 f#

2yt AT o —
ISajivayorjagatsarjane kim sadhanamityata dha —

Sajivayor - for Iswara and Jiva. jagatsarjane - for the creation of world. kim
sadhanamityata dha - what 1s accepted as the cause, 1s explained.

ARG BT A o |
ARG SHiagaedl SIEE Il 98 ]
mdayavrttydatmako hisasamkalpah sadhanam janau [

manovrttyatmako jivasamkalpo bhogasadhanam ff 19 Jf

Iswara’s will power through the thought funcition of Maya becomes the cause for
creation. Jiva’s will power thorugh the though function of the mind, becomes the cause
for enjoyment.

For Iswara, maydavrttydtmako — the thought function of Maya. hAiSasamkalpah - is the
will power. A desire to create. sadhanam janau — becomes the cause for creation.
manovritydtmako — the thought function of Mind. jivasamkalpo — is the will power of
liva. bhogasadhanam — becomes the cause for the enjoyment.

R 3 11 9E |

miayaii f 19 ¥

TR RIS Cd i, & SfidT §ead geegee -
nanvisasrstavastusvariipatirikto  bhogyatvakara eva ndasti, ko jivena Ssrjyate
itydsankyaha —
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nanvisasrstavastusvariipitirikto bhogyatvikiara eva nasti — But, there is nothing called
as the form of enjoyment, that 1s different from the Iswara’s creation. ke jivena srjyate
ityasankyaha - therefore, what 1s that you say is the creation of Jiva, doubting thus, 1t is
explained.

ST aagsad Read |
ARG I Jgdwd 1l 20 I

Sanirmitamanyddaun vastunyekavidhe sthite |

bhoktrdhivrttinanatvattadbhogo bahudhesyate | 20

Though the precious stones created by Iswara are same, the thought function of the
individual being multitude, the experience too is seen in different ways.

Sanirmitamanyddan - In the precious stones created by the Iswara. vastunyekavidhe
sthite — though the object is of one type. bhoktrdhivritinandtvat — since the intelligence
of the beings are of different forms. tadbhogo bahudhesyate — the experience too is
seen in different types.

SR | e [0 S SUavmmaToRee S TRdEe: 1| 20 |

Sanirmitoti / ekasminneva visaye bahuvidhopabhoga

upalabhyamanastatprayojakam bhogyakarabhedam gamayatityarthah f 20

ekasminneva visaye - In one and the same object. bahuvidhopabhoga upalabhyamdanas
- there are different types of experience that takes place. fatprayojakam - because of this
expereince. bhogyakarabhedam gamayatityarthal - it establishes the different types of
experienced objects. When we explain the nature of the Sattva, Rajas and Tamas as
happiness, sorrow and delusion respectively. We give an example of the beautiful wife
giving happiness to the husband, sorrow to the other wives and delusion to the other’s
husbands. The woman 1s same, but the reaction 1s different. This difference 1n reaction 1s

explained as multiple thought function. § 20 f
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T AT e feed, § 0 ARG, GERAERaHeR -

nanu  satibhogabhede  bhogyabhedalh  kalpyate, sa eva  nastityasankya,
drsyamanatvanmaivamtydha —

nanu satibhogabhede bhogyabhedal kalpyate - But, if there is difference in the
experienced object, then the difference in the experience can be accepted. sa eva
nastityasankya - but, that itself 1s not there, doubting thus. i.e. The object being different
itself i1s  not accepted, therefore the experience should be same.
drsyamanatvanmaivamitydha - don’t say this, since it 1s seen so. Difference in
experience though the object 1s same, 1s seen.

BET A el A e |
IRd [T T g T gk 19 )

hrsyatyeko manim labdhva krudhyatyanyo hyalabhatall |

pasyatyeva virakto'tra na hrsyati na kupyati ff 21 f

After gaining a precious stone one becomes happy and another becomes angry not
gaining it. A man of dispassion just sees it, he neither becomes happy nor angry.

hrsyatyeko manim labdhvd - one becomes happy after gaining a precious stone.
krudhyatyanyo hyalabhatali - another becomes angry because of not gaining the
precious stone. pasyatyeva virakto'tra — but a man of dispassion, just sees. na hrsyati na
kupyati — he neither becomes happy nor angry.

gl | U Aoadl o e g, oRINHONRaT A | o Ao T e A A
T, AT 2 T A 29 ||

hrsyatiti [ eko manyarthi tam labdhva hrsyati, anyastathavidhastadalabhat krudhyati /

atra  manau visaye viraktastu tam manim pasyatyeva, labhalabhanimittau

harsakrodhau na prapnotityarthal ff 20

eko manyartht tam labdhvia hrsyati - One person who desires a precious stone, becomes
happy after gaining it. anyastathavidhastadalabhat krudhyati - the other becomes angry
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because of not gaining it. He will become sorrowful seeing the other gaining the precious
stone. afra manau visaye viraktastu tam manim pasyatyeva - a person who 1s
dispassionate about the prexious stone, just sees it. labhalabhanimittau harsakrodhau
na prapnotityarthal - 1.e. he does not become happy or angry which happens due to

gaining or not gaining the precious stone, respectively. § 20 f

& O ANTHGITT SilagRel SRR 30 o -

ke te bhogabhedoparakta jivasrstid akarabheda ityata dha —

ke te bhogabhedoparaktia jivasrstd akarabhedd ityata aha - What are the different
forms that are created by Jiva, which 1s seen to differ with the way of enjoyment, 1s

explained.

TR ST SUergeeT AT |

g Sl ® A By g2 )

privo'priya upeksyascetydkiard manigdastrayah [

srstd jivairisasrstam riipam sadharanam trisu f 22 f

The three forms of Priya (like), Apriya (dislike) and Upekshya (ignore) as seen with
respect to precious stone are created by Jiva. The form created by Iswara is common in

all three.

privo - like. apriya - dislike. upeksyasca — ignore, i.e. neither like nor dislike. ityakara
manigdstrayafi — these three forms are seen with respect to the precious stone. srsta@
jivair — are created by liva. asrstam riipam - The form created by Iswara. sadharanam

trisu — is common in all these three expereince.

LR 5 TR RIS R i et el T N [ H: L M L [ G R E R
dearitatere: 11 22 ||
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priva it | maministhah priyatvapriyatvopeksyatvalaksana akarabheda jivaih srstah,

trisvapi sadhdaranamanusyiitam yanmaniripam tadisvaranirmitamityarthaly § 22 f

maninisthah - the one seen to be existing in the precious stone.
privatvapriyatvopeksyatvalaksand akarabheda - the different forms like like, dislike and
ignore. jivath srstah - are created by Jiva. frisvapi - in all these three forms.

sadhdaranamanusyiitam - that which is common thread. yanmaniripam - the form of
precious stone. tadi¥varanirmitamityarthaly - that 1s created by Iswara. But, the
difference in experience is due to the Sattva, Rajas and Tamas Gunas that we saw earlier,
and not a creation of Jiva? This is true. The Sattva etc. qualities are just Sahakari-karana
(supporting causes). We saw, the nature of Sattva is illumining (knowledge), Rajas is

activity and Tamas is inertia. § 22 f

uktam jivasrstakarabhedamudiharanantarena spastayati -

uktam jivasrstakarabhedamudaharanintarena spastayati - The aforesaid creation of
Jiva 1s explained through a different example. This example is to negate the idea of Sattva
etc. qualities to be cause for the difference and not the creation of Jiva.

W &N T A A A |
st A T e I 23 |

bharyd snusd nandndi ca yatd matetyanekadha [
pratiyogidhiya yosidbhidyate na svariipatah f 23 [

Same woman is seen in different forms from different standpoints as Wife, Daughter-in-
law (son’s wife), Sister-in-law (brother’s wife), Sister(-in-law) (wife of husband’s brother),
Mother etc. But inherentaly she does not change.

Bharya - Wife. snusa@ — daughter-in-law. randndd ca — and Sister-in-law (brother’s
wife). yata - Sister(-in-law) (wife of husband’s brother). mitd - mother. ityanckadha -
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in this way, in different ways. pratiyogidhiya - from the standpoint of the seer.
yosidbhidyate - the woman differs. na svariipatah - and not inherently.

YRl | TR W, A Satan, S Sy kaeniE e e, e |
3l

bharyeti | nananda  bhartrbhagini, yata  devarapatni, pratiyogidhiyd

bhartrsvasuradilaksanapratiyogigocarayd buddhya, tattadapeksayetyarthalh f§ 23

nandndd = bhartrbhagini - Nananda means sister of husband. ydta devarapatni - Yata
1s wife of husband’s brother. pratiyogidhiya bhartrsvasuradilaksanapratiyogigocaraya
buddhya - from the standpoint of the viewer, of husband, father-in-law etc. the name and

relationship differ. tattadapeksayetyarthall - only from their respective views. f 23 J

T AN WS PG, 7§ JEmEE A T Se g, o Ak
AMEFE’ (73 - 9.23) YA T -

nanu yosidvisayani bharyasnusetyiadijiananyeva bhinnanyupalabhyante, na tu
tadvisayabhiitayd yosital svariipe bhedo drsyate, atah “pratiyogidhiya yosidbhidyate’
(pra u — 4.23) ityuktamayuktamiti Sankate —

St A

nanu yosidvisayani bharydsnusetyadifianianyeva bhinnanyupalabhyante - But, the
knowledge of the woman as wife, daughter-in-law etc. differ. na tu tadvisayabhiitaya
yositah svariipe bhedo drsyate — and not the inherent nature of the object of knowledge,
the woman 1tself. atal “pratiyogidhiya yosidbhidyate’ (pra u — 4.23) ityuktamayuktamiti
sankate — therefore, whatever 1s said, ‘from the standpoint of knower the woman differ’,
1s not correct.

T S FRITAART 7 e |
AfiEywiiem 7 gt sarma: | 29 |
nanu jiianani bhidyantamakarastu na bhidyate [

yosidvapusyatisayo na drsto jivanirmitaly ff 24 ff
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But, let the knowledge differ, there is no change in the form. There is nothing special
seen in the woman’s body, as the creation of Jiva.

nanu - But. jiianani bhidyantam - let the knowledge differ. @karastu na bhidyate — the
form does not differ. yosidvapusyatisayo na drsto jivanirmitak - there is nothing special
seen in the woman’s body, to be called as Jiva’s creation.

Traid 11 2% 1l

namviti §f 24

It 1s doubted thus. The idea here is, we cannot perceive or cognize anvything in this world
as Svarupa, without relating it with something else. We cannot see the ether, without
relating it with an empty space in the room etc. The difference in knowledge cannot be
existent without the different in the object of knowledge. It object differs, then
knowledge differs and similarly, if knowledge differs then the object differs, too.

SFdTEvIE ST SETHTG Sgidiel Camer ety —

JAdanavailaksanyasya  jiieyavailaksanyavinabhiitatvat  jiieyakarabhedo'ngikartavya
evetydsayena partharati —

JAdanavailaksanyasya - The difference in the knowledge. jiieyavailaksanyavinabhitatvit
- 1s impossible without the difference in the object of knowledge.
Jhieyakarabhedo'ngikartavya - we should accept the difference in the form of the object
of knowledge. evetfyasayena partharati - with this in mind, it (the doubt) is resolved.
Due to the difference in the knowledge, the object of knowledge too should be accepted
to be different.

Hg e A wEe e

A A9E ST o e A 2

maivam mamsamayt yosit kacidanyd manomayt /
mamsamayyd abhede'pi bhidyate hi manomayt ff 25 f
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Not so. One is woman of flesh and blood and the other is a woman of mental creation.
Though the one of flesh and blood does not differ, definitely the one of mental creation
differs.

maivam - Not so. mamsamayT yosit — there is a woman of flesh and blood. kdcidanya
manomay? — and there is another of mental creation. mamsamayya abhede'pi — though
the woman of flesh and blood does not differ. bhidyate hi manomayt — the one of
mental projection definitely differs. Even the object of knowledge itself cannot be
established to be varied, because that is established only through the thought function
of the object.

Hag 3 I 2y I

maivam iti | 25 J

T WG] TR T o] e, i § deue, et i 5 —

nanu  bhrantyadisthale bahyavisayabhavat tatratyam vastu manomayamastu,
pramitisthale tu tadanupapannam, bahyavastunah sattvaditi sankate —

nanu - But. bhrantyadisthale - in the erroneous knowledge. bahyavisayabhavit - since
there is absence of external object. fatratyam vastu - the objects existing there.
manomayamastu - can be accepted to be mental projection. pramitisthale fu - but in the
place where we perceive it. fadanupapannam - it is impossible. bahyavastunah
sattvaditi sankate — since there is a definite existence of the external objects. The
knowledge of the objects is gained when the sense-organ meets the sense-objects. But in
the absence of the mind present during the perception, the knowledge of the object.cannot
be gained.

eI e s Fe |
S §EE T A S N 2%

bhrantisvapnamanordjyasmytisvastu manomayam [

Jjagranmdnena meyasya na manomayateti cet ff 26 J
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Let the objects of erroneous knowledge, dream, day dreaming and recollection be
mental projection. In the waking state the object of knowledge is grasped by pramana,

there it cannot be mental projection, if be said.

bhrantisvapnamanordjyasmrtisvastu - in the objects of erroneous knowledge, dream,
day dreaming and recollection. manomayam — mental projection {may be accepted).
jagran — in the waking state. mdanena — through a pramana. meyasya — the object of
knowledge is gained. na manomayata — not a mental projection. ifi cef — if be said.

i | AR RN, Hee weEEd: || 2% ||

bhrantiti | manena pratyaksadipraminena, meyasya prameyasyetyarthah f 26

7

manena = pratyaksadipraminena — with the direct perception etc. pramana. meyasya =

prameyasyetyarthal - the object of knowledge. f 26 /

sffcreert T femermein —
pramitisthale bahyam visayasattvamangikaroti —

pramitisthale bahyam visayasattvamangikaroti - Vedantin accepts the existence of the
external objects. Since, the external objects are accepted to be creation of Iswara.

a/% H q # AEiEE: |

IR Jeiee: 1| 20 |

badham mdane tu meyena yogdatsyadvisaydkrtih /
bhasyavartikakarabhyamayamartha udiritall f 27

Correct. When the sense-organ meets the sense-object, the mind takes the form of the
object. This is expressed by both Bhashyakara and Vartikakara.
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badham - Correct. mane tu meyena yogit — when the sense-organ meets the sense-
object. syddvisayakrtih - the mind takes the form of the object. When the mind
transforming into a thought function, travels through the sense-organ and engulfs the
object, the mind becomes the form of the object. When the mind is of the form as the
object, the knowledge of the object takes place. bhasyavartikakarabhyiam — by both
Bhashyakara Shri Shankaracharya (as presented in the next two Shlokas 28 and 29} and
Vartikakara Shri Sureshvaracharya (in the Shloka 30}. ayamartha udiritah - have said
this.

G | B Al dlevEE FEEEd 390 A% - A9 g 3k | A gl s
ATy | vt D T aaeGHER — i 29

badhamiti | katham tarhi tadvisayasya manomayatvamucyata ityata dha — mine tu iti
/  mane visaydkrtistu tasya meyena yogatsambandhiatsyat | nanvidam
svakapolakalpitamityasankyaha — bhasyeti 270

katham tarhi tadvisayasya - How come then that object. manomayatvamucyata - is
accepted to be mental projection. iftyata dha — is explained. mane - when the pramana.
visaydkrtistu tasya meyena - taking the form of the object. yogatsambandhatsyat —
happens, because of the association. ranvidam svakapolakalpitamityasankyaha — but

this 1s a figment of mental imagination, doubting thus, it is said. Here the pramana of
both Bhashyakara and Vartikakara are accepted, and is presented as shown in the

following Shlokas. # 27 #

NERNIEFRIEEACER L &l —
tatra tavadbhasyakaravacanamudaharati —

tatra - For this, tavadbhasyakaravacanamudiaharati — first, we give example proof from
Bhagavan Bhashyakara’s statement (from Upadeshasahasri).

R 1 A1 i ST de |

wEateE ai g gaq |l 2 |l
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miisdsiktam yathd tamram tannibham jayate tatha /

rapadinvyapnuvaccittam tannibham drsyate dhruvam [ 28 Jf

Like the molten brass taking the form of the die cast, similarly too the mind too takes the
form of the objects it pervades.

miisdsiktam - poured in the die casting. yathda tamram - as the molten brass. tannibham
Jayate - takes the form of the die cast. tatha - Similarly. riapadinvyapnuvac — pervading
the form etc. cittam - the mind. fannibham drsyate — is seen in that form. dhruvam —
definetly.

EREGIIEE EGG ER R R GG R AG R GAtC e GG IS H LR b il F LRl R e
A Tt v, S 3o || e ||

miisd iti [ yatha drutam tamram misdyam siktam sat tannibham jayate
tatsamandkaravadbhavati, tathd riapadinvisayan  vydapnuvadvisayTkurvaccittam

dhruvamavasyam tannibham drsyate, upalabhyata ityarthall § 28 J

yathd drutam tamram - As the molten Brass. mitsdyam siktam sat - when is poured
mside the die cast. tannibham jayate = tatsamiandakaravadbhavati - takes the similar
form. tatha - Similarly. rapadinvisayan - the form etc. objects. vyapruvad =
visaytkurvac - when 1s objectified. citfam - the mind. dhruvam = avasyam - definitely.
tannibham drsyate = upalabhyata ityarthalt 1s seen in that form. The mind does not
bring back the object it is objectifying, but it takes the form of that very object it is

pervading, this is how Perception is explained in Vedanta. § 28 J

T THRIRTEUR G AW HOTE S Ny e e
STt WWWE.W} TR —
nanu  tamraderagnisamparkiaddrutasya miisanisiktasya kathinamiisabhighatena

Saitydpattau misakarapattavapi buddheramitrtayastamradivilaksanaya
visayavyaptavapi kutastadakdarapattirityasankya, drstantantaramaha —
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nanu - But. tamrdderagnisamparkad - the Brass when comes in contact with fire.
drutasya miisanisiktasya - when it becomes molten, that is poured in the die cast.
kathinamiisabhighatena — because of being bound by the hard die cast. Saityapattan -
when is let to become cold (by immersing in water or oil). migsakarapattavapi - though
it become the form of the die cast. buddheramirtayastamradivilaksandyd - the intellect
that which does not have a form, that is different from the brass. visayavyaptavapi -
though pervades the object. Kutastadakardpattir - how can it take that form, ity@sankya
- doubting thus. drstantantaramaha — 1s explained with another example.

TR A1 SR AGHRTHAT |
AR v || € ||
vyafijako va yathi''loko vyangyasyakaratamiyat /

sarvarthavyaiijakatvaddhirarthakara pradrsyate ff 29 f

As the light that is the ilfuminator,takes the form of that object it ifluminates. Simifarly it
is seen, the intellect that illuminates everything too takes the form of the object.

vyadjako va — the illuminator. yathd''loko — as the light. vyangyasyakaratamiyat — takes
the form of the object it illuminates. sarvarthavyafijakatvaddhir — (similarly) the
intellect that illumines every object. arthdkara - takes the form of the object. pradrsyate
— this is seen.

S 3 | T A T YN S AUCAgTE T A ASAAMERaTiE A,
SR Faleie e SR EEEREER SR SR 9 S FE 6 U VGV, TN uae

el |l 2e I

vyafijaka i | yatha va vyafijakah prakasakal aloka atapadirvyangyasya prakasasya

ghatadeh  akaratamakaravattamiyat  prapnuydat, evam dhirapi sarvarthasya
vyadijakatvat sakalapadarthaprakasakatvat arthakard arthasyakara iva akaro yasyal

sd tathd pradrsyate, prakarsenopalabhyata ityarthaly § 29 f
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yathd va - As. vyafijakah = prakiasakal - illuminator. dloka = atapdadir - the light,
lamp etc. vyangyasya = prakisasya - the object to be illumined. ghatadel - like the pot
ctec. akdratam = akdravattam iyat prapnuydt — takes the form of the object. Here, the
light which 1s reflected from the pot takes the form of the pot and we have the experience
of the pot being illuminated, i.e. The light, as though, takes the form of the pot. If the
light does not get reflected from the object, we do not see anything. evam - Similarly.
dhirapi - the intellect too. sarvarthasya vyadijakatvat = sakalapadarthaprakasakatvat -
since 1t illumines all the objects. arthakara = arthasyakara iva akiaro yasyah sa - as
though it takes the form of the object. This explanation becomes seed of doubt for the
discussion of equating Vedantin with Buddhist. tatha pradrsyate =

prakarsenopalabhyata ityarthah- so itis seen. f 29 ff

ZEM ATiBRaE T —
idanim vartikakaravacanamaha —

idanim vartikakdravacanamiha — Now,Vartikakara’s statement is explained.

ARG dt g |
AT = A e [ zo I

maturmanabhinispattirnispannam meyameti tat |

meyabhisamgatam tacca meyabhatvam prapadyate ff 30 f

The Pramana that is manifesting from the Pramata (knower), reaches the Prameya
{object of knowledge). When it comes in contact with the object, it takes the form of the
object.

mdtur - from the knower. manabhinispattir - the Pramana manifests. nispannam - the
Pramana thus manifest. meyameti - reaches the object. tat — that Pramana.
meyabhisamgatam - when it becomes associated with the object. tacca meyabhatvam
prapadyate — takes the form of the object.
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1 S M 1 1| B 5 R v R I s R B 8 T S B R
YAl 9 | I I T AY EeIewui W | e, T AT S e ] 4ae

RegerER e, e || 30 ||

matuh i1 [ matuh sadhisthanabuddhisthacidabhdsariipatpramatuli manabhinispattih
manasya sdabhdasantahkaranavrttiriipasya abhinispattirutpattili bhavatiti  sSesah [/
nispannam utpannam tanmane meyam ghatadiripameti prapnoti [ kifica, tanmanam

meyabhisamgatam prameyena sambaddham san meyabhatvam meyasamiandakaratim

prapadyate, prapnotityarthal f 30 f

matuh = sadhisthanabuddhisthacidabhasaripat = pramdatuh - from the knower, the
intellect that has the Self as the substratum and reflection. manabhinispattih = manasya
sabhdsantahkaranavrttiriipasya - the Pramana, that is the thought function with the
reflection of the Self. In Vedanta-Paribhasha etc. it 1s said, the thought function in
association (avacchinna) with the consciousness, here thought function with the
reflection (abhasaa) of consciousness. abhinispattir = utpattili bhavatiti sesah -
manifests, 1s created. mispannam = utpannam - when it is thus created. tanmdane - that
Pramana. meyam = ghatadiriipameti prapnoti - takes the form of the pot etc. object.
kifica — And also. tanmanam - that Pramana. meydbhisamgatam = prameyena
sambaddham san - when it i1s in association with the object. meyabhatvam =
meyasamandakaratam prapadyate = prapnotityarthah — takes the form similar to that of

the object. # 30 f

Y, T TR R -
bhavatvevam, prakrte kimdayatamityata dha -

bhavatvevam - Let it be so. prakrte kimdyatamityata dha - what has it got to do with
the current discussion, 1s explained. The whole discussion is because of accepting two
creations, one by Iswara (mamsamaya) and the other by Jiva (manomaya).

ged v 8 e g |
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T g w A a3 |l
satyevam visayau dvau sto ghatau mramayadhimayau [

mramayo manameyah sydt saksibhasyastu dhimayah § 31/

Since this is so, the object is of two types — the pot of clay and pot of mind. The pot made
of clay is known through the Pramana, and the pot of the mind is illumined by Sakshi.

satyevam - When this is so. visayau dvau sto — there are two objects. ghatau
mrumayadhimayan - the pot of clay and pot of mind. mramayo — the pot of clay.
mdanameyal sydt — is understood through the Pramana. saksibhdasyastu dhimayah - but
the pot of mind is illumined through the Sakshi.

FodaY 3| T JEHCHd AEECE ovd A JeIqRenEET] A e,
TRETIMAISIG 316 - G 3 | e g A, oo e e e 39 )

satyevam iti/ nanu mramayaghatasyeva manomayaghatasya tenaiva manasa
grahttumasakyatvat grahakantarabhavaccasiddhireva ityasankya,

grahakantarabhavo'siddha ityaha - mrumaya iti | yathd mraumayo manameyah, tatha

dhimayah saksibhdsya ityarthal § 31 f

nanu - But. mrumayaghatasyeva - as seen in the pot made of clay. manomayaghatasya
— the pot made of mind. fenaiva manasa grahitumasakyatviat cannot be grasped by the
very same mind. grahakantarabhaviaccasiddhireva ityasankya - and since there no other
knower, the whole idea cannot be established, doubting thus. grahakantarabhavo'siddha
itydha - a different knower is definitely established. yathd mrumayo manameyah - as
the pot made of clay is illumined through the mind. tatha dhimayah saksibhasya
ityarthah - similarly, the pot made of mind 1s illumined through the Sakshi. The object
that has relative existence is illumined by the mind. But the object that which does ot
have relative existence 1s illumined by the Sakshi (witness). If the Pramana of Perception
etc. are possible, then it is illumined by the mind, if that is not possible than it is
illumined by the Sakshi. This 1s the case with the rope - snake too. Rope 1s illumined

through the mind, whereas the snake is illumined through the Sakshi. # 37 #
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bhavatvevam dvividham dvaitam , atra kasya heyatvam, kasya va neti na jiidyate
itydsankya, jivasrstasyaiva heyatvamityabhipretya tasya bandhahetutvam darsayati -

bhavatvevam - let it be so. dvividham dvaitam — the two type of duality. atra kasya
heyatvam - Among them, what should be given-up? kasya v@ neti - and what should not
be? na jiidgyate - we don’t know. ifyd@sankya - doubting thus. There is confusion,
regarding which should be accepted and which should be given-up, because we find the
easy way out, 1.e. if we give-up the creation of Iswara, there 1s no creation of Jiva, and
thus there is no Samsara. Theretfore, it 1s answered. jivasrstasyaiva - only the creation of
the Jiva. heyatvam - should be given-up. ityabhipretya - with this in mind. tfasya
bandhahetutvam darsayati — it being the cause for the bondage is shown. Whatever is
the cause of bandage is given-up, the other even if it exists does not cause any trouble.

el S S |
Hoe] gEg wedE T g 3R |l

anvayavyatirekabhyam dhimayo jivabandhakrt /

satyasmin sukhaduhkhe stastasminnasati na dvayam §32

Through direct and indirect concomitance, we understand the mental creation to be the
cause of bondage of Jiva. If it (mental creation) exists happiness and sorrow exists and if
it does not exists, then both of them (happiness and sorrow) do not exist.

anvayavyatirekabhyam - through direct and indirect concomittance. dhimayo — the
mental creation. jivabandhakrt — is the cause for the bondage of the liva. satyasmin — if
it exists. sukhadulikhe stas — happiness and sorrow exist. tasminnasati — if it does not
exist. na dvayam — both of them do not exist.

N | g S - AR | ARy AAEE g e gEge w s,
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anvayeti | anvayavyatirekaveva darsayati - satyasminniti [ asmifijivasrste
manasaprapafice sati vidyamdane sukhaduhlkhe sto bhavatah, asati tu tasmin dvayam ,
sukham dubkham ca nastityarthal ff 32 f

anvayavyatirekaveva darsayati — Direct (This exists that too exists) and indirect
concomitance (This does not exist the other too does not exist) is shown. asmifijivasrste
- when this which is dependent upon Jiva. manasaprapafice - the mental creation. safi =
vidyamine - exists. sukhaduhlkhe sto = bhavatah - the happiness and sorrow exist. asati
fu - in the case of absence. tasmin — in that. dvayam - the duvality. sukham dulikham ca

- of happiness and sorrow. ndstityarthah - does notexist. §f 32 f

THAaIe ] SRR & T e o -

nanitktavanvayavyatirekau bahydarthavisayau kim na syatamityata aha -

nanitktavanvayavyatirekau - But, the direct and indirect concomitance.
bahyarthavisayau - are with respect to the external creation. kim na syatamityata dha —
why should it not be accepted so?, is explained. The doubt 1s, since the concomitance
proves the existence and absence of sorrow with respect to the existence and absence of
the external world, the external world 1s the cause for all this trouble and therefore,it
should be given-up and not the mental creation.

AT T TR WER g AL |

FaTeerBly e g | 3 I

asatyapi ca bahya svapnidau badhyate naralt /

samdadhisuptimiircchisu satyapyasminna badhyate §33 f

Even when the external creation is non-existent, in dream etc., beings are bound (by
happiness, sorrow etc.). And though they exist (external creation), in Samadhi, sleep,
unconscious state etc., he is not bound.
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asatyapi ca — even during the absence. bd@hya — of the external creation. svapnadau — in
dream etc. badhyate narall - beings are bound. samadhisuptimiircchdsu — in Samadhi,
sleep, unconscious state etc. safyapyasmin — even though the external creation exists.
na badhyate — beings are not bound.

FEAR | T A, EURHANAY | e S e ST e, Wi 2 |
AT o ol lem st g gegEnl I, aeey g ofer awm wEn T aed, q

gEg A W seEaaea 7 W 5@ 1| 33 |

asatiti |  naro  manusyah, etadupalaksanamanyesamapi |  svapnidau

svapnasmrtyddikale  bahydarthe'nukitle yosidadau, pratikille vydaghradau ca
paramdrthike visaye asatyapi avidyamdine'pt badhyate sukhadulkhabhyam yujyate,
samadhydadisu tu asmin bahyarthe satyapi na badhyate, na sukhaduhkhadibhag

bhavati; atastadvisayavanvayavyatirekau na sta ityarthal §f 33 /f

naro = manusyal, etadupalaksanamanyesamapi - Human beings, this 1s an implication
for the other beings too. Here 1t has to be clearly specified, because of the statement in
Purva Mimamsa ‘mausyadhikaratvat $astrasya’ — Human beings only are qualified for the
Shastra. svapnadau = svapnasmytyadikile = bahyarthe - in the dream etc., as dream,
memory etc. period, with respect to the external objects. anukiile yosidadau — like the
women etc. that 1s condusive. pratikitle vyaghradau ca - and, non-condusive tiger etc.
paramarthike visaye - though the objects are not Absolutely real. Here the term
‘paramarthike’ — laukika paramarthike — the transactional reality. asafyapi =
avidyamine'pi - though they don’t exist. badhyate - afflicts. sukhadulbkhabhyam
yujyate — asoociates one with the happiness and sorrow. samdadhydadisu tu - But, in the
Samadhi etc. asmin bahydrthe satyapi - though these external objects exist. na hadhyate
— they don’t afflict. na sukhaduhkhadibhag bhavati - they don’t become the cause for
happiness and sorrow. atastadvisayavanvayavyatirekau na sta ityarthah - therefore,
there is no direct and indirect concomitance with respect to these external objects. 1.e.,

though the Iswara creation exists, they don’t cause any trouble. f 33

AHIEEH S Teaeic (hgaetu aed -

manomayaprapaficasya bandhakatvenanvayavyatirekavudaharanena spastayati -
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manomayaprapaficasya - the mental creation. bandhakatvena — being the cause for
bondage. anvayavyatirekavudaharanena - through the direct and indirect

concomittance, with an example. spastfayati — 1s made clear.

g T [ SlaEm i |
TeerserarR ga e w1 33 ]

ditradesam gate putre jivatyevitra tatpitd@ [/
vipralambhakaviakyena mrtam matva praroditi ff 34 ff

Though the son who has gone afar is alive, his father after listening to the lier's words
cries thinking him to be dead.

diiradesam - distant land. gate — gone. putre - son. jivatyeva — though is quite alive. afra
tatpitd — here his father. vipralambhakavikyena — listening to a trouble makers word.
mrtam matvd — thinking hi to be dead. praroditi - cries.

TN 3 | SO W P o Slacd Al o we Rew: dw T fvewme e weEse
e ¢ FEE R EyE g e e ed w1 3g |

diaradesam iti | desantaram prapte putre tatra jivatyeva sati atra svagrhe sthital tasya
pita  vipralambhakasya mithydavacanath paravaiicakasya “tvatputro  mrtall”

ityevamriipena vikyena svaputram mrtam kalpayitva prakarsena rodanam karoti ff 34

¥

desantaram pripte putre - the son who has gone to a far off land. tatra jivatyeva sati -
though he is quite alive. atra = svagrhe sthitah tasya pita - the father who is here in his
house. vipralambhakasya = mithyavacanaih = paravaficakasya - listening to the
gossipers, liers, deceitful words. “tvatputro mrtah” ityevamriipena vakyena - statement
of the form of ‘your son is dead’. svaputram mrtam kalpayitva - thinking his son to be

dead. prakarsena rodanam karoti - cries his heart out. f 34 J

Page

44



dvaitavivekah RK? d:

TSy ATz 7 A |
F: Few Sfiae a3 |l
mrte'pi tasminvart@ydmasrutdydm na roditi /

atah sarvasya jivasya bandhakrnmanasam jagat §f 35 ff

Though dead (another persons son) when one does not hear the news, does not cry.
Therefore for all the Jivas, the bondage is caused only by mental creation.

myrte'pi — though dead. tasminvartayamasrutdydm - when that news is not heard. na
rodifi — one does not cry. atah - therefore. sarvasya jivasya — for all the Jiva. bandhakrn
—the cause for bondage is. manasam jagat — the mental creation.

dftia G T4 ga S aiarEgErE e T e & | s - o 3 1l 3y |l

tasminneva putre tatraiva mrte'pi tanmrtivart@yamasrutdydm satyam na rodanam

karoti | phalitamaha - ata iti 35/

tasminneva - in the same place, in the neighbours house. putre tatraiva mrte'pi - the
son, though 1s dead in that far off land. tanmyrtivartayamasrutdyam saty@m - when the
news about the death 1s not heard. na rodanam karoti - does not cry. phalitamiha - The
coclusion 1s — Cause for bondage 1s mental creation (Jiva creation) only and not external

creation (Iswara creation). #3535/

SHIRE ST R, ST Rl g -

dhimayasyaiva jagato bandhahetutvangikare bahyarthapalapadapasiddhantapatal
syaditi sankate -

dhimayasyaiva jagato - only the creation of the mind. bandhahetutvangikiare - if is
accepted to be the cause for bondage. badhyarthapalapad - because of negating the

external creation. apasiddhantapatah syad - one will fall in the trap of wrong philosophy,
losing ones standpoint. When we accept something, and during the conversion we slip
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away from that accepted philosophy, it is a defect called ‘nigrahasthana’, and it is
accepted, 1if the opponent points out to this fallacy, he wins the dialog. ifi Sankate —
doubting this.

esTET! STerdTeek 47 |
T gErErA aEenkhed: || 3g |
vijiianavado bahyarthavaiyarthydatsyadiheti cet /

na hrdyakaramadhatum bahyasthapeksitatvatah 36 ff

Since there is no use for the external objects, Vedanti will falf in the bracket of Vignavadi
Buddhist, if be said, No. The external objects are necessary for creating the form in the
mind.

vijiidnavado - the Vignanavada school of Buddhist. bahydrthavaiyarthyatsyadiheti —
then accepting the external objects will become useless. cef — if be said. rna - no.
hrdyakaramdadhatum - to create the form in the mind. bahyasthapeksitatvatah - there is
expectancy for the external objects.

w1 ofEe - A | gE e s, T G sy " e
g @ Il 35 I

vijiianeti | pariharati - neti [ yadyapt manasaprapaficasyaiva bandhahetutvam, tathapi

taddhetutvena bahyarthasyapi svikaranna vijiianavadaprasanga ifi bhavah § 36

The defect of accepting the Buddhist school is resolved. yadyapi - though.
manasaprapaficasyaiva - the mental creation is. bandhahetutvam - the cause for
bondage. tathapi - even though it is so, still. taddhetutvena - as the cause for the mental
creation. bahydrthasyapi svikardn - the external creation too 1s accepted. na
vijiianavadaprasanga ifi bhavali - therefore, there 1s no question of following the

Vignavada here. 364
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nanu na hrdydakarasamarpandya bahyapadartho'peksaniyal,
piarvapirvmanasaprapasicasamskarasya evottarottaraminasaprapaficahetutvopapatter
itydsankya, praudhavadena tadangikaroti -

nanu - But. ra - no (not). hrdyakarasamarpandya - for the sake of gaining the form of
mental creation. bafiyapadartho'peksaniyah - the external creation is (no) expected. The
‘na’ should be connected with this verb ‘expected’. As we see, in c=the case of referring
to a dog, we say ‘my dog’ when referring to body, sense-organ, mind as ‘me and mine’
and with respect only as ‘me’, and this 1s attributed to the past thought imprints, here too
it can be accepted in a similar way. piarvapiirvmanasaprapasicasamskirasya - the
thought imprints acquired from the past mental creation.
evoftarottaramanasaprapaficahetutvopapatter - itself can become the cause for the
latter mental creation. There 1s no need for accepting an external creation. ifydsankya —
doubting thus. praudhavadena tadangikaroti - for the mere sake of intellectual
discussion, it is accepted. Even here, we are accepting only the mere existence, not
whether it is real or non-real etc.

] o1 A T AR |
TR T AAET R R Il 39 |

vaiyarthyamastu via bahyam na varayitumismahe /[

prayojanamapeksante na mandaniti hi sthitih §f 37 4

Let it not be useful. We don’t want desire to negate the external creation. Pramana don’t
expect a resulft, is the nature (reality).

vaiyarthyamastu va - let it not be useful. bdhyam na varayitumismahe — we don't
desire to completely negate the external creation. prayojanamapeksante na mananiti —
the Pramana don’t expect any use {result}. kz sthifih - this is the reality.
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vaiyarthyam iti | tarhi vijiianavadatko bheda ityata @ha - bahyamiti | vijiianavadino
bahyarthamevapalapanti, vayam na  tathetyayameva  bheda ityarthah /[
prayojanasinyatvadabhyupagamo'pyayukta eve ityasankyaha - ayojanamiti [
mandadhing vastusiddhih, na prayojandadhini; manasiddhasya

prayojanasiinyatvamdtrendsattvasya laukikairvadibhirva'nabhyupagamaditi bhavah ff

374

If for the sake of argument, you don’t accept the existsnce of the external creation, then,
tarhi vifianaviadatko bheda ityata @ha — what will be the difference between Vedanto
and Vignavadi Busshist. vydidnavadino bahyarthameviapalapanti — the Vignavadi
Busshist completely negates the existence of external creation. vayam na tatha - but we
don’t do so. ityayameva bheda ityarthah - this is the difference. We don’t care about the
existence or non-existence of the external creation 1s the stand of Vedanta.
prayojanasinyatvadabhyupagamo'pyayukta eve ityasankyaha — Since there 1s no
usefulness, therefore accepting too is nor right, doubting thus, it is explained.
mandadhind vastusiddhih - the object is dependent upon the Pramana for it being
established. na prayojanadhind — and 1t 1s not dependent upon the usefulness.
manasiddhasya  —  that which 1s  established  through a  Pramana.
prayojanasiinyatvamdtrena - just because there 1s absence of an usefulness. asattvasya
- accepting it’s non-existence. laukikairvadibhirvia'nabhyupagamaditi bhavah - even by

the worldy people (not the people believing in scripture), do not accepte it to be thus. f

374

AT SRHeqe e i mang e g s wa! el sgd -

manasadvaitasyaiva bandhahetukhe tasya manonirodhatmakayogenaiva
nivrttisambhavadbrahmajiianasya  bandhanivartakatvabhyupagamo  virudhyeteti
Sankate -
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manasadvaitasyaiva — if the mental creation only is. bandhahetulhe - the cause for the
bondage. fasya - that creation. manonirodhitmakayogenaiva — through the Yoga that
teaches the method to control the mind. This 1s clearly established without any of these
confusing logics, through the first aphorism of the Yoga itself °° — Yoga is cessation of
thought function. nivrffisambhavid — can be removed. brahmajfianasya - the
knowledge of the Self. bandhanivartakatvabhyupagamo - accepting it to be the cause
for removing the bondage. virudhyeteti sankate — 1s contradictory (useless), doubting
thus. Whatever said 1s said through the Shloka.

GEAREEA G | o et ) o
arrtaar s 6 oag || 3 |l

bandhascenmanasadvaitam tannirodhena Samyati |

abhyasedyogamevato brahmajiianena kim vada §f 38 ff

if the mental creation is the cause for bondage, it can be subdued by controlfing the
mind. Therefore, do practice Yoga, tell me what is the use of the Knowledge of the Self.

bandhascenmanasadvaitam - if the mental creation is the cause for bondage.
tannirodhena — by controlling it. Sa@myati — the bondage is negated.
abhyasedyogamevito — Therefore, practice only Yoga. brahmajiianena kim vada — tell
me, what is the use of Knowledge of the Self.

gt || 3¢ ||

bandhascediti || 38 J

AR [ SRR 32, e a1 ¢ 3t errmetig, fai g -

yogena kim dvaitopasamastitkalika ucyate, atyantiko va ? iti vikalpyadyamangikriya,
dvitiyam diisayati -
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yogena — Through Yoga. kim dvaitopasamas - is the negation of duality. tatkalika
ucyate - 1s it accepted to be temporary? a@tyantiko va ? — or absolute. ifi vikalpya - thus
giving choice. @dyamangikrtya - by accepting the first. dvitiyam diisayati — the second
one is condemned.

I REFCRINERIIEEEERR
e fol 7 ey dereteivsm: | 3¢ |
tatkalikadvaitasantavapyagamijaniksayah [

brahmajiianam vind na syaditi vedantadindimah f 39 f

Though the duality will be subdued for some time temporatily, the duality of the future
cannot be negated without gaining the knowledge of the Self, this is the drum beat of
Vedanta.

Tatkalikadvaitasantavapi - though the duality will be subdued temporatily.
agamijaniksayah - negation of the future duality. brahmajiidnam vind na syaditi —
without the knowledge of the Self is not possible. vedantadindimah - this is the
drumbeat of Vedanta.

i | S dd T @URLC (99 3 § 9., 9R, ©.93 ), " R anieEe (93 g .
Y ), "HE] AvGEeNl AR AMAL | el dqddsE GEER Widwid (903 g §.R0 |

St Feseg sRavigh: e i wa: Il 3¢ ||

tatkaliketi | ‘“jAdatva devam mucyate sarvapasaih” (sve u — 1.8, 2.1.12, 5.13 ), “jidtva
Sivam Santimatyantameti' (Sve u — 4.14 ), “yadad carmavadikasam vestayisyanti
manavial | tadd devamavijiidaya dulkhasyanto bhavisyati” (Sve u - 6.20 )
ityadisrutisvanvayavyatirekabhyam brahmajiianiadeva bandhanivrttili abhidhiyata iti

bhavah f 39 /

“JAdatva devam mucyate sarvapasailh” (Sveu — 1.8, 2.1.12, 5.13 ) — knowing the Self, one
becomes liberated from all the bondage. ‘jiaatva sivam santimatyantameti' (Sve u — 4. 14
) — knowing the Auspicious Self, one attains the absolute peace. “yadd carmavadakiasam
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vestayisyanti manavah | tada devamavijiidya duhkhasyanto bhavisyati” (Sve u — 6.20)

- When a person wears the space as skin (cloth), then even without the knowledge of the
Self the sorrow of Samsara will come to an end. This 1s to say, release from bondage of
Samsara will never happen without the knowledge of the Self. ityadisrutisu — in these
Shruti texts. amvayavyatirekabhyam - through the direct and indirect concomitance.
brahmajiianadeva — only through the knowledge of the Self. bandhanivrttih abhidhiyata

iti bhavah - release from the bondage is said. f 39

T SRR T EsERTra e G, TareTa st 7 feesmed THkeeEd oy
T 3cdTe -
nanu  bahyadvaitanivaranamantarenddvitiyabrahmajfianameva nodiyadityasankya,

tannivaranibhave'pi tasya mithydatvajiianiadeva paramdarthikamadvaitam boddhum
Sakyata itydha -

nanu - But, then. bahyadvaitanivaranamantarena — without negating (destroying) the
external creation. advitiyabrahmajiianameva - the knowledge of the non-dual Self.
nodiyaditydasankya — will not be gained, doubting thus. tannivaranabhdave'pi - though it
1s not negated. tasya mithyatvajiianddeva — by understanding it (creation) to be illusory.
paramdrthikamadvaitam - the Absolute non-duality. boddhum Sakyata - can be
cognized. itydha — 1s explained.

AT & T8 e |
501 FEIgd g, o aweeane: | so ||

anivrtte'pisasrste dvaite tasya mrsatmatam /[

buddhva brahmadvayam boddhum sakyam
vastvaikyavadinal 40 ff

For us non-dualist, though the creation of Iswara is not negated, when the illusoriness of
that duality is clearly understood, it is possible to gain the knowledge of non-dual Self.
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anivrtte'pisasrste - Even though, the Iswara’s creation is not negated. By negation, the
opponent means the destruction of the creation. dvaife — in the duality. fasya
myrsatmatiam — it being of illusory nature. buddhvi — by understanding. brahmadvayam -
the non-dual Self. boddhum Sakyam - can be cognized. vastvaikyavadinah - for the

people who profess non-dualism. # 40 §

st Il so I

anivrtte'piti | 40 f

T AT TSRS, Al { Ao T -

na dvaitampsatvajiianamadvaitajiianaprayojakam, api tu
tannivaranamevetyabhinivesamanam pratyiha -

na dvaitamysatvajiianamadvaitajiianaprayojakam — the knowledge of the creation to be
illusory 1s not cause for the non-dual knowledge. api tu tannivaranameva — but oly its
annthilation. ityabhinivesamanam - for the one who 1s stiking to this idea. pratydha — to
him, it 1s said.

e gl  TEAREEE: |
eifeaama St 7 o agra 1w |

pralaye tannivrttau tu gurusastradyabhavataly /

virodhidvaitabhave'pi na sakyam boddhumadvayam ff 41 f

Though there is negation of creation of Iswara in the uftimate dissolution, stifl in the
absence of the Guru, Shastra etc., though there is absence of the duality that is enemy of
non-duality, that non-duality cannot be cognized.

pralaye - in the ultimate dissolution {deluge). tannivrttau tu — though the creation of
Iswara is negated. gurusastradyabhavatah - in the absence of Guru, Shastra etc.
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virodhidvaitabhave'pi — though there is absence of duality, the enemy of non-duality.
na sakyam boddhumadvayam — it is not possible to cognize the non-duality.

B3I | G e i Sae Mgl A § e S SaeiiET waeimee
GE R gl e TRTEErE SR mEEaed 9% a9 T e,

FrerarmEEei s || w9 |l

pralaya iti | pralaye pralayavasthdyam tannivrttau tu tasya dvaitasya nivrttau satyam

tu virodhidvaitabhave'pi advaitajiianavirodhitvena bhavadabhimatasya dvaitasya
nivarane satyapi gurusastradyabhavatah gurusastradiriipasya
JjAanasadhanasyabhavaddhetoradvayam vastu boddhum sakyam na bhavati,

atastanivaranamaprayojakamiti bhavalh f 41

pralaye = pralayavasthayam - in the deluge. tfannivrttau tu = tasya dvaitasya nivrttau
satyam tu - even though there is negation of the that duality. virodhidvaitabhave'pi =
advaitajiianavirodhitvena bhavadabhimatasya dvaitasya niviarane satyapi - as accepted
by vyou, though there 1s absence of the enemy of non-duality, the duality.
gurusastradyabhavatahh = gurusastradiriipasya jiianasadhanasyabhavaddhetor —
because of the absence of the Guru, Shastra etc. the means for the right knowledge.
advayam vastu boddhum Sakyam na bhavati — the non-dual Self cannot be cognized.

atastanivaranamaprayojakamiti bhavah - therefore, negation of that 1s of no use. f 41

I

M AT & TSI -
tathapi sati dvaite kathamadvaitajfianamityisankyaha -

tathdpi - Even though. sati dvaite - when there is dvality. Kathamadvaitajiianam - how
can there be knowledge of non-duality. ify@sankyaha — doubting thus, is explained.

ST Hh T STHIeaHaY |
HGAI e digd g Il 32 |
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abadhakam sadhakam ca dvaitamisvaranirmitam /

apanetumasakyam cetydstam tadvisyate kutah § 42 Jf

The duality creation of Iswara is both non-contrary and also useful. Since it cannot be
negated, therefore let it be so, why hate it.

abadhakam - non-contrary. It is not an obstacle. s@dhakam ca — and also useful. Here
with reference to Iswara’s creation, it is not said, they are bad and good, but it is said it

is not bad and good, because there is nothing bad in Iswara creation. dvaifam — the

duality. Svaranirmitam — created by l|swara. apanetumasakyam ceti — and it is
impossible to negate it. @astam - therefore, let it be so. tadvisyate kutali - why do you
hate it.

S M CT -G GG D SRR RCIFRE IR I eI (R G B )
ST, FUSAHE: AU A9 A 2y aad, g aromed gee: || 92 ||

abadhakam it / Bvaranirmitam dvaitamabadhakam

tanmrsdatvajfianenaivadvaitajiianotpatteruktatvatsadhakam ca gurusdastradiriipasya
tasya jhAanasidhanatvadiakasadiripadvaitamasmabhili  apanetum asakyam ceti

hetostad dvaitamdstam, kutah karanadvisyate ityarthal ff 42

Bvaranirmitam dvaitam — the duality created by the Iswara. abddhakam
tanmysdatvajfidnenaivadvaitajii@notpatteruktatvat - 1t 1s not an obstacle, as the
knowledge of it being illusory leads to the non-dual knowledge, was already said.
sadhakam ca — 1t 1s also useful. gurusastradiriipasya - in the form of Guru, Shastra etc.
tasya jianasadhanatvad - since 1t 1s cause for the knowledge.
akasadiripadvaitamasmabhilt apanetum asakyam ceti - the creation in the form of the
Ether etc. cannot be negated. hetos - for this reason. tad dvaitamdstam - let that duality
be. kutah kdaranddvisyate ityarthah - why do you hate it. Even if we accept the creation
to be a part of the Iswara, as said ‘padosya sarva bhutani” — the whole creation is only a
quarter of this Iswara, we cannot condemn one part of Iswara and accept the other parts.
Since, it is said, there is no need to hate, loving it is not intended, as we have to see it as

tllusory. §f 42 f
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idanim jivasrstadvaitam vibhajate -

idanim - Now. jivasrstadvaitam vibhajate — the creation of the Jiva (mental creation) is
classified.

Sl q STeEReTE

JUEEH reAEmsseeEEEey | 63 |l

Jjivadvaitam tu sastriyamasastriyamiti dvidha [
upddadita sastrivamd''tattvasyavabodhanat ff 43 f

The Jiva creation is of two types as Shastric and Ashastric (scriptural and non-scriptural).
Catch hold of the Scriptural creation till the knowledge of the Self is gained.

Jjivadvaitam tu - And the creation of liva is. S@striyamasdstriyamiti — Scriptural and non-
scriptural. dvidha — of two types. upddadita sastriyam — hold on to the Scriptural.
a''tattvasyavabodhandat — till the knowledge of the Self is gained. In the Iswara creation,
as there is no flaw, we need not give up anything, but in Jiva creation the non-scriptural
is a flaw, therefore it should efinitely be given up.

st | b g felemiy we1 d90a 7 AR - SRGKIN | o TOw Se, T |
5 |l

jveti | kim tad dvividhamapi sadd heyameva ? netydha - upadaditeti | a tattvasya
avabodhandt, tattvasyavabodhanaparyantamityarthah 43 /f

kim tad dvividhamapi sadad heyameva ? — should both of them be given up completely.
NO. a tattvasya  avabodhanat =
tattvasyavabodhanaparyantamityarthah - until we gain the knowledge of the Self. The

netygha —  the  answer  1s

2

non-scriptural should be givenup even before desiring for knowledge, but the scriptural
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should be held on to till the knowledge of the Self. After that, there is no binding for the
liberated ‘ko vidhi ko nisedhah’ — what injunctions and what negattions. This i1s what the
scriptures say ‘veda aveda bhavanti” — for the knower of the Self, the Veda will become

non-veda etc. § 43 Jf

& T STHEEGEETE -
kim tacchastriyam dvaitamityakanksayamaha -

kim tacchastrivam dvaitamityakanksayamaha - What 1s that Scriptural duality,
doubting thus, 1t 1s explained. This discussion forms the subject matter from here till 48.

ATHSRIEEE e AFE SR |
5 o a1 e g sy |

atmabrahmavicarakhyam sastrivam manasam jagat [
buddhe tatve tacca heyanuti Srutyanusasanam f 44 J

The inquiry into the individual self which is nothing but the Self, is the Scriptural mental
creation. When the Truth (Self) is cognized, this too should be given-up is the teaching of
the Shruti.

atmabrahmavicarakhyam - inquire into the individual self, which is nothing but the
Self. sa@striyam - is Scriptural. manasam jagat — mental creation. buddhe tatve — when
the Truth is cognized. facca heyamiti — that too is to be given-up. Srutyanusasanam — is
the teaching of the Shruti.

A | T FE (R gmenied aq e A o g | T o e
ST, " YA HE TaeRiET YTAcAgEE - g9 3k | T seHee gy,
e o R R [\ Rl e e e 4 e B s RO G e LT S R S T B

FHEEATER AR aem; o 7 deeei @ |l g ||
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atmeti | pratyagriipasya brahmano vicarakhyam yacchravanddikam tat sastriyam

manasam jagat ityarthah | nanu “dtattvasyavabodhanat” ityuktamanupapannam,; “a

supteramyrtelt kalam nayedvedantacintay@” ityuktatvaditydasankyiaha - buddhe iti [/

tattve brahmdatmaikyalaksane buddhe, saksatkrte satityarthah [ tarhi “dsupteh” iti

vakyasya ka gatiriti cet  “dadyannavasaram kimcitkimadinam mandgapi”’ it
piarvardhe kamdadyavasarapradianasya nisiddhatvattatparataiveti vadamal; ato na

kapyanupapattiriti bhaval ff 44 I

pratyagriipasya brahmano - the Self that is of the nature of individual self. vicardkhyam
- that which is the inquiry into it. yacchravanddikam - listening etc. fat sastriyam
manasam jagat ityarthali - that i1s the Scriptural mental creation. manu - But.
“atattvasyavabodhanat” - tll the knowledge of the Self 1s cognized.
ityuktamanupapannam - what was said will become invalid. “a@ supteramrteh kialam
nayedvedantacintayd” - till sleep and till the death, lead the life with the inuiry into the
Self. ityuktatvadityasankyaha - as 1t 1s said so, doubting thus. ftaffve =
brahmdatmaikyalaksane - the Truth, of the nature of identity between the individual self
and the Absolute Self. buddhe = saksatkrte satityarthalt - 1s cognized, known
immediately. tarhi - then. “@suptel” iti till sleep etc. vakyasya - statement. ka gatiriti
- what will be its position. cet - if be said. “dadyannavasaram kimcithamadinam
mandgapi” iti - never ever give even a little bit of chance for the desire etc. parvardhe -
thus 1n the previous portion. kdmdadyavasarapradianasya - giving chance for the desire
cte. nisiddhatvattatparataiveti vadamal - we say, only to negate that, this statement “till

sleep’ etc. 1s said. ato na kapyanupapattiriti bhaval - theretfore, there 1s no invalidity. Jf

44 )

ST e 4 Bered -
tattvabodhottarakalam taddheyatvapratipadanaparal Srutirudaharati -

tattvabodhottarakalam - After the 1mmediate knowledge of the Truth.
taddheyatvapratipadanaparah srutirudiaharati - the Shruti that establishes that is can be
given-up is explained.
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TR Hel e | O O |
T S e e sy |

sastranyadhitya medhavt abhyasya ca punah punah [
paramam brahma vijiidya ulkavattanyathotsrjet § 45 ff

The intelligent one after studying the Scriptures, and after practicing it again and again,
gaining immediate knowledge of the Absolute Self, should leave them like Ulka (dry

grass torch).

sastranyadhitya — after the study of the Scriptures. medhavi — intelligent one. abhyasya
ca — and practicing it. purah punal - again and again. paramam brahma vyiiaya —
gaining the immediate knowledge of the Self. ulkavattanyathotsrjet — drop it like a dry
grass torch. After reaching the destination, there is no further use for the dry grass
torch, similarly after gaining the immediate knowledge of the Self, there is no use for

the Scriptures.

TN Bl s |

TR A Eeeeeman: | gg |

granthamabhyasya medhivi jfianavyfianatatparah /

palalamiva dhanyartht tyajedgranthamasesatah §f 46 f

This intelligent person after practicing different texts, always invested in gaining
knowledge and the immediate knowledge of the Self, should give up the Scriptures (after
immediate knowledge), like the person interested in the rice giving-up the husk.

granthamabhyasya — after practicing. medhavi — intelligent one. jianavijiianatatparah -
always invested in gaining the mediate and immediate knowledge of the Self. jiiana is
mediate and vijiiana is immediate knowledge. pal@lamiva - like the husk. dhanyarthi — a
person interested in rice. tyajedgranthamasesatah - should completely give-up all the
scriptural texts. After reaching the destination, the other shore we leave the boat which
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ferried us, and after reacing the geight we leave the ladder, similarly, after gaining the

immediate knowledge, we should give-up the scriptures.

aHa € TS e g s |

TemTsEErar e & ag Il 9 |

tameva dhiro vijiidya prajiid@ kurvita brahmanal /
nanudhyayaddhahiifichabdanvico viglapanam hi tat ff 47

This intelligent Brahmin (knower of the Self) should be established in that knowledge.
Should not study too many things, it is only waste of energy.

tameva — only that. dhiro — this intelligent person. vijfidya — after knowing. prajiia@
kurvita — be established in that. brahmanah - this Brahmin, the knower of Self.
nanudhyayaddhahitfichabdanvdco — Should not study too many things. vigl@panam hi
taf — as it is only waste of energy.

gl s || sy-%9 1|

sastranf ityarabhya f 45-47 [/

o ooty g am) fagere |
TR e e g e |l s ||
tamevaikam vijanitha hyanyd vaco vimuficatha [

yacchedvadmanast prdjiia ityadyah srutayah sphutah 48 f

Know only that non-dual Self, give-up the other (useless) talks. The intelligent one should
merge the speech in the mind etc. Shrutis are very clear (regarding this).
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tamevatkam - only that one non-dual Self. vij@anitha — know clearly. Clear knowledge is
knowledge without any doubt or erroneous knowledge. hyanyd vaco — the other words.
With respect to the other shastras, as said, kavya etc. vimudicatha — give-up.
yacchedviadmanast — merge the speech in the mind. prajiia — intelligent person.
ityadyah - etc. Srutayah - Shruti texts. sphutah - are very clear (regarding this).

P TSR R A Y A T e AR A9 (7 9 - 2. ) 3 g
giedid Il sc ||

“tamevaitkam vijanitha” ityanena ‘“tamevaikam janatha datmanamanyd vico

vimuificatha amrtasyaisa setul” (mu u — 2.2.5 ) iti Srutirarthatah pathiteti | 48

“tamevaikam vijanitha” - know only that one non-dual Self. ifyanena - through this,
what 1s said 1s. “famevaikam janatha dtmanamanyd vico vimuficatha amrtasyaisa
setuh” (mu u — 2.2.5 ) - know that one non-dual Self, give-up all the other (useless)
words, this 1s the means for immortality. iti Srutirarthatalt pathiteti - this Shruti 1s
expressed. Here the advice of giving-up the scripture is only for the one who has the
immediate knowledge of the Self. For the one with the mediate knowledge, Brahma-
abhyasa i1s explained as ‘tad cintanam’ etc. (7.106) — thinking about it etc. Here, in the
case of the one with mediate knowledge, giving-up of Shastra should be understood as
negation of the other Shastras like kavya, tarka etc. Otherwise, the tradition of studying
the Prastanatrayi will become futile. Studying of different Vedantic texts is for getting the
clarity, as said, without doubt or error. Even a small doubt or error in knowledge will
destroy the knower, ‘samsayatma vinasyati’. The doubt which we cannot even think
about 1s also answered in the other vedantic texts. The other non-vedantic texts, though
may remove doubt or erroneous knowledge, they are of the world, which 1s to be
understood as illusory. All this teaching is for guiding us to ‘sarva-karma-sannyasa’ —

renounciation of all the karmas. J 48 J

AT STEErTERTTRE -

asastrivasydapi dvaitasyavantarabhedamaha -

asastrivasydapi - Even for the non-scriptural. dvaitasyavantarabhedamaha - mental
creation, has sub-divisions. From here t1ll 62, this is discussed.
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AN & d6 S e |
FTeS d weed dere 1ose |
asastriyamapi dvaitam tivram mandamiti dvidha /

kamakrodhadikam ttvam manordjyam tathetarat ff 49 f

The creation not based on Scripte is of two types — Strong and Dull. Desire, Anger are
Strong and day-dreaming is the other one (Dull).

asdastriyamapi - And the non-scriptural. dvaitam - creation. tivram - Strong. mandamiti -
Dull. dvidha — two types. kamakrodhadikam tivam - desire, anger etc. are Strong.
manordjyam tathetarat — and day-dreaming is the other one {Dull).

ST 3 | Tgen felaemiy someretf - @iy | gy wemee I ove |l

asastrivam iti [ dvidhda dvividhamapi kramenodaharati - kameti [ itarat

mandamityarthalt § 49 1

The Non-scriptural duality, creation. dvidha@ - of two types, dvividhamapi - both the
types are. kramenodaharati — explained in order. itarat mandamityarthali - the other
one, means the Dull non-scriptural creation. Dull does not mean that it is not a big
obstacle, but to signify that it cannot be understood even by learned as obstacle, i.e. it 1s

very subtle. § 49 ¥

T el aTRE Teed@ae 9@ | TR -
kimanayol sastriyadvaitasyaiva tattvabodhottarakalameva heyatvam ? netyiha -

kimanayol Sastriyadvaitasyaiva tattvabodhottarakalameva heyatvam ? - Among these
two, 1s only the Shastric creation to be given-up after the knowledge of the Truth?
netydha — No, this is explained.

I TR rigar aeiEy |
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9m: qea 9 Ay g8 a0 | vo |l
ubhayam tattvabodhdatprannivaryam bodhasiddhaye /

Samal samdahitatvam ca sadhanesu srutam yatalt § 50 f

Both (Strong and Dull) should be given-up before gaining the knowlfedge. As Shama and
Samadhi are said among the practice for gaining the knowledge.

ubhayam - Both. Here both does not refer to Shastric and Ashastric creation, but to the
two types of Ashastric creation, Strong and Dull. tattvabodhdatprannivaryam - should be
given-up even before the knowledge of the Self. bodhasiddhaye — for gaining the
knowledge. samah - control of mind. samdahitatvam ca — and cessation of thought
function. sadhanesu — among the practice. Srutam yatal - since it is said.

I 3 | WA e o - afied g | o e - W 3R | Jaerg dead
0 Ud (Mo asiesasTary §ed g qied: 3k ver anfemer gad g |1 go ||

ubhayam iti | prannivaranam kimarthamityata adha — bodhasiddhaye iti | tatra

lingamiaha — Sama iti | yatastattvabodhatprak tayorheyatvam tata eva
nityanityavastuvivekadibrahmajiianasadhanesu madhye “Santah samahitah” iti

padabhydam santisamddht srityate ityarthah [ 50 Jf

prannivaranam kimarthamityata dha — Why should both of them should be given-up
before the knowledge of Truth? For gaining the knowledge. fafra lingamaha — the
pointers are shown. yatastattvabodhdatpriak - Since, betore the knowledge of the Truth.
tayorheyatvam - they should be given-up. tata eva - only for this reason.
nityanityavastuvivekadibrahmajiianasadhanesu madhye - among the pre-requisites of
the knowledge of the Self, like Dispassion etc. “Santah samahitah” iti padabhyam -
through the words ‘shanti and samahita’. santisamadhi Sriiyate ityarthah Shanti —

control of mind and Samadhi — cessation of thought function, is said. # 50 J

T "I (7 - 39y | ARG D S -
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nanu ‘“tattvabodhdatpranivaryam” (pra - 4.15 ) iwtyablhidhanaduttarakalamasya
svikdaryatd syaditydsankyaha -

nanu - But. “tattvabodhiatpranivaryam” (pra - 4.15 ) wtyabhidhanaduttarakalamasya

svikaryatd syad - as 1t 1s said, ‘1t should be given-up before the knowledge’, therefore it
can be accepted after the knowledge. ity@sankyaha - doubting thus, 1s 1s explained.

slgdd 9 Tl Ay |
gt g e gbar [ 49 |l
bodhadirdhvam ca taddheyam jrvanmuktiprasiddhaye [

kamadiklesabandhena yuktasya nahi muktata | 51 f

Even after the knowledge, it should be given-up for gaining Jivan-mukti (being liberated
while alive). For a person who is bound by desire etc. torubles, there can be no liberation.

bodhadiirdhvam ca — Even after the knowledge of Self. faddheyam - it should be given-
up. jivanmuktiprasiddhaye - for being liberated while alive. kamadiklesabandhena
yuktasya — someone who is bound by the desire etc. troubles. nahi muktatd — there can
be no liberation {while alive}.

afelr | IRY YR edid @ | BECE T dod: § UG o o7 e aue
sty i, e 1l g9 I

bodhaditi | uktamartha vyatirekamukhena dradhayati kamaditi | kamdadiripo yah

klesah sa eva bandhah tena yuktasya baddhasya muktatia jrvanmuktatvam nahi,

nastyevetyarthali §f 51 f

uktamartha vyatirekamukhena dradhayati kamaditi - whatever was said (through direct
concomitance), 1s explained through indirect concomitance, to make the idea stronger.
kamadiriipo yah klesah - the troubles in the form of desire etc. sa eva bandhal - that

itself 1s the bondage. tena yuktasya = baddhasya - for a person who 1s bound. muktata =

Jivanmuktatvam nahi = nastyevetyarthal - there can be no liberation while alive. § 57 §
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T IR AT T YEEEw e, ol e el S5 -

nanu janmadisamsdaradudvignasyatyantikapurusarthariipayd videhamuktyaivalam,
kimanayd apatikayd jivanmukiyeti Sankate -

nanu - But. Jjanmadisamsaradudvignasyatyantikapurusartharipayd
videhamuktyaivalam - for the one who 1s tormented by the Samasara, the cycle of birth
and death, the final pursuit of beings, which i1s Videhamukti itself 1s enough to relieve us
fromit. kimanaya apdatikayd jivanmuktyeti Sankate — what 1s the necessaty for this
Jivanmukti state, doubting thus, it 1s answered. This is a very valid doubt which every
seeker will have. We are troubled by Samsara, and what we seek 1s release from the
Samsara. So, whether it 1s of the form of Vidhemukti (liberated after death) of Jivanmukti
(liberated wile alive), should not make any difference. The ditfference between the former
and latter 1s, in the former, it 1s gained due to some fructification of past punya karmas.
Though, even after the knowledge of the Self, though there is no rebirth, the creation will
time and again cheat us into making us see it as real, and therefore the sorrow ete. 1s not
completely removed.

Sgqid A1 9 T @8 gl |
e s dse e W e |l

Jvanmuktiriyam md bhitt janmabhave tvaham krtt /
tarhi janmadpi te'stveva svargamdtratkrtt bhavan §52 Jf

‘We are not interested the Jivanmukti, we are satisfied with the absence of rebirth’, if be
said, then, ‘Why not enjoy rebirth too, be satisfied with the Heaven’.

Jivanmuktiriyam mda bhiit - Let there be no Jivanmuti. janmabhave tvaham krtf — | am
satisfied with the absence of rebirth. farhi - then. janmdpi te'stveva — why not
experience the rebirth too. svargamatratkrtt bhavin — be satisfied with the heaven.

Sk Ol e b e s R s et e o e B o
@ |l
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Jivanmuktiriti / athikabhoganivrttibhayayivanmuktityage
amusmikabhoganivrttibhayat videhamuktirapi tydjya syaditi pratibandyd pariharati -
tahati J 52 J

athikabhoganivrttibhaydjjivanmuktitydge - Because of the fear of losing the enjoyments
of this world, if you are ready to give-up Jivanmukti. @musmikabhoganivritibhayat - for
the fear of losing the enjoyments of hereafter. videhamuktirapi tyajya syaditi — the
Videhamuti too should definitely be given-up by you. pratibandyd pariharati - answers
with this Pratibandhi. Pratibandhi is the way of answering to just shut the opponents

mouth, this answere not an accepted philosophy in Vedanta. § 52 f

el Ao 5 -

pratibandi mocanam Sankate -

pratibandi mocanam Sankate — What 1s the way to get out of this Pratibandhi binding?,
doubting thus, it is explained.

SITGYERNYT T 24 9T 9 |
=Y TS I T EEd e ||

ksayatiSayadosena svargo heyo yada tada /
svayam dosatamatmdayam kamadih kim na hiyate /{ 53

if it is possible to give-up the Heaven because it is endowed with the defects of
destrucition, gradation etc., then in its inherent nature that which is most defective,
these desire etc., why are you not giving-up.

ksayatisayadosena - due to the defects of destruction, gradation etc. The stay in
Heaven cannot be eternal, once the Punya for staying there is extinguished, the Jiva has
to come back to this world, as said ‘ksine punye martyaloke visanti’. Gradation defect is,
someone is greater than us, in a powerful position etc. svargo heyo yada — if it is
pssobile to give-up the heaven. tadd — then. svayam dosatamdtmdayam - as they are
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inherently most defective. Kamadili - the desire etc. kimm na hiyate — why are you not
giving-up.

Rk Rl e I E e o Ceis e A A T G R L I A (R
|

ksayeti | dosayuktatvena svargadestydjyatve sakalapurusarthavighatakatvendtiva

dosariipasya kamddelh sutaram tyajyatvamitydha - tadeti §f 53

dosayuktatvena - since it i1s endowed with defects. svargadestydjyatve — if the Heaven
etc.are eligible to be given-up. sakalapurusarthavighdatakatvendativa - Since, it 1s
(desire) which 1s capable of destroying all the possible pursuits of the beings. All the
pursuits of Dharma, Artha, Kama and Moksha all of them are destroyed because of desire
ctc. dosariipasya kamdadel - the desire etc. that are inherently defective. sutaram

tydjyatvamitydha - should definitely be given-up. # 53 J

T ATFTCH G BHERhEIG eh SHEE G HEREH & A FueHE -

nanu vairdagydadisampiadanendtyantanarthahetoh kamdadestyaktatvadaihika
bhogamadatropayogikamadyabhyupagame ko dosa ityasankyaha -

nanu - But. vairdgyadisampdadanendtyantanarthahetoh  kamdadestyaktatvad - by
gaining the dispassion etc., though the desire etc. that are harmful are completely given-
up. athika bhogamdatropayogikamdadyabhyupagame ko dosa - what is the defect in
accepting the desire etc., that are useful in enjoying the thing in this world. ifyasarnkyaha
- doubting thus, it is explained.

i el BHEIAN T S 3 |
T o EeREeE: | ogy |l

tattvam buddhvipi kamadmihsesam na jahasi cet /
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yathestacaranam te sydtharmasastratilanghinah f 54/

Even after knowing the Truth, if you have not complketely giving-up the desire etc., then
since you are crossing the limits of the Karma shastra, therefore will be falling in the
defect of doing things as desired.

tattvam buddhvapi - Even after knowing the Truth. k@madinihsesam na jahdsi cet — if
you are not giving-up the desire etc. completely. yathestacaranam te sydat — you will be
falling in the trap of doing things as desired. karmasastratilanghinaly - as you are
crossing the limits of the Karma Shastra.

TEMK | T RN SR aaarE @ aeeE wead ||oyg ||

tattvanuti | tattvavitvabhimanena | vidhinisedhasdastramatikramya kamadyadhinataya

vartamdanasya tava yathesticaranam syadityarthalt [ 54 Jf

tattvavitvabhimanena - Because of the Ego of being the knower of the Truth.
vidhinisedhasastramatikramya - you are crossing the limits of the do’s and don’t’s of
the Shastra. kamadyadhinatayd - due to being under the control of the desire etc.
vartamanasya tava - by acting thus. yathestacaranam syadityarthal - you will be one

who does things as desired (i.e. not a person to be trusted). J 54 #

Y, F AN JENGH, FerCadquETr qeavEr FEER -

aste, ko dosa itydsankya, tadanistatvapratipidanaparam  suresvardcarya
vacanamuddaharati -

astu — Let it be so. ko dosa itya@sankya - What 1s the defect, doubting thus. This doubt
arises because, it i1s said ‘nistraigunye pathi vicaratam ko vidhi ko nisedha’ — for the
knower of Self, who 1s beyond the three qualities (sattva etc.), where 1s the possibility of
do’s and don’t’s. Based on this if someone doubts of acting as desired in a knowledgeable
one. tadanistatvapratipddanaparam - that which establishes, it 1s not acceptable.
suresvardcarya vacanamudiaharati - the statement of Sr1 Sureshvaracharya 1s given as
an example. This statement 1s from Naishkarmya-siddhi.
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AT FCE A |
ST gl 4d &l FEISYFET 11 %3 1)

buddhadvaitasvatattvasya yathestacaranam yadi [

sundam tattvadrsam caiva ko bhedo'sucibhaksane |1 55 1/

Even after gaining the immediate knowledge of Self, if one practices as desired, then
what is the difference between the dog and the knower of the Self, in eating the things
that are impure.

buddhadvaitasvatattvasya - The one who has gained the knowedge of the Self.
yathestiacaranam yadi — if still does as desired {without following the Shastra). But, it is
said, there is no injuction or negation for the knower of Self, if be said, since following
the Shastric path has become his nature, he will not practice as desired. Sundm - with
respect to a dog. tattvadrsam caiva — and with respect to the knower of Truth. ko
bhedo'sucibhaksane — what is the difference, in eating the prohibited.

qgladl] | gEMaTEdEHaTEEl F8 41 § Jgladdid: qudg, 09 PwE Al @ dkl
AT @ do Hid S dregal dd T Bs fad: ke ||y |l

buddhadvaiteti | buddhamadvaitasvatattvamadvaitasvaripam brahma yena sa

buddhadvaitasvatattvalh  tattvavit, tasya  yathestdcaranam yadi syat tarhi
asucibhaksanddikamapi sydt; tathd sati suniam tattvadrsam caiva na ko'pi visesah
syadityarthal § 55

buddham advaitakhatattvam = advaitakharipam = brahma yena sa =
buddhadvaitakhatattvah = tattvavit — the one who has gained the immediate knowledge
of the Self. tasya yathestacaranam yadi syat - if he is going to do things as desired. tarhi
asucibhaksandadikamapi syat — then, he may as well be eating the prohibited (impure)
toods too. tathd sati Sundm tattvadrsam caiva - then between the dog and the knower of
the Truth. na ko'pi visesal syadityarthah - there will be no difference. In case of
indigestion, the Dog vomits it and later eats its own vomited food, similarly will be case,

if the knower of Truth, enjoys the very things he has given-up as a seeker. §f 55 f
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Tl A iveATUerAnTg e, ATEHaTe -
etavatd kimanistamapaditamityasankya, sopahdasamuttaramaha -

etavatd kimanistamapaditamityasankya - In this situation, what undesired happened,
doubting thus. Since there 1s no rebirth, or association with any karma tfor the liberated,
even 1f he acts as desired there 1s no defect, this 1s the idea many half-baked Vedant: will

have. sopahdsamuttaramaha - is answered with pun.

SR e |
SRR I RR IR L | I |

bodhatpura manodosamditranklisnasyathadhuna [

asesalokanindd cetyaho te bodhavaibhavam § 56 J

You were troubled only by the defects of the mind before the knowledge, but now, curse
of the whole world too. Oh marvellous, is the greatness of your knowledge.

bodhatpura - before the knowledge. manodosamitranklisnisi — you were troubled
only by the defects of the mind. athd@dhund — but now. asesalokanindi ceti — the curse
of the whole world too. alte - marvellous. fe — is your. bodhavaibhavam — greatness of

knowledge.

AR | FESIEAE, BT ed w Sy , T q Fearemy §ed g damau
a1l ge |l

bodhaditi | tattvajiiGnodaydtpriak kamakrodhadicittadosaistava kleso'bhiit , idanim tu

sarvalokanindamapi sahasva ifi klesadvaigunyamiti bhavah 56 /

tattvajfianodayatprik - Before the dawn of the knowledge of the Self.
kamakrodhadicittadosaistava - only because of the defects of the mind like desire,
hatred etc. kleso'bhiit - you had troubles. idanim tu - But now. sarvalokanindamapi

sahasva — tolerate the curse of the whole world too. ifi klesadvaigunyamiti bhavah - i.e.
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the troubles have multiplied. Though it is said, the answer 1s with pun, but really it 1s with
pain, This 1s why he shows the compassion, by showing the means to get rid of this

situation. # 36 J

dfé foh aeaficd oTe -
tarhi kim kartavyamityata aha -

tarhi kim kartavyamityata aha - Then what 1s to be done, is explained.
igaregad 11 @iy W |
g o e caag || I
vidvarahaditulyatvam ma kanksistattvavid bhavian [

sarvadhidosasamtydgiallokaih piijyasva devavat ff 57 Jf

Since you are knower of Self don’t desire to be similar to pig etc. Therefore by by
completely giving-up all the defects of the mind, be worshipped like a deity.

vidvarahaditulyatvam - Similar to a pig etc. Pig has the habit of eating impure things.
ma kanksts — don’t desire to become. tattvavid bhavan — you are knower of the Self.
sarvadhidosasamtydgal — by completely giving-up all the defects of the mind. lokaih
pijyasva — be worshipped by the world. devavat — like a deity.

EER I v (O B 712 1 e O G R S 5 A 1 PO 7

it

AR gdseady g, o s 1l go |

vidvaraheti / sarvotkarsahetujiidnavin tvam kamadityagasakatvena
sarvadhamavidvarahadisamyam mi kanksth, kimtu
kamadilaksanasakalamanodosahanena sarvajanairdevavat  piljyasva, pijyo

bhavetyarthah § 57 §
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sarvotkarsahetujfidnavian tvam - you are one who has the superior knowledge. The
knowledge that is cause of gaining superior status. k@maditydgasakatvena - because of
not being able to give-up the desire etc. sarvadhamavidvarahadisamyam - similar to the
pigs etc. that are very inferior. ma kanksth - don’t desire. kimtu
kamadilaksanasakalamanodosahanena - but, by giving-up completely all the defects
like desire etc. sarvajanairdevavat piijyasva, piijyo bhavetyarthah - like a deity, become

worshipped by all the beings. # 57 #

TV -
tattydgopdayamdiha -
tattydgopidyamiha - the means to renounce all that is explained.

PG FAEErEa: |
st A dred get @ |l v |l
kamyadidosadrstyadyah kamadityagahetavah /

prasiddhd moksasdtresu tananvisya sulkhi bhava ff 58 Jf

The means for renouncing the desire etc. is to see the defects in the object of experience
etc. which is famous in the Moksha Shastra (Scripture that show the path for Liberation).
Finding (Practicing) them and be happy.

kamyadidosadrstyadyah - In the object of desire seeing the defects etc.
kamaditydgahetaval - the means for remouncing the desire etc. prasiddha — which are
famous. moksasastresu — in the Shastra dealing with Liberation. tarnanvisya — search for
it. Search here is practicing, with respect to knowledge there is no practice other than
the inquiry to understand the real nature of the Self, but here we need to follow it
through. With etc., here we should also include the methods explainedthere for the
removal, avoidance etc. sukhi bhava — be happy.
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et - aegartasi || go |l

kamyeti | kamyah kamanavisayah sragadaya ddayo yesam dvesyadinam te
kamyadayastesam ye dosd anityatvasatisayatvadayastesam drstih avalokanamddyam

yesam  kamasvariipavicaradinam te tathoktiastesam |  kamadityagahetutve
pramianamdaha - prasiddha iti | bhavatu, tatah kimdayatamityata aha - tananvisyati

87

kamyah = kamandavisayah - the object of desire. sragadaya - garland etc. adayo yesam
etc. for which. Here this should be connect with kamya, and an example of what is kamya
1s given as srag. If it is not accepted so, there will two ‘adaya’ etc. in the same statement,
which is illogical and non-syntactical. dvesyddinam - the hatred etc. The etc. in *desire
etc.” 1s hatred etc. te kamyadayas - that desire etc. fesam ye dosa
anityatvasatisSayatvadayas - the defects in them, like non-eternal, gradational etc. fesam
drstih = avalokanamdadyam yesam - seeing, inquiring etc. k@masvariipavicaradindm te
tathoktastesam - the people who see the defect through the inquiry ete.
kamaditydagahetutve pramanamdaha - The example for renouncing the object of desire
etc. 1s famous in the Moksha Shastra. bhavatu, tatah kimdyatamityata aha - let it be so,

so what. After finding the defects, one should find the means to get rid of it. § 58 /

T BRI eIy, FHRe | ATEEr TR 3 959 -

nanu kamadmmamanarthahetutvattydjyatvamastu, manordjyasya tu atathatvattatyigo
ndapeksita iti Sankate -

nanu - But. kamadmamanarthahetutvattydjyatvamastu - the desire etc. are cause for
trouble, therefore let it be renounced. manordjyasya tu - but the daydreaming. atathdatvat
- 1s not so. fatydgo - therefore, its renounciation. napeksita iti Sankate — 1s not necessary,
doubting thus, it is explained. After discussing about the Strong mental creation, Dull
mental creation is discussed.
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M FACAATT q @ |
aerEraEridEd | e |l

tyajyatdmesa kamadirmanordjye tu ka ksatil /
asesadosabijatvitksatirbhagavaterita ff 59

Let the desire etc. be renounced, what is the problem with daydreaming? Bhagavan also
says - As this is the cause for all the defects, it is a problem.

tyajyatimesa kamdadir - Let these desire etc. be renounced. manordjye tu ki ksatih -
what is the problem with daydreaming. asesadosabfjatvatksatir — as it is the cause for all
the other defects, it is problem. bhagavateritd — this Bahavan himself says.

AT | FETETRIRgid ST T egrarareaande e et - a1 ve ]

tydjyatamiti / sakstdanarthahetutvabharve'pi paramparayd

taddhetutvattyajyatvamevetyabhipretya pariharati-aseseti | 59 f

saksadanarthahetutvabharve'pi - though 1t i1s not a directly cause for problem.
paramparayd  taddhetutvat - 1t 1s indirectly cause for problem.
tydjyatvamevetyabhipretya pariharati — Therefore it should be renounced, with this is

mind, invokes Bhagavan’s teaching from Bhagavad Gita. § 59/

WA STRAENw. Ege | - 252 ) Feme -
paramparayd'narthahetutvapradarsanaparam bhagavadvakyam ( gi- 2.62 ) udaharati -

paramparayd'narthahetutvapradarsanaparam - The proof that establishes it as a
problem indirectly. bhagavadviakyam ( gi- 2.62 ) udaharati - Bhagavan’s statement is
shown.

SR g FETueTE |
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FeTREeE M st || so |l
dhyayato visayanpumsah sangastesupajayate [

sangdtsamjdyate kamah kamakrodho'bhijayate /] 60 [/

By thinking about the objects this person becomes attached to it, attachment begets

desire, and because of desire anger manifests.

dhydyato visayanpumsal - The person thinking about the objects. sangastesupajiyate —
slowly becomes attached to it. sanigdatsamjayate kamah - because of attachment, desire

arises. kamakrodho'bhiydyate — because of desire anger manifests.

The order of problems due to daydreaming is - Thinking about objects -> attachment ->
anger -> delusion -> memory loss -> loosing control -> complete destruction.

This is why the author in his JivanMuktiViveka too wanrns about this daydreaming.
a3 ] go I

dhyayata iti [/ 60 [/

T I & TReRE 390 R -

tarhyasya manordjyasya kah partharopdya ityata aha -

tarhyasya manordjyasya - Then for this Daydreaming. kah parithdropaya - what is
method of avoiding. ifyata dha — 1s explained.

SR i PRI e |
gHuE: #E A A g9 |

Sakyam jetum manordjyam nirvikalpasamadhitah /
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susampdadal kramat so'pi savikalpasamadhina {f 61 Jf

It is possible to gain victory over this day dreaming through the attributeless Samadhi.
And that too can easily be gained in order, by practicing attributed Samadhi.

sakyam jetum - It is possible to gain victory over. manordjyam - day dreaming.
nirvikalpasamdadhitalr - by practicing the attributeless Samadhi. susampadal - can be
gained easily. kramdt so'pt — that too, in order. savikalpasamadhina — by the practice of
attributed Samadhi.

SRR | WS g e - gawe g Il g I

so'pi kutah sidhyatitydha — How is this attributeless Samadhi gained, that can be easily
gained by practicing attributed Samadhi. // 61 [/

TAWIGTINE TS, dafeatd &l i & -
nanvastangayogayuktasya tathd'stu, tadrahitasya ka gatirityata aha -

nanvastangayogayuktasya tathd'stu — But, let it be so for the people who are experts in
the Yoga of eight limbs. The eight limbs being — yama, niyama, asana, pranayama,
pratyahara, dharana, dhyana and samadhi tadrahitasya ka gatirityata aha — what is the
way for the one who is not endowed with them, is explained.

e Gy |
& yoEg=Er A e g2 |

buddhatattvena dhidosasiinyenaikantavasina [

dirgha pranavamuccarya manordjyam vijivate [ 62 Jf

For the one who has the immediate knowledge of the Self, devoid of the defects of the
mind, staying alone victory over the day dreaming can be gained by chanting long
Pranava.
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buddhatattvena - By the one who has gained the immediate knowledge. Knowledge
gained because of fructification of the past punya karmas. dhidosasiinyena - devoid of
the defects of the mind. ekantavdsind — with the habit of staying alone. dirgha
pranavamuccdrya — chanting the long Pranava, OM. manordjyam vijiyate — victory over
day dreaming is gained.

goaeil | gERON T SEHEOET 3§ go, M GERgEedT  ChRa
eTeuaTlr QN AT S aReTEAr SR =Ar A st ffer g |52 |

buddhatatveneti [ buddhamavagatam tattvam brahmiatmaikyalaksana yena sa

buddhatattvah, tena kamakrodhadibuddhidosarahitena ekantavasina
vijanadesanivasasilena purusena dirgha saddvadasadimatropetam

pranavamornkaramuccdrya manordjyam vijiyate, vinivaryata ityarthah ff 62

buddham = avagatam tattvam = brahmdatmaikyalaksana yena sa buddhatattvah - by
whom the Truth, the identity of the individual self and the Absolute Self is known. Tena
- by him. kamakrodhiadibuddhidosarahitena - who is devoid of defect of the mind like
desire, anger etc. ekantavasind = vijanadesanivisasilena - satying alone, one who has
the habit of stying in place not infested with people. purusena - by that person. dirgha =
saddvadasadimatropetam - long, in a count of 6 or 12 seconds etc. pranavam =
onkdramuccdarya - chanting the Pranava, OM. manordjyam - day dreaming. vijiyate =

vinivaryata ityarthali - is removed. f 62

TR & i e -
manordjyavijaye kim bhavatityata dha -

manordjyavijaye - in the event of gaining victory over the day dreaming. kim
bhavatityata @ha — what happen, 1s explained.

o g ATl qaad |
oo atned T agai 1l &3 |l
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Jite tasnunvrttisinyam manastisthati mikavat [

etatpadam vasisthena ramdya bahudheritam [ 63

When the victory over day dreaming is gained, the mind remains like a mute. This is the
state Sri Vashishta explained in different ways to Sri Rama.

Jite tasnun - When that is gained victory over. vrfisinyam - devoid of thought function.
manastisthati — the mind remains. mitkavat — like mute. efatpadam - this state.
vasisthena — by Sri Vashishta. ramdya — to Sri Rama. bahudheritam — is explained in
different ways.

M Tl | 3 9% FEaarEaRedraead | ARy Feeeanaied 3 | e
BRI SIS - CAei | Uarerr e | &g |l

jite tasinniti | yathd mikah sakalaviagvyavahararahitastisthatyevam | mano'pi
sarvavyapararahitamavatisthata ityarthah | avrttikamanovasthianasya purusarthatve
pramianamdha - etatpadamiti | etatpadamiyam dasetyarthah § 63

yathd mitkah - like a dumb person. sakalavagvyavahararahitastisthatyevam - stays
without any transaction of speech. mano'pi sarvavydpararahitamavatisthata ityarthal -
similarly, the mind too will stay without any transaction. avrtfikamanovasthanasya - for

the state of mind without thought tunction. purusarthatve - being the pursuit for beings.
pramanamdaha — validity 1s said. This 1s from Yoga-Vashishta, which 1s extensively used

by the Author in his JivanMuktiViveka. efatpadam = iyam dasetyarthah - this state. f
63

A EdaFETET -
vasisthaslokadvayavakyamudaharati -

vasisthaslokadvayavakyamudaharati - Two Shloka that are said by Sri Vashishta is
given as example.
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o9l I SR F gy |
Hu= g o et [ &g |l
drsyam nastiti bodhena manaso drsyamdrjanam |

sampannam cettadutpannd pard nirvananivriil ff 64

By the knowledge that there is no object of experience (that they are illusory), thus if the
objects are washed off (cleansed) from the mind, from that the Absolute Bliss of the
liberation is gained.

drsyam - the object of expereince. nastiti — does not exist. The objects are illusory.
bodhena — with this knowledge. manaso — from the mind. drsyamarjanam — when the
objects are cleansed. sampannam - is gained. cef - if. tadutpanna —from that is gained.
pard nirvananivrtil - the Absolute Bliss of liberation.

el | e AR fhERT (g - 498, FO- 699) SRS SR e TEs ATH: AR
givaT U At e e A R s |ogs |l

drsyamiti / “neha  nanasti  kimcana”  (br- 4.4.19, katha- 4.11)

ityadisrutyd'dvitiyabrahmatiriktajagadabhavajiidnena manasah sakdasat
drsyanivaranam sampanna yadi tarhi niratisayam moksasukham nispannamiti

janiyadityarthah f 64 f

“neha nanasti kimcana” (br- 4.4.19, katha- 4.11) - there is nothing that is multiple
(plural). ityadisrutya - through these Shrutis.
advitivabrahmatiriktajagadabhavajiianena - through the knowledge of the non-dual
Brahman, understanding there is nothing called as creation different from Self. manasah
sakdsat drsyanivaranam sampanna yadi - from the mind if the object of experience is
cleansed. tarhi niratiSayam moksasukham nispannamiti janiyadityarthah - then, know

the Absolute Bliss of the Self is gained. § 64 §
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e S Fervege e 11

dercaraargd g w1l sy |

vicaritamalam sdstram ciramudgrahitam mithah [
samtyaktavasandnmaunddrte nastyuttamam padam [/ 65 [/

The Shastras are enough inquired into. For enough days, it is grasped by both. In the
state of the thought imprints are clearly renounced, there is no greater state than
Sifence.

vicaritamalam - enough it is inquired into. $d@stram - Vedanta Shastra. ciramudgrahitam
—for long it is grasped. mithal - by both. samtyaktavisandan — in the state of renouncing
the thought imprints. maundadrte — other than the Silence. nastyuttamam padam — there
is no greater state.

e, SaAaTER A, 7o W a9 | @ g 6 i e -
T | A eGP g ST el it ity 1 & |l

kimca, advaitasdastramatyartham vicaritam, tatha parasparam

gurusisyadisamvadadvarad cirakale pratydyitam ca | evam krtvd kim niscitamiyata dha
—  samtyakteti | samyakparityaktakamadivisananmanasastiisnabhavadrte'dhikah

purusartho nastiti niscitamityarthah ff 65 f

kimca - And morecover. advaitasastramatyartham vicaritam - the Advaita shastra
areinquired into enough. fathd - And also. parasparam = gurusisyadisamvadadvara -
through the dialog of Guru — Shishya. cirakale pratydyitam ca - it is well understood
over a long period. evam krtva kim niscitamiyata dha — Thus, what i1s the conclusion,
that 1s arrived at? samyakparityaktakamdadivisananmanasas - in the mind which has
attained a state of completely renouncing the desire etc. thought imprints.
tiasnabhavadrte'dhikah - other than, greater than the silence. purusartho ndastiti

niscitamityarthali - there is nothing to be achieved. # 65 #
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vd i fermer e fa8 R qoRiEE: & ST -

evam nirvrttikasya cittasya prarabdhakarmand viksepe sati tatpratikdaropayall ka
ityapeksayamaha -

evam nirvrttikasya cittasya - This way, the mind which has gained thoughtlessness.
prarabdhakarmanda viksepe sati - when it i1s disturbed by the Prarabdha karma.
tatpratikaropdyalt ka — what 1s the method to fight it. ityapeksayamaha — with this
expectation, 1t 1s explained.

T T T R |
7 Fe a1 wmearerEnear | sg |

viksipyate kadaciddhih karmanda bhogadayina /
punah samdahitd sa sydattadaivabhydsapatavat §f 66 Jf

When during some period the mind it disturbed due to the karmas of expereince (of
happiness or sorrow), due to the expertice gained through practice, it will become
peaceful (in Samadhi).

viksipyate - if mind is disturbed. kadaciddhil - at some point of time. karmand — due to
the Karmas. blrogadayind — that brings the expereince. punah - again. samdahitd — in the
state of tranquil, Samadhi. s@ syat — it will go. fadaiva - immediately without any effort.
abhyasapdtavat — due to the expertice in the practice.

T 3 | SR e S eiiakEG S @1 e ed G aue we ||
5% |l

viksipyata iti | bhogapradena prarabdhakarmania buddhih kaddacidviksipyate cettarhi
sd buddhirabhyasadardhyattadaiva punarapt samahita syadityarthah § 66

bhogapradena prarabdhakarmana - due to the Prarabdha karma that brings the
experience. Prarabdha karma is the karma that give this birth as some being, its lifespan
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and the experiences. buddhili - the mind. kadacidviksipyate cettarhi - if it 1s disturbed at
some point of time. sd buddhirabhydsadardhyat - that mind, due to the expertice in the
practice. tadaiva — immediately. punarapi - again. samdhitd syadityarthali - will

become peaceful, attain Samadhi. § 66 #

el R T FeldaTaeiE i -

sadd cittavikseparahitasya brahmavitvamapyaupacdarikamityiha —

sada cittavikseparahitasya - for the one who 1s ever undisturbed.
brahmavitvamapyaupacarikamityaha — the state of being the knower of Self, too is just

for namesake, 1s explained.

e T T SelE T T |
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viksepo yasya nastyasya brahmavitvam na manyate [
brahmaivdayamiti prahurmunayal paradarsinall ff 67

For the one who is devoid of any mental disturbances, he is not accepted to be the knoer
of Self. But, is the very Self, thus the wisemen declare, who are liberated.

viksepo - mental disturbance. yasya ndsti — one who does not have. asya brahmavitvam
- he being called as knower of Self. na manyate — is not accepted. brahmaivayam — He is
verily the Self. itiprahurmunayall paradarsinal - thus say the wise men, who are
liberated.

8T 3R | aERE derr sk |l v |l

viksepa iti | paradarsino vedantaparaga ityarthah | 67 f

paradarsino = vedantaparagd ityarthah - the one who have immediate knowledge of the

true purport of Vedanta. §# 67
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i -
atrapi vasisthavakyamudaharati -

atrapi vasisthavakyamudaharati - Here too, statement of Sri Vashista 1s given as
example.

qoEIN e @Y daeE: |
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darsanddarsane hitva svayam kevalariipatah [

yastisthati sa tu brahman brahma na brahmavitsvayam
68 I

One who stays in his non-dual real nature renouncing bith the seen and unseen, O
Brahmin, know him to be the Self and not the knower of Self.

darsanddarsane - seen and unseen. hitva - renouncing. svayam kevalariipatah
yastisthati - one who stays in his non-dual real nature {inherent nature}. sa fu — he
definitely is. brahman — O Brahmin. brahma — the Self. na brahmavir— not the knower
of the Self. svayam - himself.

oI 30 | A S, TS 3 ey W i e 8 o,
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dursandadarsane iti [ yo ‘brahma janami, na janianu’ iti vyavaharadvayam parityajya
svayamadvitiyacaitanyamdtrariipendavatisthate sa svayam dtmaiva, na

brahmavidityarthah f 68 f

yo - One. ‘brahma janami, na janami‘ - 1 know the Self, I don’t know the Self. i#z

vyavahdradvayam - these two types of transaction. parifyajya - renouncing.
svayamadvitiyacaitanyamdtrariipendvatisthate - himself remains as the non-dual
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Consiousness. sa svayam atmaiva - He is verily the Self. na brahmavidityarthah - not

the knower of the Self. ¥ 68 J

sakaladvaitavivecanamupasamharati -

sakaladvaitavivecanamupasamharati — Concludes the inquiry into all the duality.

Sigeh: T ] g ieae |
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Jjivanmukteh  para  kastha  jivadvaitavivarjanat |

labhyate'savato'tredamisadvaitadvivecitam ff 69 [/

The ultimate state of being liberated while alive is gained by negation of the creation of
Jiva (Mental Creation). That is why it is differentiated from the creation of Iswara.

Jivanmukteh - liberated while alive. para kastha — ultimate state. jivadvaitavivarjanit —
by the negation of the creation of lJiva. labhyate'sau — it is gained.
ato'tredamisadvaitddvivecitam — therefore, wehave differentiated it from the creation

of Iswara.

| 3t sfermamaam wEeE skes: wa: ||

W iti Srividyaranyamuniviracitdyam paiicadasydam dvaitavivekal samaptal Jf
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/ Iti
paramahamsaparivrdjakacaryasrimadbharatitirthavidyaranyamunivaryakimkarena
ramakrsnena viracityam tatparyadipikakhyayam dvaitavivekakhyam

paficamaprakaranam samdptam ff
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