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We saw in BhutaViveka Prakarana, by doing inquiry in to the elements, one has gained
detachment and due to that Vairagya also. Still if this Vairagya is without Viveka, is
useless as it will only bring stubberness, stupidity. Therefore, this Sadhaka should be
given the right amount of Viveka, and how to go about this? We saw there are two
statements, Avantaravakya — general discussion about the Jiva, Iswara and Jagat
individually and Mahavakya - the identity of Jiva and Iswara. For this Viveka therefore
the best means is the Mahavakya Upadhesha — giving the teaching about the Mahavakya.
Therefore, this Prakarana is begun. And this is done in a very brief form, devoting two
shloka for each of the Mahavakya, and taking one Mahavakya from each of the
Upanishad. When the Author can write whole book on each of the Mahavakya, is writing
a very short text, what may be the reason? This is not because, this much is enough, but
this 1s what 1s going to be the crux of the discussion in the sixth Prakarana etc. and this 1s
the reason, there is no clarity given for any of the Mahavakya here.

We saw for the Best seeker second chapter through differentiation from five elements, for
Mediocre third chapter through differentiation from five sheaths and for the Dullard
fourth chapter from the world created by Jiva which is the cause of all his troubles. Now
this chapter 1s again for the Best seeker, Uttama Adhikari.

These four Mahavaka are given as initiation in the Sannyasa ritual, without any
explanation. Like in the case of the Mantra initiation, where there is power transference
(Shakti-paata) which is accepted, here too it is accepted. For the Uttama seeker, listening
to the Mahavakya itself is enough for the immediate knowledge. This is for the people
who are taking Vidvad Sannyasa — the Sannyasa after the study of Shastra (maturity).
And not for the Vividhisha Sannyasa — the Sannyasa taken for the sake of desiring to
know the Truth, for them the method is ‘sannyasya shravanam kuryaat’ — listen to the
Shastra after taking the Sannyasa. This explains all Sannyasi need not be realized or
knowledgeable. Even for others, when they understand that even after listening to this
chapter, leave alone the initiation, they are not able to understand, they take to the study
of Vedanta, properly.

Here we see four Mahavakya, this does not mean it is limited to four, and like Veda are
not four. People who have read Bhagavad Gita will answer Veda are three, because
Atharva is not enumerated in that. As the Vedic statement itself declares ‘ananta vai
vedah’ — Veda are innumerable. Similarly the Mahavakya are innumerable. Still, as the
Veda are classified according to the style into four, here one Mahavakya is chosen from
each one of them that is famously quoted in many a Vedantic text.

Before understanding the Mahavakyas, we need to brush-up our understanding of Iswara
and Jiva, and the system to understand a Vakya (statement).
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A statement 1s group of words with a proper meaning, ‘sabdasamitho vakyam’. We say
with proper meaning because, even the words ‘pot jar cloth’ are multiple words but
without any meaning. For the knowledge of the statement the logicians accept the word
to be the key but the Vedanti accepts the word-meaning to be the key. The words should
fit four category :

oo —

having a eligibility to answer / complement each other.

2) ‘yogyata — tatparya visayibhiita samsargabadhah’ — the statement should not be
negating its own purport.

3) ‘sannidhi (asatti) — avyavadhanena padajanya padarthopasthitih® — the knowledge of
the word giving the word-meaning with any delay.

4) ‘tatparya - tatpratiti janana yogyatva’ — the capability of giving the purported
knowledge.

This should be aided by the method of deriving the meaning of the word. There are two
possible meanings for a word 1) $akyartha - word meaning. The capability in association
between the word and the meaning to give its meaning is Shakti. This Shakti is accepted
to be different substance, as it is seen so in the case of fire etc. Though the Shakti (power)
and the one who has the Shakti is non-dual, ultimately. and 2) laksyartha - implied
meaning,

When we understand the word pot as something with the form ‘with a mouth, neck and a
belly form to hold things’ etc. This is gained through the former method.

When we cannot connect the words in a statement through this direct method of
understanding the word-meaning, we resort to the implied meaning method.

The implied meaning is of three types —

1) Jahat-lakshana — giving-up the word-meaning completely to understand the
statement. Eg. “house on Ganges’ — here since it is not possible to have a house on
flowing river stream, we resort to the meaning of bank or shore.

2) Ajahat-lakshana — not giving-up the word-meaning completely. Eg. ‘white
galloping’, here the colour white cannot run without be associated with some
substance, we resort to the meaning white horse etc.

3) Jaha-Ajahat-lakshana (bhagatyaga-lakshana) — partially giving-up the word-
meaning. Eg. ‘he is that Devadutta’, in this the person named devadutta, who was
seen in two different time periods in different place is equated to be one. Since
there is change in both the person and the place, they cannot be said to be same,
but still if we give-up the limiting adjuncts of the time and place, the person is one.
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In understanding the Mahavakya we cannot apply both the Jahat and Ajahat, but only the
third, Jahat-Ajahat lakshana.

Here again, we need to understand the Jiva and Iswara for the Mahavakya, since the
oneness of Jiva and Iswara 1s what is propounded by the Mahavakya.

Jiva and Iswara is understood in different ways according to the methodology we accept.
There are three major methodologies in Vedanta.

1) avaccheda-vada — Jiva i1s ‘avidya avacchinna caitanya’ — Avidya Associated
Consiousness and Iswara is ‘maya avacchinna caitanya’ — Maya Associated
Consiousness

2) pratibimba-vada — Jiva is ‘ajiiana pratibimbita caitanya’ — Avidya Reflected
Consiousness and Iswara is the Consiousness.

3) abhasa-vada - — Jiva is ‘avidya + abhasa + caitanya’ — Avidya + reflected
Consiousness + Substratum Consiousness and Iswara is ‘maya + abhasa +
caitanya’ — Avidya + reflected Consiousness + Substratum Consiousness.

The difference between the 2™ and 3™ is the reflection is accepted to be real in 2™ and
illusory (shadow) in the 3". This is because, the shadow faces the same direction as the
person, whereas the reflection faces the opposite direction of the person. This knowledge
of reflection is gained, when the thought function which travels to the mirror, gets
reflected to the face and grasps the face, which is real. The thought function does not get
reflected from the stone therefore we only gain the knowledge of the stone. And in the
water or eye-glasses he thought function passes through to the otherside, therefore we
gain the objects of the otherside.

And the abhasavada is what is primarily accepted in Vedanta, though the avaccheda-vada
1s famous. All the three are given place in Brahma Sutra Bhashya, still in Upadesa-sahasri
etc. text Bhashyakara gives utmost importance to abhasavada as Vedanta methodology.
In this book too, Author follows the abhasavada.

Though there are different schools, here in the end all accept the non-dual Self, and
whoever finds whichever sysytem to be useful and easy to understand, should follow that
as his path.

Tl feEe iy |
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natvd sribharatitirthavidyaranyamunisvarau [/

mahavakyavivekasya kurve vyakhyam samasatah
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natva sribharatitirthavidyaranyamunisvarau - Saluting Both Sr1 Bharati Teertha Muni
and Sri Vidyaranya Muni, mahavakyavivekasya - on the topic MahaVakyaViveka —
discrimination of the Mahavakya, kurve vyakhyam samdsatah - 1 do this brief
commentary.

IR BRI o 3 e i I 2 2 e Gt (R 2 2 R 1 s
UTARvaET T S (T3 — 4.3) (STate — ) 3 Fea ‘e SR —

mumuksormoksasadhanabrahmatmaikatvavagatisiddhaye prasiddhanam caturnam
mahavakyandmartham kramena niriipayan paramakrpdalurdcarya ddau tavat
aitareyaranyakagate ‘prajiianam brahma’ (ai u — 5.3) (atmabodhopa — 1) iti
mahavakye ‘prajiiana’sabdasyarthamaha —

mumuksormoksasadhanabrahmdtmaikatvavagatisiddhaye — for the Mumukshu (one
who desires liberation, seeker), that which is the means the knowledge of the identity of
Brahman and Atma. Here, in the word Brahmaatmaikyagati the term gati means
knowledge. In normal sense it means ‘movement’, from the root word ‘gamlr gatau’ — to
go. But there is a general rule for the root words, ‘dhatuinam anekarthatvat’ — each root
word has many other meanings, the one that is famous is given in Sri Panin1i Maharshi’s
Dhatu Paata text. And there is a specific rule pertaining to the root words with the
meaning gati, they can mean one of these ‘gati jiiana prapti’ — to go, to know or to attain.
Here the term gati is for knowledge. Therefore, to gain that knowledge, prasiddhanam
caturndm mahdavakyanamartham — the four Mahavakya that are famous, their meaning,
kramena nirdpayan — 1s explained in order. In order means, the order in which the Vedas
name is enumerated, in that very same order of Rig, Yajur, Sama and Atharva. But, there
1s no rule like this, since in many places some Acharyas explain the Mahavakya of their
own Veda Shakha (Branch of Veda), the branch they belong to first. What is the reason
for explaining? It is not because he was free and therefore wrote another text, but
paramakypdalurdcdrya — the Acharya, who 1s of the nature of causeless compassion. The
adjective shows the respect one has or the Guru. This is seen from the effort the Author
puts in trying to make us understand the difficult subject matter in lucid language and in
different methods. We are not able to gan the result that is explained in end of each text,
therefore, Author had to start another one. ddau tavat aitareydranyakagate — in the
beginning, the one that is seen in the Aiteriya Upanishad. Aaranyaka is that which should
be studied in the forest, Aranya means forest and generally many upanishads are seen in
this part of the Veda. Some are seen on the other part to called Samhita part. ‘prajiianam
brahma’ (ai u — 5.3) - So the Mahavakya ‘pragnaanam brahman’ is chosen for
explanation. In this Mahavakya, there are two words ‘Pragnaanam’ and ‘Brahma’. As we
already saw, without understanding each word in a statement, the knowledge of the
statement cannot be gained ‘padarthajianam vakyarthajiiane hetuh’. Therefore, to gain
the knowledge of the words, mahavakye ‘prajiiana’sabdasyarthamaha - first we start
with the ‘pragnaanam’ word of the Mahavakya. In Aiteriya Upanishad, the discussion
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starts with ‘katara sa atma vayam upasmahe’ — what 1s that Atma, that we meditate on. In
that juncture this Mahavakya is pronounced.

I g el it 9

TG, (e ARl 9 I

yeneksate Srnotidar jighrati vyakaroti ca |
svadvasvadi vijanati tatprajiianamudiritam || 1 ||

Because of which one sees (external things are seen), hear, smell, speak and understands
taste and tasteless, that is called as ‘Pragnaanam’ — knowledge.

In Kenopanishad it is said 4§ R[N o 9 3 3&{@ T Td S b fafs ﬁﬂ'ﬂ[ W I

yad caksusa na pasyati yena caksumsi pasyati tadeva brahma tvam viddhi nedam
yadidam upasate’ — that which is not seen with the eyes, but which sees the eyes is Self,
not that which you meditate upon. Similarly with ears etc other sense-organs. yeneksate
— through which one sees, srnotidarin - hear, jighrati - smell, vyakaroti - speak, ca
svadvasvadii — and taste and tasteless, vijandati - understand, tatprajianamudiritam —
that is called as Pragnaanam. That which is the substratum for all these is the
knowledge.

8T i | AT AN R AU g auard S 6 99 e,

veneksata iti | yena caksurdvara nirgatantahkaranavrttyupahitacaitanyena idam
darsanayogyam ripadikam tksate pasyati purusah,

yena — through which, instrument. That is caksur — eye, dvara — through it,
nirgatantahkaranavrttyupahitacaitanyena - consiousness embodied by the thought
function goes out. The inner organ transforming into a thought function, travels to the
object extending itself from the place of origin till the object to grasp it. Since everything
1s associated with the consiousness, this thought function too is. But only through three
sense-organs of knowledge the thought function travels (eye, ear and smell) and in the
other two stays put in its place and grasps the object (touch and taste). When the knower
consiousness (pramaataa), and the known consiousnesss (prameya) are same by the
knowledge consiousness (thought function) (pramaana), then the knowledge of the object
takes place. And here instead of association it is said embodied. ‘Vishishta — visheshana
yukta’ — associated with adjective and ‘Upahita — upaadhi yukta’ — associated with an
embodiment. Visheshana (adjective) is ‘karyanvayi vyavartakah vartamanah’® — that
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which exists on the effect, differentiates and has existence and Upaadi 1s ‘karyananvayi
vyavartakah vartamanah’ — that which does not exists in the effect, differentiates and has
existence. idam darsanayogyam - all this that are eligible to be seen, ripddikam - the
form / color etc. thsate = pasyati purusal - the person sees / perceives.

T AR oG o T Ui,

tathd srotradvard nirgatantahkaranavrttyupadhikena yena sabdajatam srnoti,

tatha - similarly, srotradvard — through the ears, nirgatantahkaranavrttyupadhikena -
with the thought function as its embodiment, goes out. yena sabdajatam srnoti - through
which it hears all that 1s to be heard.

g ATER] (AT g rgea o TR (i,
tathaiva ghranadvara nirgatantahkaranavrttyupadikena yena gandhajatam jighrati,

tathaiva — similarly again, ghrapnadvara - through the ole factory (nose),
nirgatantahkaranavrttyupddikena - with the thought function as its embodiment, goes
out. yena gandhajatam jighrati — through which it smells all that has to be smelt,

I qTEAAE AHAT Il e,
yena vagindriyavacchinnena vyakaroti sabdajatam vyaharati,

vena — through which, vagindriyavacchinnena — in assocaition with the sense-organ of
speech. Whether we understand it thorugh Avacchinna — association or Upadhi —
embodiment, there is no difference. To accommodate both the methodologies. It should
also be noticed, the consiousness in assocaition with the sense-organ of speech does the
fucntion of speaking and there is no thought function travelling outside through this,
sense-organ of action. vydkaroti Sabdajatam vydharati — speaks all that has to be spoken,

3 TEEE T g aee et T oI,

yena rasanendriyadvard nirgatantahkaranavrttyupddhikena svadvasvadi rasau
vijandati,
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vena — through which, rasanendriyadvar@ —  sense-organ of taste,
nirgatantahkaranavrttyupddhikena - with the thought function as its embodiment, goes
out. svadvasvadii rasau vijandti — understands taste and tasteless.

Y o\

St eIk A N e I R e A S E T R B R R R SR i e P o L R

T |

anuktasamuccayarthah ca sabdah , tathda coktanuktaih  sakalendriyaih
antahkaranavrttibhedaiscopalaksitam  yaccaitanyamasti  tadevatra  ‘prajianam’

ityucyate ityarthah |/

anuktasamuccaydrthah ca sabdal - the word ‘ca’ — and, is added to also count the other
unsaid, fathd coktanuktaih sakalendriyaih - thus, the other unsaid sense-organs,
antahkaranavrttibhedaiscopalaksitam yaccaitanyamasti — and the consiousness that is
embodied by the different types of thought functions of the inner-organ. Since in the case
of the sense-organ of action, there is no thought function association and only in the case
of the sense-organ of knowledge there is thought function association. fadevdtra
‘prajiianam’ ityucyate ityarthah - thatis what is called as ‘pragnaanam’ here. The
consiousness is called as Pragnaanam.

F W @ o @ T - ¢ TR CFEEEN ENE TmER @3 - vl
ORGSR Gt R A R O |

anena ‘vena va pasyati’ (ai u — 5.9) ityadeh ‘sarvanyevaitani prajiidnasya
namadheyani’ (ai u — 5.2) ityantasyavantaravakyasamdarbhasydarthah
sambksipya darsitah 1 [/

anena — through this, ‘vena va pasyati’ (ai u — 5.9) ityadeh ‘sarvanyevaitani
prajiianasya namadheyani’ (ai u — 5.2)
ityantasyavantaravakyasamdarbhasyarthah samksipya darsitalh - whatever it said in

the secondary statements from ‘through whih one perceives’ till ‘all these are names of
the Pragnaa only’ is shown in short. The different types of knowledge called samgnaana
— right knowledge, aagnaana — invitation / order, vignaana, pragnaana etc, are only forms

of pragnaana, is explained here. #/ I /

After explaineing the word ‘pragnaanam’ we come to the other word in the sentence
‘Brahma’. We already have heard about Brahman based on Taiteriya Upanishad ‘satyam
jiiaanam anantam’ — Brahman is Existsnce, Knowledge and Bliss and ‘yato va imani

Page 7



mahavakyavivekah RK? ERGIED GLE

bhutani jayante’ — from which the creation comes into existence, and because of which it
sustains and into which it merges, that is Brahman.

e ERERSIRE CRipe R et E
evam prajiidnasabdasyarthamabhidhdaya ‘brahma’shabdasyarthamaha -

evam prajiianasabdasyarthamabhidhdya - thus, after explaining the meaning of the
word Pragnaanam, ‘brahma’shabdasyarthamaha - the word Brahman is being
explained.

€N AN o
t{g@{q'ﬁqq‘i "I:LWIN‘I‘HIQ@ |

JH S I SEE 1R ||
caturmukhendradevesu manugyasvagavadisu |

caitanyamekam brahmatah prajianam brahmamayyapi [

20

Among the deities like Brahma, Indra etc., in human beings, horse, cow etc, the one
consiousness that exists is called as Brahman. Therefore, the Pragnaanam in me too is
that Brahman only.

caturmukhendradevesu — In the four faced (Brahma), Indra, Deva etc. Deities who are of
highest order of birth, with more punya. There also we see gradation of Punya which is
denoted through three names, Uttama (higher) Brahma — the creator, Madhyama
(mediocre) Indra — the king of Heaven and Adhama (lower) Deva — a celestial being,
manusya — in the Human being. The one with mixed Puya and Papa. Even here we have
gradations, with higher Punya — Brahmin, and lower Punya as Shudra wto mixed Punya
in Kshatriya and Vaishya. asvagavadisu - in the horse, cow etc. Animals, birds etc, which
have more Papa gradation. In all these exists caitanyamekam - one consiousness,
brahma — Brahman. That consiousness is nothing but the Brahman. atah - Therefore,
prajiianam brahma - that Pragnaanam Brahman, mayydpi - exists in me too.

agEid | TTHY daTRY, FEHY Y, Y ey SEuTiy Ay §, Ty a9
JaIfe eS|
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caturmukheti | uttamesu devadisu, madhyamesu manusyesu, adhamesu asvagavadisu
dehadharisu akasadibhiitesu ca, jagajjanmddihetubhiitam yadekam caitanmasti
tadbrahmetyarthah [

uttamesu devadisu — in the Higher Deities etc., madhyamesu manusyesu — Mediocre
Human beings, adhamesu asvagavadisu — in the Lower Horse, cow etc., dehadhdrisu -
the one with the embodiments, @kasadibhiitesu ca — and also in the space etc. elements,
Jjagajjanmddihetubhiitam - the one that which is the cause for the creation, sustanance,
dissolution of the creation. What 1is that? yadekam caitanmasti - that which one
consiousness exists. tadbrahmetyarthah - that is Brahman.

I T TIN5 (T - v.3) TR W A (¥ T - b.3) (ST — o) SEeEh e
g g |

anena ca ‘esa brahmaisa indralh’ (ai u — 5.3) ityadeh ‘prajid pratistha’ (ai u — 53)

(@tmabodhopa — 1) ityantasyavantaravakyasyarthah samksipya darsitah |

anena ca — and with this, ‘esa brahmaisa indral’ (ai u — 5.3) ityadeh - beginning with
‘this 1s Brahma, this is Indra’ etc., ‘prajid pratistha’ (ai u — 53) (Gtmabodhopa — 1)
ityantasya - till ‘it is established in Pragnaa’, avantaravdakyasyarthah samksipya
darsitah - the meaning of the secondary statements is shown in breif. ‘eka paksapati
vakya’ — that which discusses about only one thing, Jiva,Iswar or the creation is
AvantaraVakya.

7 EENYY aEeE - 9 3 | 9 TN WM sE, oWl TEN R W sEm,
TR IR I

ittham padarthamabhidhaya vakydarthamdaha — ata iti | yatah sarvatravasthitam
prajianam  brahma,  ato mayyapi  sthitam  prajianam  brahmaiva,
prajiianatvavisesdadityarthah ff 2 [/

ittham padarthamabhidhdya vakydrthamdha — Thus, after explaining the meaning of the
words, to explain the meaning of the statement. yatah sarvatravasthitam prajianam
brahma — Since, everywhere this Pragnaanam Brahma exists, ato - therefore, mayyapi
sthitam prajfidnam brahmaiva — in me too that Pragnaanam that exists is Brahman only.,
prajiidanatvavisesadityarthah - since there is no difference or speaciality in the Pragnaa.
Because, I am also ‘part’ of that one non-dual Consiousness that which is the ‘seeming
cause’ of all this.

The word part and seeming cause are put in quote because, otherwise there will be a
doubt, if the consiousness in one non-dual in all the varied gradations of different
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creations, then we should expereince it in the same level, but there is a difference, why
so? This 1s because of the ‘upaadhi’ (embodiment), which is illusory. # 2 /

T RRIET Ay 6w, TEEg 7 JERehE 9 s (§ 3 - 9.4.90) 3
eI o ST —

evam  rksakhdagatam  mahavakyartham  niridpya,  yajulsakhdasu  madhye
brhadaranyakopanisadgatasya  ‘aham  brahmasmi’ (br u — 1.4.10) it
mahavakyasyarthaviskarandya ‘aham’sabdasyarthamaha —

evam rksSakhdgatam mahavakydartham niriipya — thus, after explaining the meaning of
Mahavakya belonging to the Branch of RigVeda, yajulisakhdsu madhye — among the
Branch of YajurVeda, brhadaranyakopanisadgatasya — the one (Mahavakya) that is seen
in the Brhadaranyaka Upanishad. YajurVeda has two portions, Shukla (white) and
Krishna (black) Yajurveda. And there are different branches and recessions in these. The
one which is taken into account for discussion is the statement belonging to Shukla
Yajurveda. ‘aham brahmdasmi’ (br u - 1.4.10) iti - ‘I am Brahman’,
mahavakyasydarthaviskarandya — to explain the meaning of this Mahavakya,
‘aham’sabdasydrthamdha — the meaning of the word ‘I’ 1s explained.

TRy TASEe e |
T TR R Wi 3

paripirnah pardatmd'smindehe vidyadhikarini |
buddeh saksitaya sthitva sphurannahamitiryate l| 3

The Omnipresent Self, shining as the witness of the intellect in the one who is eligible for
knowledge is said as I’

paripiirpah - Omnipresent (Absolute), pardtma - Self, asmindehe — in this body. Body of
whom? vidyddhikarini - the one who is eligible for the knowledge. Does it not exist in
the others? To remove this doubt, it was already said right from the Brahma etc., but
there is a difference, buddeh saksitaya sthitva — existing as the witness for the intellect,
sphuran - that which shines. In the others, though the Self shines, they do not experience
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it due to Ignorance nor do they have the knowledge of its existence. ahamitiryate — is
said with the word ‘I’

ORY g | R T SRR SO TR

paripirna iti | paripiarnah svabhavato desakalavastubhiraparicchinnah paramatma

paripirnah = svabhavato desakdalavastubhiraparicchinnah — the Omnipresent, by its
inherent nature that which is not limited by the space, time, causation. With this we need
do also understand the absence of dualities like Swagata (duality in oneself), Sajatiya
(duality of same class) and Vijatiya (duality of different class) etc. Paramdtma —
Absolute Self. Paripoorna is not adjective for Paramatma, but its inherent nature.

T W R e s (G 6 O M S CE S e R CBI KR IS R R N Bk 5 I [ MR 2 RS
6 JEgunE RN QiR St e e W T Setdd, T
B el

asmin maydakalpite  jagati vidyadhikarini  Samadisadhanasampannatvena
vidyasampadanayogye'asmifichravanddyanusthanavati dehe manugsyadisarire buddheh
buddhyupalaksitasya siaksmasarirasya saksitayd'vikaritvenavabhdasakataya sthitva
avasthdya sphuran prakasamano'hamitiryate, laksanayd ‘aham’odenocyata ityarthah

n3 7

asmin = mdydkalpite jagati - ‘asmin’ in this. Here ‘this’ does not refer only to the body
as its pronoun but, in this illusory world, that is superimposed by Maya. vidyddhikarini =
Samddisadhanasampannatvena - The one who is eligible for knowledge. The one who
sits in the class? No, the one who has the necessary pre-requisites, that one who has
become thus an eligible candidate, but that eligibility is not good enough for knowledge,
therefore vidydsampdadanayogye asmifichravanddyanusthanavati - for geining the
eligibility to gain the knowledge, one who does the Shravana etc practices, in that dehe =
manugydadisarire — body, Human being etc. But, though only Humans are eligible for
Shastra, the one in the world of deities (especially like Brahmaloka) too are eligible,
because of the practice when in human body and therefore they do not need to perform
the Shravana etc. buddheh = buddhyupalaksitasya siksmasarirasya sakgsitayd — as the
witness for the intellect, here intellect means the subtle body which is implied by the the
term buddhi. What does being sakshi (witness) mean? avikaritvenavabhdsakatayd - as
one not undergoing transformation, it illumines. sthitv@ = avasthdya - existing, sphuran
= prakdsamdno - that which is effulgent ahamitiryate = laksanaya ‘aham’odenocyata
ityarthah - is called as ‘I’. And this is through implication and not as word meaning.
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Because the word meaning will refer to the body — sense-organ complex. This is
explained in Kena Upanishad ‘pratibodham viditam matam’ — in every thought function,

this Self exastsas . # 3 /

SR ISR —
‘brahma’sabdarthamdaha —

‘brahma’sabdarthamaha — Now the next word ‘Brahma’ is explained

T WS FEIe ar: |

IR 56 T 8
svatahpirnah pardatmda'tra brahmasabdena varnitah |

asmityaikyaparamarsastena brahma bhavamyaham J| 4 /I

Inherently Absolute Self is referred to as Brahma here. And with ‘asmi’ the identity is
shown (between | and Brahma). Therefore, | am Brahman.

svatahpirpalh - in itself it is Absolute, it is not dependent on anything. If Aham and
Brahmais one, there should be commonality in them, to show that, Aham was explained
as Paripurna, and Brahma is SvataPurna. There is therefore no difference possible.
pardtmd — The Absolute self, atra brahmasabdena — here, through the word Brahma,
varpitah - is said, asmityaikyapardmarsalh - the word ‘asmi’ — is, to show the identity.
tena brahma bhavamyaham - therefore, | am Brahma.

@ g | T TRy e AR it WS eEE SR e FR T i,
TG 3 | CHERT O 0 o TREemI e s W 3 — St |
EITTTE — T8

svata iti | svatah pariparpnah svabhavato desakadladyanavacchinnah pirvoktah
paramatma'trasminmahdavakye ‘brahma’sabdena brahmetyanena padena varnitah,
laksanayokta ityarthah / etadvakyagatena ‘asmi’ iti padena
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padadvayasamanadhikaranyalabhyam jivabrahmanoraikyam paramrsyata ityaha —
asmiti | phalitamdaha — tenaiti | 4 I

svatah paripiirnah = svabhavato desakalddyanavacchinnah pirvoktah - in itself it is
complete, by inherent nature it is devoid of limitation of time, space and causation etc.,
as said earlier. paramdtmd atra = asminmahavdakye — the absolute Self, is what 1s said
here, in this Mahavakya, ‘brahma’sabdena = brahmetyanena padena varnitah- with the
word Brahma. laksanayokta ityarthah - implied through the word. etadvakyagatena
‘asmi’ iti  padena - and with the word ‘asmi’ seen in the sentence,
padadvayasamandadhikaranyalabhyam - the syncronization of the two words. Samaana —
same, adhikarana — plane or substratum. What is the use of bringing this
Samanadhikaranya? jivabrahmanoraikyam paramrsyata itydha — the identity between
the Jiva and Brahman is shown. phalitamdha — the result is explained. I am that
Brahman, though bhavaami means will become, but should be understood as it is said

‘brahmavid brahmaiva bhavati’ — the knower of Brahman is verily the Brahman. # 4 /

T R T (€13 - §.c.0) 3 TR T e -

idanim chandogyasrutigatasya ‘tattvamasi’ (cha u - 687) iti
vakyasyarthaprakdasandya ‘tat’padalaksyarthamaha —

idanim chandogyasrutigatasya - now, the one said in Chandogya Upanishad (of
Samaveda), ‘tattvamasi’ (chd u — 6.8.7) iti - ‘tat tvam asi’. This 1s one of the famous and
important Mahavakya among all of them. This is given as a teaching to the deserving son
Svetaketu by loving father Uddhalaka, repetedly for nine times with different examples
as the son wanted to know without any ambiguity. This is the oft-quoted Mahavakya in
every Vedanta text, when it is explaining the identity of Jiva and Brahma, through the
clarity of the words (padaartha-shodhana). vakyasydrthaprakdsandya — to throw light on
the meaning of this statement, ‘tat’padalaksyarthamdha — the implied meaning of the
word ‘tat’ is explained.

oo

CHHaTE FeeaT |

oo

g ISR et aeadd I

ekamevdadvitiyam sannamaripavivarjitam [/

srsteh purd'dhunapyasya tadrktvam taditiryate | 5
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The existence remained as one non-dual devoid of the association with name and form
before the creation. Even now it is so, is shown with the word ‘tad’.

ekamevadvitiyam - one only non-dual. The existence is referred to with these three
words, to ward-off any doubts about duality. How? With ekam — one, duality of same
class is negated (Sajatiya), eva — only, duality of different class is negated (Vijatiyam)
and with advitiyam — non-dual, duality in itself is negated (Svagata). San — the existence.
There 1s another reading with ‘yat’ — that which. n@maripavivarjitam - devoid of name
and form. The name and form was Avyakta — unmanifest state before and after creation
became manifest. srsteh purd - before the creation. A question may arise, before the
creation it was one non-dual, but now it is not so? To negate this adhundpyasya
tadrktvam - even now, it is seen to be so (one only non-dual, and devoid of name and
form). taditiryate - this 1s said with ‘tad’.

T 3T | T A STHREHAATE (81 3 — §.2.9) 3 AR g [ TR e
el FRUIG]

ekameva iti | ‘sadeva somyedamagra dsidekamevadvitiyam’ (chd u — 6.2.1) iti vakyena
srsteh purd svagatadibhedasinyam namariparahitam yatsadvastu pratipaditamasti

‘sadeva somyedamagra dsidekamevadvitiyam’ (chd u — 6.2.1) — O Dear, only the
existence was, one only non-dual (without a second), before the creation. iti vakyena —
with this sentence, srstelr pura - before the creation. svagatddibhedasinyam - devoid of
the Svagata etc. duality, n@mariparahitam - devoid of name and form, yatsadvastu
pratipaditamasti — which Truth, was established.

o FEETISEAIN Yo s dRed [avge Tare dien e 344, 7 5 11 ¢ I

asya sadvastuno'dhundpi srstyuttarakale'pi tadrktvam vicaradrstyd tathdtvam taditi

padena iryate, laksyata ityarthah f/ 5 /f

asya sadvastuna — This Existsnce, adhundpi = srstyuttarakale’pi -even now, after the
creation, tadrktvam = vicaradrstyd tathatvam - when iquired into, is the same, taditi
padena iryate, laksyata ityarthah - this is what is said by the term ‘tad’, through implied
meaning. How can the one which is always our nature and existence, be referred to as
‘that’? Since it 1s not expereiced to be so, due to ignorance. What is inherent nature,

cannot and will not change. # 5 /
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T [T —
‘tvam’ padalakgyarthamaha —

‘tvam’ padalaksydarthamaha — the implied meaning of the word ‘tvam’ is explained.

RS aXaN o o
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sroturdehendriyatitam vastvatra tvampaderitam |

ekatd grahyate'siti tadaikyamanubhiiyatam | 6 /

The True nature of the listner, that is beyond the body — sense-organ complex is called as
‘tvam’ (you). The identity (between that and you) is shown through the word ‘asi’ (are).
Expereince that identity.

sroturdehendriyatitam vastu - that Truth is which is beyond the body — sense-organ
complex, atra tvampaderitam - is said here with the word ‘tvam’. ekata grahyate'siti —
and their ‘tat’ and ‘tvam’ identity is grasped through the word ‘asi’. As done in the
earlier teaching with ‘asmi’. Here too the term ‘asi’ is to bring the words ‘tad” and ‘tvam’
in Samanadhikarana’ — same plane. tadaikyamanubhiiyatGm - expereince that non-
duality (identity). In the fourth chapter, shloka 58, with respect to the Moksha (Heaven),
it was said, after understanding from the Vedas one has to practice to attain it, but here
it is not so, understanding is expereincing.

A 3| A ST FETTe T
srotuh iti | srotuh sravanadyanusthanena mahdavakyarthapratipattuh

Srotulh = Sravapddyanusthdnena mahdvakydrthapratipattuh - the listner, one who
through the Shravana etc., desires to understand the meaning of the Mahavakya. Here, it
should not be limited the original listner, Svetaketu, because he is just an representative
image for all the seekers. Therefore, even today, one who wants to understand the Truth,
when undergoes the process of Shravana etc., will get the same result as Svetaketu.

CE VR R R G NIRRT R e L MR I G (I ez e e
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dehendriyatitam dehendriyopalaksitasthiiladisariratrayasaksitaya tadvilaksanam vastu
sadvastveva ‘tvam’paderitam , vakyagatena tvamiti padena laksitamityarthah /

dehendriyatitam = dehendriyopalaksitasthiiladisariratrayasdksitayd - it is beyond the
body — sense-organ complex, as the witness to the gross body etc which is implied by the
body — sense-organ. Is it part of this body? tadvilaksanam vastu sadvastveva — that
which is different from them, the Truth is what is ‘¢vam’paderitam - referred to by the
word ‘tvam’, vakyagatena tvamiti padena laksitamityarthah - i.e., implied through the
word ‘tvam’ in the sentence.

AR EOC R % T B AR | | BTt 2 S o oo B Lo B 00 i B A 7 A
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etadvakyasthena ‘asi’ iti padena ‘tattvam’ padasamanddhikaranyalabdham

padarthadvayaikyam Sisyam prati pratyayyata ityaha — ekatd iti | siddharthamaha —
tadaikyam iti / tayostattvampadarthayoraikyam

pramanasiddhamekatvamanubhiiyatam mumuksubhirityarthah I 6 /

etadvakyasthena ‘asi’ iti padena - with the word ‘asi’ seen in the sentence, ‘tattvam’
padasamandadhikaranyalabdham paddrthadvayaikyam - the identity between the words
‘tat” and ‘tvam’ through bringing them in same plane, which establishes the identity of
both of them. So there is no confusion, whom we should understand as what, should tat
be understood as tvam or tvam be understood as tat. Sisyam prati pratydyyata itydha — 1s
taught to the disciple, who is the listner. siddharthamdha — fruit of this understanding is
said. tayostattvampadarthayoraikyam pramanasiddhamekatvamanubhityatam
mumukgsubhirityarthah - the 1dentity of the words ‘tat’ and ‘tvam’, which 1s established
through Pramana, let the person desiring Moksha (liberation) expereince. Here the
identity is not gained through some mystical way, to remove this imagination, it is
explained as ‘pramanasiddham’ - gained through the valid testimony (means of right

knowledge). # 6 /

Now, for the fourth and final Mahavakya.

ARG ST S (713 — ) 3f aremd afemiel ‘o 3t wea foamm
AN 39T —

kramapraptasyatharvanavedagatasya ‘ayamdatma brahma’ ma u — 2) it
vakyasyartham vydcikirsurddau ‘ayamdtma’ iti padadvayena vivaksitamartham
kramena darsayati —
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kramapraptasydtharvanavedagatasya — for the one that comes in the order, belonging to
the Atharvaveda. This belongs to the Mandukya Upanishad. ‘ayamdatma brahma’ (ma u
— 2) iti vakyasydrtham vydcikirsur - to explain the statement ‘ayam atma brahma’ (this
individual self is absolute Self), adau ‘ayamatma’ iti padadvayena vivaksitamartham
kramena darsayati — in the beginning the one desired to be denoted by the words ‘ayam
atma’ is shown in due process.

o\

SN CERIER I U
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BT T 19 I
svaprakasaparoksatvamayamityuktito matam [
ahamkaradidehantatpratyagatmeti giyate [/ 7 /

With the word ‘ayam’ — this, self-effulgence and immediate knowledge is accepted. For
the one from the ego till the body, Self is proclaimed to be the innermost.

svaprakasa — self-effulgent. That which is different from inert, different from pot or
body etc, which is illumined by anoother. Here we are not understanding it with respect
to the definition ‘avedyatve sati aparoksavyavahara yogyatvam’ — not being objectified,
at the same time is object for immediate transaction, because, the definition already
contains ‘aparokshatva’. aparokgatvam — object of immediate knowledge, ayamityuktito
- through the word ‘ayam’ - this , matam - is accepted, ahamkaradidehantat — from ego
till the body, all the sheaths or three bodies, pratyagatmeti — it is one’s own Self. Since it
exists as the substratum, giyate - is said in Veda.

Ayl | SRR R 3 e ERNIRE RS qa Ay |

svaprakaseti | ayamityuktitalh  ‘ayam’ iti Sabdena svaprakasaparoksatvam
svaprakasendparoksatvam matam abhimatam |/
ayamityuktitah = ‘ayam’ iti Sabdena - with the word ‘ayam’, svaprakasaparoksatvam =

svaprakasendaparoksatvam matam abhimatam - the one being self-effulgent is alse
immediate 1s accepted.

AT Gelea] G ¥ gy [9eE e |

adrstadivannityaparoksatvam ghatadivat drsyatvam ca vyavartayitum
visesanadvayamiti boddhavyam [

the reason for giving two adjactives for that Self referred wo with ‘ayam’ is for,
adrstadivannityaparoksatvam ghatadivat drsyatvam ca vyavartayitum
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visesanadvayamiti boddhavyam - the two adjective should be understood to be useful
for differentiating Self from the Punya etc. that is always mediate and pot etc. that is
perceived. This is called padakrtya, explaining the terms. If the first adjective is not given
then the definition will be ‘svaprakashatvam brahma’ — Punya etc. are self-effulgent, but
never are seen immediately. And if the first adjective is not given, the definition will be
‘aparokshatvam brahma’ — Pot etc. though are immediately percived, yet they are not
self-effulgent.

BRI ETANTES IS o e rga s — JRemi |

dehadisvapyatmasabdaprayogadarsandadatratmasabdena kim
vivaksitamityakanksayamaha — ahamkareti |

dehadisvapyatmasabdaprayogadarsandadatratmasabdena kim
vivakgitamityakanksayamdaha — ahamkareti — in the body etc too the word ‘atma’ is
used, therefore what is that is deired to be meant with that word. Since, many
philosophers accept different connotions for the same term, mor so with the word atma.
The Charvakas accept the body as atma, some the sense-organs as atma, some prana as
atma and so on and so forth. It is also a term which 1s loosely used to refer to everything
in the world. For example, this friend is my atma (soul), this food is my atma etc. Even in
the term Mahatma — great monk, the term is sometimes interpreted ass ‘mahaan atma
udara yasya’ — for whom the atma — paunch is big is mahatma.

PR D THRTeeITE QISEENCE 38 o TEHead § e, SREeyrl
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ahamkdra adiryasya pranamanaindriyadehasamghatasya so'hamkaradistathd dehe
anto yasyoktasamghdtasya sa dehantah, ahamkardadiscasau dehantasceti tatha

tasmatpratyagadhisthanatayd saksitayd cantara atmeti giyate , asminvakya ityarthah [

70

The term  ‘ahamkaradidehdantat’ 1s  explained,  ahamkara  ddiryasya
pranamanaindriyadehasamghdatasya so'hamkardadih - Ahankara (ego) which is the
beginning for the group of prana, indriya, deha etc. is Ahankaradi, tatha dehe anto
vasyoktasamghdtasya sa dehdantah - similalry, the deha is the end for which group is
Dehanta, ahamkaradiscasau dehantasceti - this is the method of expanding the
compound word. tatha tasmdatpratyagadhisthanatayd saksitayd cdantara datmeti giyate ,
asminvdakya ityarthal - in this statement, ones self which is the substratum, and which is

the witness for everything is referred to as Atma. # 7 /
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brahmanadisvapi ‘brahma’sabdasya prayogadarsanat tadvydvartandydtra
vivaksitamarthamaha -
brahmanadisvapi ‘brahma’sabdasya prayogadarsanat tadvydvartandydtra

vivaksitamarthamdha — similarly, in the Brahmin (caste) also the word Brahma is seen
being used, to differentiate them the desired meaning of the word (Brahma) is explained.
1) When explaining who a Brahmana (Brahmin) 1s it is said ‘brahma = veda jaanati iti” —
one who knows Veda is Brahmana. 2) And in usage, Brahmin is addressed as Brahman,
‘he! Brahman!’. The 3) one who knows the Self is called as Brahma. And 4) the four-
faced Brahma i1s also addressed as Brahma.

TR Rl ST |

§|64-‘?|Ga"| qostel trlRmeeyRy |l < |l
drsyamanasya sarvasya jagatastattvamiryate /

brahmasabdena tadbrahma svaprakasatmaripakam [ 8

7

The Truth of all the creation that is seen is referred to with the word Brahma. And that
Brahma has the Atma,that is self-effulgent as its inherent nature (Svarupa).

drsyamanasya sarvasya — whatever creation is perceived, jagatastattvamiryate — the
Truth of the whole creation, being its substratum in the Vivarta, is said, brahmasabdena
— with the word Brahma, tadbrahma — that Brahma, svaprakasatmaripakam - is of the
nature of self-effulgent Atma.

3 AT e e Eeyd Ferdregas: Fe Il Y |

iti  Srimatparamahamsaparivrdjakdcdaryavidydaranya  munivaryakrtapaficadasyam
mahavakyavivekah samdptah [ 5 /
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drsyamanasya iti | drsyatvena mithyabhitasya sarvasya akasadeh jagatah

drsyatvena mithyabhiitasya sarvasya akasadeh jagatah - all that is directly perceived,
from the ether etc. the whole creation which 1s illusory. To establish Mithya, it being
perceived itself becomes an important reason. In Mandukya Karika - Alata Shanti
Prakarana, an old syllogism is used ‘vimatam mithya, dr§yatvat jadatvat paricchinnatvat’
— the topic of discussion creation is illusory, because 1) it 1s perceived 2) it is inert, 3) it
1s limited.

Ty S TESEEE o IRAG SR T TosEee $4d e 5 | aE
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tattvam adhisthanataya tadbadhavadhitvena ca paramarthikam
saccidanandalaksanam yadriapamasti tadbrahmasabdena iryate kathyata ityarthah /

vakyartamaha — tadbrahmeti [Jyaduktalaksanam brahma svaprakasatmariipam

svariilpam yasya tatsvaprakdsatmaripakam sa eva ityarthah | 8

tattvam = adhisthanatayd - the Truth, being the substratum for all the superimposed
creation. tadbddhavadhitvena ca - and that which is the limit of negation. When we
apply the logic of ‘neti neti” — not this, not this; where this stops is the substratum. We
can negate everything but not the substratum. pd@ramarthikam - Absolute. Since it is
negated. saccidanandalaksanam yadripamasti tadbrahmasabdena iryate = kathyata
ityarthah - that which 1s of the nature os Existence, Knowledge and Bliss is said by the

word Brahma. Said means implied here too, as in other Mahavakya. faduktalaksanam

brahma - the afore said Brahma, svaprakdsatmaripam svaripam yasya
tatsvaprakasdatmaripakam - which is of the form 1.e. nature, of self-effulgence, sa eva

ityarthah - that is what 1s said here as Brahma. / 8 /

The idea here is to introduce people to the Mahavakya and not introduce one to the idea
of thaose chapters of the Upanishads. This the reason, though there is a easy possibility
for bringing the discussion, examples etc. said there in those particular topics, the bare
minimum is accepted and explained.

Three 1deas are generally seen in almost all the Mahavakya 1s 1) Samanadhikaranya — the
identity between two words, 2) aparicchinna — not limited by time, space and causation,
or Svagata etc., 3) shariratrayasaakshi — witness to all the three bodies.
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paramahamsaparivrdjakdacaryasrimadbharatitirthavidyaranyamunivaryakimkarena

ramakrsnena viracitdyam tatparyadipikakhydyam mahavakyavivekakhyam

paficamaprakaranam samdptam J|
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